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DISPUTATION AT OXFORD

BETWEEN

DR SMITH,
WITH HIS OTHER COLLEAGUES AND DOCTORS,

AND

BISHOP RIDLEY.

PREFACE OF FOX.

Tur next day following, which was the 17th' of April, Smifh set
[1555] was brought forth Dr Ridley to dispute ; against whom g3t
was set Dr Smith? to be principal opponent. Touching which
Dr Smith, forsomuch as mention here happeneth of his name,
first the reader is to be advertised what is to be attributed
to his judgment in religion, who so oftentimes before had
turned and returned to and fro, grounded (as it seemeth) upon

no firm conscience of doctrine, as both by his articles by him

[ This is said in some editions to have been April 12th, in others
Avpril 18th, and in the MSS. in the library of C.C.C. at Cambridge to
have taken place on April 2, but Tuesday, April 17th, appears to have
been the correct date. Strype in his life of Cranmer, (Book 1. chap. 10.)
gives the order of the proceedings day by day, grounding it as he alleges
on 2 letter written by Dr Weston himself to the Bishop of London
(Bonner): from this account it seems, that by a legal instrument the
University of Cambridge authorised their Commissioners to go to (Ox-
ford to the Disputation; this was done by the Senate, April 10th, and
at the same time a letter was written by the authority of the Senate
to the University of Oxford; both these documents, viz. the legal in-
strument and the letter are given by Strype; (Append. nos. 77, 78,)
the process commenced on Saturday. Cranmer, Ridley and Latimer
disputed on Monday, Tuesday and Wednesday. On Wednesday, April
18th, the disputations ended, and on Friday, April 20th, all the three
disputants were condemned. Ep.]

[2 A full account of Dr Smith, together with the reason of his
leaving England will be found in Strype’s life of Cranmer, Book 11
chap. 7 and 22, Ebp.]
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recanted may appear, ard also by his own letter sent a little
before in king Edward’s days to the archbishop of Canterbury
from Scotland. Which letter I thought here to exhibit as
a certain preface before his own arguments, or rather as a
testimony against himself, whereby the reader may understand
how devoutly he magnified them and their doctrine a little
before, against whom he now disputeth so busily. Read I
beseech thee his epistle, and judge.

The true Copy of a certain Epistle of Dr Richard Smith to
Dr Cranmer, Archbishop of Canterbury, declaring his
Affection to the setting forth of God’s sincere Word.

Most honourable, I commend me unto your lordship, doing
the same to understand, that I wrote letters to your grace in
January last and the 10th day of February, declaring the
causes of my sudden and unadvised departing from your grace
over the sea; and desiring your good lordship, of your charity
toward them that repent of their ill acts, to forgive me your-
self all the wrong I did towards your grace, and to obtain
in writing the king’s majesty’s pardon for me in all points
concerning his laws: upon the receipt whereof I would re-
turn again home, and, within half a year (at the uttermost)
afterward, write “De Sacerdotum Connubiis,” ete. a Latin
book that should be a just satisfaction for any thing that I
have written against the same. Reliquaque omnia dogmata
vestra tum demum libentur amplexurum, ubi Deus mentem
meam [ita persuadeat] ut ea citra conscientice lzesionem
agnoscam doceamque. I wrote not this that I want any
good living here, but because mine absence out of the realm
is dishonour to the king’s highness and realm, and because
I must need’s (if I tarry here a quarter of a year longer)
write an answer to your grace’s book of the sacrament, and
also a book of common places against all the doctrine set
forth by the king’s majesty, which I cannot do with a good
conscience. Wherefore I beseech your grace help me home,
as soon as you may conveniently, for God’s sake; and ye
shall never, I trust in God, repent that fact.

Ex urbe divi Andreze. 14. Feb. [1550.]
Rich. Smitheus.
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And thus much touching the forenamed Dr Richard Smith,
being set here (as is said) to dispute against bishop Ridley,
who was brought now, the next day after the archbishop, to
answer in the divinity school. Against whom also, besides

Dr Smith, disputed Dr Weston, Dr Tresham, Dr Oglethorpe, isputers
Dr Glyn, Dr Seton, and Dr Cole, Master Ward, Master ey,

Harpsfield, Dr Watson, Master Pie, Master Harding, Master .
Curtop, Master Fecknam: to all them he answered very
learnedly. He made a preface to these questions, but they
would not let him go forth in it, but caused him to make
an end of the same, and said it was blasphemy. And
some said, he drove off the time in ambiguous things, no-
thing to the purpose; and so they would not suffer him to
say his mind. Dr Smith could get nothing at his hand;
insomuch that others did take his arguments and pro-
secuted them. He shewed himself to be learned, and a
great clerk. They could bring nothing, but he knew it as
well as they.

The Disputation beginneth.

Weston, the Prolocutor :—* Good christian people and
brethren, we have begun this day our school, by God’s good
speed, I trust; and are entering into a controversy, whereof
no question ought to be moved, concerning the verity of the
body of our Lord Jesu Christ in the eucharist. Christ is true,
who said the words. The words are true which he spake, yea,
truth itself that cannot fail. Let us therefore pray unto God
to send down unto us his holy Spirit, which is the true in-
terpreter of his word; which may purge away errors, and
give light, that verity may appear. Let us also ask leave
and liberty of the church, to permit the truth received to
be called this day in question, without any prejudice to the
same. Your parts thereof shall be to implere the assistance
of Almighty God, to pray for the prosperity of the queen’s
majesty, and to glve us qmet and attentive ears. Now go
to your question.”

Dy Smith :—* This day, right learned Master Doctor, three The aues-

questions are propounded, whereof no controversy among
Christians ought to be moved, to wit;
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“First, Whether the natural body of Christ our Saviour
conceived of the Virgin Mary, and offered for man’s
redemption upon the cross, is verily and really in the
sacrament by virtue of God’s word spoken by the
priests, &c.

¢« Secondly, Whether in the sacrament, after the words of
consecration, be any other substance, &e.

¢« Thirdly, Whether in the mass be a sacrifice propi-
tiatory, &ec.

“Touching the which questions, although you have pub-
lely and apertly professed your judgment and opinion on
Saturday last; yet being not satisfied with that your an-
swer, I will essay again to demand your sentence in the first
question—whether the true body of Christ, after the words
pronounced, be really in the eucharist, or else only the figure.
In which matter I stand here now to hear your answer.”

The Preface or Protestation of Dr Ridley before his
Disputation.!

“T received of you the other day, right worshipful master
prolocutor, and ye my reverend masters, commissioners from
the queen’s majesty and her honourable council, three propo-
sitions ; whereunto ye commanded me to prepare against this
day, what I thought good to answer concerning the same.

“ Now, whilst I weighed with myself how great a charge
of the Lord’s flock was of late committed unto me, for the
which T am certain I must once render an account to my
Lord God (and that how soon, he knoweth), and that more-
over, by the commandment of the Apostle Peter, I ought to
be ready alway to give a reason of the hope that is in me with
meekness and reverence, unto every one that shall demand
the same: beside this, considering my duty to the Church of
Christ, and to your worships, being commissioners by public
authority ; I determined with myself to obey your command-
ment, and so openly to declare unto you my mind touching
the aforesaid. propositions. And albeit, plainly to confess

[* This Preface or Protestation exists in Ridley’s own Latin, and
will be found in Appendix I. Ep.]
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unto you the truth in these things which ye now demand of
me, I have thought otherwise in times past than now I do,
yet (God I call to record unto my soul, I lie not) I have
not altered my judgment, as now it is, either by constraint
of. any man or laws, either for the dread of any dangers of
this world, either for any hope of commodity ; but only for
the love of the truth revealed unto me by the grace of God
(as I am undoubtedly persuaded) in his holy word, and in
the reading of the ancient fathers.

- These things I do rather recite at this present, because
1t may happen to some of you hereafter, as in times past it
hath done to me: I mean, if ye think otherwise of the matters
propounded in these propositions than now I do, God may
open them unto you in time to come.

“But howsoever it shall be, I will in few words do that
which I think ye all look I should do; that is, as plainly as
I can, I will declare my judgment herein. Howbeit of this
I would ye were not ignorant, that T will not indeed wittingly
z.md willingly speak in any point against God’s word, or dissent
In any one jot from the same, or from_the rules of faith, and
christian religion: which rules that same most sacred word
of God preseribeth to the church of Christ, whereunto I now
and for ever submit myself and all my doings. And because
the matter I have now taken in hand is weighty, and ye all
well know how unready I am to handle it accordingly, as well
for lack of time, as also lack of books; therefore here I pro-
test, that I will publicly this day require of you, that it may
be lawful for me, concerning all mine answers, explications,
and confirmations, to add or diminish whatsoever shall seem
hereafter more convenient and meet for the purpose, through
more sound judgment, better deliberation, and more exact
trial of every particular thing, Having now, by the way of
preface and protestation, spoken these few words, I will come
to the answering of the propositions propounded unto me, and

80 to the most brief explication and confirmation of mine

answers.”

~ Weston :—¢ Reverend master doctor, concerning the lack
of books there is no cause why you should complain. What
books soever you will name, ye shall have them; and as
concerning the judgment of your answers to be had of your-
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self with further deliberation, it shall, I say, be lawful for
you, until Sunday mext, to add unto them what you shall
think good yourself. My mind is, that we should use short
arguments lest we should make an infinite process of the
thing.”

Ridley :— There is another thing besides, which I wou.ld
gladly obtain at your hands. I perceive that you have writers
and notaries here present. By all likelihood our disputations
shall be published’: T heseech you for God’s sake, let me
have liberty to speak my mind freely, and without interrup-
tion; not because I have determined to protract the time
with a solemn preface, but lest it may appear that some be
not satisfied. God wot I am no orator, nor have I learned
rhetoric to set colours on the matter.”

Weston :—* Among this whole company it shall be per-
mitted you to take two for your part.”

Ridley :—+1 will choose two, if there are any here with
whom I were acquainted.”

These two Weston :— Here are two which master Cranmer had
rie:

'were master if 1 _"'

Jiore master yesterday. Take them, if it please you

time bishop Ridley : ——“I am content with them; I trust they are

of Salisbury,

and master
204 ma honest men.”

Moo, The First Proposition.

In the sacrament of the altar, by the virtue of God’s
word spoken of the priest, the natural body of Christ, born
of the Virgin Mary, and his natural blood are really present
under the forms of bread and wine.

The Answer of Dr Ridley.
The pro- Ridley s—* In matters appertaining to God we may not
?ﬁi‘%‘i’:‘h speak according to the sense of man, nor of the world : there-
terms.  fore this proposition or conclusion is framed after another

manner of phrase or kind of speech than the Seripture useth.

[* “Shall be published.” Dr Wordsworth says:  However this
might be intended by the Romish party, yet the design was never
executed, for reasons which it requires no (Edipus to conjecture.
They were challenged by the Protestants to make them public. ¢ And
yet for all this, T warrant you, they be not hasty in putting forth
the disputations in print. As much as they brag, I dare say they
will never put them forth.” Eb.]

o
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Again, it is very obscure and dark, by means of sundry words
of doubtful signification. And being taken in the sense which
the schoolmen teach, and at this time the church of Rome
doth defend; it is false and erroneous, and plain contrary to
the doctrine which is according to godliness.”

The Explication.

Ridley :—“How far the diversity and newness of the
phrase, in all this first proposition, is from the phrase of
the holy Secripture, and that in every part almost, it is so
plain and evident to any that is but meanly exercised in holy
writ, that I need not now (especially in this company of
learned men), to spend any time therein, except the same
shall be required of me hereafter.

* First, there is a doubtful sense in these words ‘by virtue first
of God’s word > for it is doubtful what word of God this is;
whether it be that which is read in the evangelists, or in Paul,
or any other. And if it be that which is in the evangelists, or
in St Paul, what that is, If it be in none of them, then how
it may be known to be God’s word, and of such virtue that
it should be able to work so great a matter.

« Again, there is a doubt in these words ‘of the priest,’ §ecoud
whether no man may be called a priest, but he which hath
authority to make propitiatory sacrifice for the quick and the
dead ; and how it may be proved that this authority was com-
mitted of God to any man, but to Christ alone,

“It is likewise doubted, after what order the sacrificing Third
priest shall be, whether after the order of Aaron, or else
after the order of Melchizedek. For as far as I know, the
holy Scripture doth allow no more.”

Weston :— Let this be sufficient.”

Ridley :— If we lack time at this present, there is time
enough hereafter.”

Weston :—¢ These are but evasions or starting holes: you
consume the time in vain.”

Ridley :—+1 cannot start far from you: I am captive
and bound.”

Weston :~—< Fall to it, my masters.”

Smith :—« That which you have spoken, may suffice at
this present.”
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Ridley :—* Let me alone, I pray you; for I have not
much to say behind.”
Weston :—“ Go forward.”

Pourth Ridley :— Moreover, there is ambiguity in this word
‘really,” whether it be to be taken as the logicians term it,
‘transcendenter ;> that is, most generally: and so it may sig-
nify any manner of thing which belongeth to the body of
Christ, by any means: after which sort we also grant Christ’s
body to be really in the sacrament of the Lord’s supper
(as in disputation, if occasion be given, shall be declared), or
whether it be taken to signify the very same thing, having
‘body, life, and soul, which was assumed and taken of the
word of God into the unity of person. In which sense, since
the body of Christ is really in heaven, because of the true
manner of his body, it may not be said to be here in the
earth.

fifth “There is yet a further doubtfulness in these words,
“under the forms of bread and wine,” whether the forms be
there taken to signify the only accidental and outward shews
of bread and wine; or therewithal the substantial natures
thereof, which are to be seen by their qualities, and perceived

Thepre- by exterior senses. Now the error and falseness of the pro-

eroneous  position, after the sense of the Roman church and schoolmen,

senseof  » may hereby appear, in‘that they affirm the bread to be
chweh.  transubstantiated and changed into the flesh assumed of the
word of God, and that (as they say) by virtue of the word,
which they have devised by a certain number of words, and
cannot be found in any of the evangelists, or in Paul; and
so they gather that Christ’s body is really contained in the
Transub-  sacrament of the altar. Which position is grounded upou

tantiati
St founded the foundation of the transubstantiation; which foundation

inScripture.

is monstrous, against reason, and destroyeth the analogy or
proportion of the sacraments; and therefore this proposition
also,” which is builded upon this rotten foundation, is false,
erroneous, and to be counted as a detestable heresy of the
sacramentaries.”

Weston :—* We lose time.”

Ridley :—* You shall have time enough.”

Weston :—“ Fall to- reasoning. You shall have some
other day for this matter.”
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Ridley :—+1 have no more to say concerning my ex-
plication. If you will give me leave, and let me alome, I
will but speak a word or two for my confirmation.”

Weston :—* Go to; say on.”

The Confirmation of the aforesaid Answer.

Fes Ridley :— There ought no doctrine to be established Argument.
in the church of God, which dissenteth from the
word of God, from the rule of faith, and draweth
with it many absurdities that cannot be avoided.

ti- «But this doctrine of the first proposition is such:

no. “Ergo, It ought not to be established and maintained
in the church of God.

“The major or first part of my argument is plain, and

the minor or second part is proved thus:

«“This doctrine maintaineth a real, corporal, and carnal
presence of Christ’s flesh, assumed and taken of the word,

to be in the sacrament of the Lord’s supper, and that not

by virtue and grace only, but also by the whole essence and

substance of the body and flesh of Christ.

«But such a presence disagreeth from God’s word, from The real

presence

the rule of faith, and cannot but draw with it many ab- {isagreeth

surdities : ture.

“ Ergo, The second part is true.

“The first part of this argument is manifest, and the
second may yet further be confirmed thus:’

Weston : —¢ Thus you consume time, whlch might be better o .
bestowed on other matters. Master opponent, I pray you to pifiew
your arguments.”

Smith:— 1 will here reason with you upon transubstan-

[* It may be well to observe, that ratiocination, according to the
rules of logie, is conducted by means of figures and moods, as they
are termed ; these are couched in certain mnemonic words, which have
been put into five mnemonic hexameters, as follows:

Fig. 1. Barbara, Celarent, Darii, Ferioque prioris.
Fig. 2. Cesare, Camestres, Festino, Baroco, secunde,
. Tertia, Darapti, Disamis, Datisi, Velapton.
Fig. 3. {Bokardo, Feriso habet. quarta insuper addit,
et 4. Bramantip, Camenes, Damaris, Felapo, Fresison.

See also Abp. Whately’s Logic. Eb.]
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tiation, which you say is contrary to the rule and analogy
of faith; the contrary whereof I proved by the Scriptures and
the doctors. But before I enter argumentation with you, I
demand first, whether in the sixth chapter of John there be
any mention made of the sacrament, or of the real presence
of Christ in the sacrament ?”

Ridley :— It is against reason, that I should be impeached
to prosecute that which I have to speak in this assembly ; being
not so long, but that it may be comprehended in few words.”

Weston :—* Let him read on.”

Ridley :—* First of all, this presence is contrary to many
places of the holy Scripture.

“Secondly, it varieth from the articles of the faith.

«Thirdly, it destroyeth and taketh away the institution
of the Lord’s supper.

“ Fourthly, it maketh precious things common to profane
and ungodly persons; for it easteth that which is holy unto
dogs, and pearls unto swine.

“ Fifthly, it forceth men to maintain many menstrous mi-
racles without necessity and authority of God’s word.

“Sixthly, it giveth occasion to the heretics, who erred
concerning the two natures in Christ, to defend their here-
sies thereby.

“ Seventhly, it falsifieth the sayings of the godly fathers;
it falsifieth also the catholic faith of the church, which the
Apostles taught, the martyrs confirmed, and the faithful (as
one of the fathers saith) do retain and keep until this day.
Wherefore the second part of mine argument is true.”

The Probation of the second or minor' part of this
Argument by the parts thereof.

“This carnal presence is contrary to the word of God,
as appeareth thus:—*T tell you the truth. It is profitable
to you that I go away; for if I go not away, the Comforter
shall not come unto you.” ¢ Whom the heavens must receive
until the time of restoring of all things which God hath

[ Some editions have * antecedent or former part”; but on a
reference to the syllogism in p. 197,—Festino,~—it is plainly the second
or minor against which Ridley is here arguing. En.]
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spoken.” ¢The children of the bridegroom cannot mewrn o 1. The real
long as the bridegroom is with them: but now is the time apg}'s:gtcihe
of mourning.” ¢But I will see you again, and your hearts?'gtgni‘;f )
shall rejoice” ¢I will come again and take you to myself.’ John xiv.
“If they shall say unte you, Behold, here is Christ, or there Matt. xxir.
is Christ, believe them not : for wheresoever the dead careass

is, thither the eagles will resort.’

“1It varieth from the articles of the faith: ¢ He ascended 2. Against
into heaven, and sitteth on the right hand of God the of the faith.
Father, from whence (and not from any other place, saith St
Augustine), he shall eome to judge both the quick and
the dead.’

“It destroyeth and taketh away the institution of the 3. Itde-
Lord’s supper, which was commanded only to be used :mdf‘l;?:lyt(\?t‘l‘oﬁlhe
continued until the Lord himself should come. If, therefore, e "
he be now really present in the body of his flesh, then must
the supper cease : for a remembrance is not of a thing present,
but of a thing past and absent. And there is a differenee be-
tween remembrance and presence, and, as one of the fathers
saith, ‘A figure is in vain where the thing figured is present.

~ “It maketh precions things common to profane and um- §; Itpro-
godly persons, and constraineth men to confess many absur- T
dities. For it affirmeth, that whoremongers and murderers,
yea, and (as some of them hold opinion) the wicked and
faithless, mice, rats, and dogs also, may receive the very real
and corporal body of the Lord, wherein the fulness of the
Spirit of light and grace dwelleth: contrary to the manifest
words of Christ in six places and sentences of Johm vi.

“1t confirmeth also and maintaineth that beastly kind of
cruelty of the ¢ Anthropophagi,’ that is, the devourers of man’s e
flesh: for it is a more cruel thing to devour a quiek man, phagi” are

g a kind of
than to shay him.” D et

Pig:—He requireth time to speak blasphemies. -Leave Lo O s,
your blasphemies.”

Ridley :—“ 1 had little thought to have had such reproach-
ful words at your hands’.” :

Weston :— All is quiet. Go to yeur arguments, master
doctor.”

[? See Ridley’s account of this tumwaltuous behaviour, among the
documents before the letters. Eb.]
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Ridley :—* 1 have not many more things to say.”
Weston :—* You utter blasphemies with a most impudent
face : leave off, I say, and get you to the argument.”

All the rest Ridley :— 1t forceth men to maintain many monstrous
that follow-

eth was not miracles, without any necessity and authority of God's word.

ﬁarglsgcg;gr For at the coming of this presence of the body and flesh of

made post- Christ, they thrust away the substance of bread, and affirm

haste to the

:'tll:me'fts- that the accidents remain without any subject; and, in' the
. main-

taineth  stead thereof, they place Christ’s body without his qualities and

"?l.m?lregus the true manner of a body. And if the sacrament be re-

censity. served so long until it mould, and worms- breed, some say
that the substance of bread miraculously returneth again, and

some deny it. Other some affirm, the real body of Christ goeth

down into the stomach of the receivers, and doth there abide

so long only as they shall continue to be good. But another

sort hold, that the body of Christ is carried into heaven, so

soon as the forms of bread be bruised with the teeth. O works

of miracles! Truly, and most truly, I see that fulfilled in these

2 Thess.ii. men, whereof St Paul prophesied, ¢ Because they have. not
received the love of the truth, that they might be saved, God

shall send them strong delusions, that they should believe

By thisde- lies, and be all damned which have not believed the truth.’

vice of con-

:,‘,’;“;,:{*,ﬂgf; This gross presence hath brought forth .that fond phantasy of

imagine s - concomitance, whereby is broken at this day and abrogated

fieecreg;dkllln- the- commandment of the Lord for the distributing of the

asboth.  Lord’s cup to the lalty

6 Itgiveth < It giveth occasion to heretics to maintain and defend

Neretics. . their errors ; as to Mareion, which said that Christ had but
a. phantastical body; and to Eutyches, which wickedly con-
founded the two natures in Christ.

Il Finally, it falsifieth the sayings of the godly fathers

ingsof the and the catholic faith of the church, which Vigilius, a martyr

old doctors,
" and grave writer, saith, was taught of the apostles,. confirmed
with the blood of martyrs, and was continually maintained
by the faithful until his time. By the sayings of the fathers,
1 mean of Justin, Irensus, Tertullian, Origen, Eusebius

Emissenus’, Athanasius, Oyril, Epiphanius, Jerome, Chrysos-
[* Eusebius, Bp. of Emesa or Emissa, in Syria, and here called

Emissenus, to distinguish him . from - Eusebius the historian: it is
however probable, that the writer here referred to is Eusebius Philo-
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tom, Augustine, Vigilius, Fulgentius, Bertram, and other most
ancient fathers. All those places, as I am sure I have read
making for my purpose, so am' I well assured that I could
shew the same, if I might have the use of mine own books;
which I will take on -me to'do, even upon the peril of my
life, and loss of all that I may lose in this world. .

-“But now, my brethren, think not, because I disallow The faith
that presence which the first proposition maintaineth (as agonof
presence which I take to be forged, phantastical, and, beside affrming
the authority of God’s word, perniciously brought into the senceinthe
church by the Romanists), that I therefore go about to take:
away the true presence of Christ’s body in his supper rightly
and duly ministered, which is grounded upon the word of God,
apd made more plain by the commentaries of the faithful
fathers. They that think so of me, the Lord knoweth how far.
they are deceived. And to make the same evident unto you,

I will in few words declare, what true presence of Christ’s:
body in the sacrament of the Lord’s supper I hold and
affirm, with the word of God and the ancient fathers.

%] say and confess with the evangelist Luke, and with st Paul
the Apostle Paul, that the bread on the which thanks are
given, is the body of Christ in the remembrance of him and:
his death, to be set forth perpetually of the faithful until
his coming.

«1 say and confess, the bread which we break to be. the
communion and partaking of Christ’s body, with the ancient
and the faithful fathers.

“I say and believe, that there is not only a signification Cyprian.
of Christ’s body set forth by the sacrament, but also that

therewith is given to the godly and faithful the grace of

“Christ’s bedy, that is, the food of life and immortality. And

this I hold with Cyprian.

“I say also with ‘St Augustine, that we eat life and we Augustine.
drink life ; with Emissene, that we feel the Lord to be present Emissene.
in grace; with Athanasius, that we receive celestial food, Athanasius.
which cometh. from above; the property of natural commu-
nion, with Hilary; the pature of flesh, and benediction which- Hitary.
sophus, of whom Hoffman says, ¢ Ex generosis Edesse-in Mesopotamia
parentibus natus est. Extant homilie ejus lat. 8, Par. a.p. 1554,

Op. .1575.  Vixit tempore Constantii Imp. sub quo mortuus est, et
Antiochia sepultus est, ideoque saltem ante a.p. 361 vivere desiit.” Ep.]
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Cyrit. giveth life, in bread and wine, with Cyril; and with the same . . .
Oyril, the virtue of the very, flesh of Christ, Kife and grace The First Argument for the confirmation of this Answer.
of his body, the property of the only begotten, that is to say, “It is very plain by the word of God, that Christ did
. life ; as he himself in plain words expoundeth it. . give bread unto his disciples, and called it his body.
asil. “] confess ?180 with ]'33811, that we receive the In‘ystxcal “But the substance of bread is another manner of
advent and coming of Christ, grace and the virtue of his very substance than is the substance of Christ’s body, God and
Ambrose. mature; the sacrament of his very flesh, with Ambrose; the man :
Epiphanivs. body by grace, with Epiphanius ; spiritual ﬁe§h’ but not that “ Therefore, the conclusion is false.
Jerome.  which was crucified, with Jeromfa‘; grace ﬁOWIPg mto a saer- “The second part of mine argument is plain, and the
Chrysos- fice, and the grace of the Spirit, with Chrysostom; grace first is proved thus:

Bertram.

and invisible verity, grace and society of the members of
Christ’s body, with Augustine.

“ Finally, with Bertram (who was the last of all these)
I confess that Christ’s body is in the sacrament in this respect;
namely, as he writeth, because there is in it the Spirit of
Christ, that is, the power of the word of God, which not
only feedeth the soul, but also cleanseth it. Out of these
T suppose it may clearly appear unto all men, how far we are
from that opinion, whereof some go about falsely to slander
us to the world, saying, we teach that the godly and faithful
should receive nothing else at the Lord’s table, but a figure
of the body of Christ'.”

The Second Proposition.

After the consecration there remaineth no substance of
bread and wine, neither any other substance, than the sub-
stance of God and man.

The Second Argument.

Da- <«That which Christ did take, on the which he gave
thanks, and the which he brake, he gave to his
disciples, and called it his body.

ti-  “DBut he took bread, gave thanks on bread, and brake
bread :

si.  “Ergo, The first part is true. And it is confirmed
with the authorities of the fathers, Irenzeus, Tertul-
Lan, Origen, Cyprian, Epiphanius, Jerome, Augus-
tine,  Theodoret, Cyril, Rabanus, and Bede: whose
places I will take upon me to shew most manifest
in this behalf, if I may be suffered to have my
books, as my request is.

“Bread is the body of Christ:
“Ergo, It is bread.

A tertio adjacente ad secundum adjacens cun verbi sub- The rule of

The Answer of Dr Ridley. stantivi pura copula. t.gé:&’é’ osr
tio adja-
Transub- Ridley :—“ The second conclusion is manifestly false, The Third Argument. contead
dented. i ] ) de secundo
denied. — directly against the word Ot: GO(,I’ the nature of the sacrament, Ba- <« As the bread of the Lord’s table is Christ’s natural cum verbo
and the most evident testimonies of the godly fathers; and recto signi-
. s . - body, so is it his mystical body. cante ex-
it is the rotten foundation of the other two conelusions pro- ro-  “But it is not Christ’s mystical body by transubstanti- isten ég!;s,e_
unded by you, both of the first and of the third. I will . uentia af-
po vy ation: Boavil,

not therefore now tarry upon any further explication of this
answer, being contented with that whieh is already added
afore to the answer of the first proposition.”

- [* The greater part, if not the whole, of the authors here mentioned,
are cited by Ridley in former works—and as they are here only referred
to generally, it has not been thought necessary to cite. passages from
them. Eb.] .

eo.  “Ergo, It is not his natural body by transubstantiation.

“The second part of my argument is plain, and the first The major
is proved thus: As Christ, who is the verity, spake of the ™
bread, This is my body which shall be betrayed for you,’
speaking there of his natural body: even so Paul, moved with
the same Spirit. of truth, said, ¢ We, though we be many, 1 Cor.x.
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yet are we all one bread and one body, which be partakers
of one bread.””

The Fourth Argument.

Theargu- . “ We may no more believe bread to be transubstantiate
ant ™ into the body of Christ, than the wine into his blood.

¢ But the wine is not transubstantiate into his blood:
“A destruc- ‘“ Ergo, Neither is that bread, therefore, transubstantiate
tione ante- | .
cedentis, ad into his body. ) )
nem conse- “The first part of this argument is manifest; and the
ST second part is proved out of the authority of God’s word, in
Matt. xxvi, Matthew and Mark, ‘I will not drink of the fn.xit of t.he
" vine, &e. Now the fruit of the vine was wine, which Christ
drank and gave to his disciples to drink. With this sentence
Cbrysos-  agreeth plainly the place of Chrysostom on the twentieth
Cyprian.  chapter of Matthew': as Cyprian® doth also, affirming that

there is no blood, if wine be not in the cup.”

The Fifth Arqument. .

Ba- ¢« The words of Christ spoken upon the cup and upon
-the bread have like effect and working.
ro- “ But the words spoken upon the cup have not virtue
to transubstantiate :
Thisarge- €0.  * Ergo, It followeth, that the words spoken upon the

t hold. .
ot after the bread have no such virtue.

e ratas  «The second part of the argument is proved ; because the

ef P 'S P [ ocanss ey

“"®  should then transubstantiate the cup, or that which is in the
cup, into the new testament. But neither of these things

can be done, and very absurd it is to confess the same.”

The Sixzth Argument.

Da- “The circumstances of the Scripture, the analogy and
proportion of the sacraments, and the testimony

[* The passage probably referred to in Chrysostom is in the 82
Homily on Matth. 26th chap., dumeros 3¢ olvor ovy bdwp yewa.
8. Chrysost. Op. Ed. Ben. Par. 1727, tom. vi.. p. 784. Ep.]

[® Nam cum dicat Christus, Ego sum vitis vera, sanguis Christi non
aqua est utique, sed vinum, nec potest videri sanguis ejus, quo redempti
et vivificati sumus, esse in calice, quando vinum desit calici quo Christi
sanguis ostenditur. S, Cypriani Epist, Lxmr. Op. Ed. Ben. Par. 1726,
p. 104. En.]
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of the faithful fathers, ought to rule us in taking
the meaning of the holy Seripture touching the
sacrament.

#i-  “But the words of the Lord’s supper, the circumstances
of the Scripture, the analogy of the sacraments,
and the sayings of the fathers, do most effectually
and plainly prove a figurative speech in the words
of the Lord’s supper:

st.  “Ergo, A figurative sense and meaning is specially to
be received in these words, ¢ This is my body.’

“The eircumstances of the Seripture: ¢Do this in the The circum-
remembrance of me.’ ¢ As oft as ye shall eat of this bread, gords of
and drink of this cup, ye shall shew forth the Lords death’
‘Let a man prove himself, and so eat of this bread, and
drink of this cup.” ¢They came together to break bread ; and
they continued in breaking of bread.’ ¢The bread which we
break,” &e. ¢ For we, being many, are all one bread and one
body,” &e.

“The analogy of the sacraments is necessary: for if the The analogy
sacraments had not some similitude or likeness of the things ments.
whereof they be sacraments, they could in no wise be sacra-
ments. And this similitude in the sacrament of the Lords
supper is taken three manner of ways:

“The first consisteth in nourishing; as ye shall read in sy in
Rabanus, Cyprian, Augustine, Irenwus, and, most plainly,
in Isidore out of Bertram.

“The second is the uniting and joining of many inta one,
as Cyprian teacheth.

“The third is a similitude of unlike things, where, like
as the bread is turned into onme body, so we by the right
use of this sacrament are turned through faith into the body
of Christ.

“ The sayings of the fathers declare it to be a figurative fu Vit
speech, as it appeareth in Origen, Tertullian, Chrysostom, s
Augustine, Ambrose, Basil, Gregory Nazianzen, Hilary, and,
most plainly of all, in Bertram. Moreover, the sayings and
places of all the fathers, whose names I have before recited
against the assertion of the first proposition, do quite over-
throw transubstantiation: but of all other most evidently and

plainly, Irenzus, Origen, Cyprian, Chrysostom (to Ceesarius
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the monk), Augustine (against Adamantus), Gelasius, Cyril,
Epiphanius, Chrysostom again on Matthew xx., Rabanus,
Damascene?, and Bertram.

““Here, right worshipful master prolocutor and ye the
rest of the commissioners, it may please you to understand,
that I do not lean. to these things only, which I have written
in my former answers and confirmations, but that I have also,
for the proof of that I have spoken, whatsoever Bertram, a
man learned, of sound and upright judgment, and ever counted
a catholic for these seven hundred years umtil this our age,
hath written. His treatise whosoever shall read and weigh,
considering the time of the writer, his learning, godliness of
life, the allegations of the ancient fathers, and his manifold
and most grounded arguments, I cannot (doubtless) but much
marvel, if he have any fear of God at all, how he can, with
good conscience, speak against him in this matter of the
sacrament. This Bertram was the first that pulled me by the
ear, and that first brought me from the common error of the
Romish church, and caused me to search more diligently and
exactly both the Scriptures and the writings of the old ecclesias-
tical fathers in this matter. And this I protest before the face
of God, who knoweth I lie not in the things I now speak.”

The Third Proposition.

In the mass is the lively sacrifice of the church, pro-
pitiable and available for the sins as well of quick as of the
dead.

The Answer of Dr Ridley.

Ridley :—+*1 answer to this third proposition as I did
to the first: and moreover I say, that being taken in such
sense as the words seem to import, it is not only erroneous,
but withal so much to the derogation and defacing of the
death and passion of Christ, that I judge it may and ought
most worthily to be counted wicked and blasphemous against
the most precious blood of our Saviour Christ.”

[* Damascenus, Johannes, Pater Ecclesie et Historicus, de quo vide
Voss. de Hist. Gr. Floruit sub Leone Isaurico. Patriam Damascum
habuit, vixitque, ut Petrus Martyr contra Gardinerum probat circa

A,p. 740. Hoffman. Lexicon. Ep.]
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The Euxplication.

“ Concerning the Romish mass which is used at this day, Doubtsin
or the lively sacrifice thereof, propitiatory and available for Proposition.
the sins of the quick and the dead, the holy Scripture hath
not so much as one syllable.

¢ There is ambiguity also in the name of mass: what 1t
signifieth, and whether at this day there be any such indeed,
as the ancient fathers used; seeing that now there be neither

ca i ¢ 1 u Intheprimi-
techists nor ¢peenitentes’ to be sent away. tive charnh

“ Again, touching these words, ‘the lively sacrifice of the fenewly

church,” there is a doubt whether they are to be understood I the faith

figuratively and sacramentally, for the sacrament of the lively yorco

sacrifice (after which sort we deny it not to be in the Lord’s fhe rommmu-
supper), or properly and without any figure : after the which ™™
manner there was but one only sacrifice, and that once offered,
namely, upon the altar of the cross.

“ Moreover, in these words ‘as well as,” it may be doubted
whether they be spoken in mocka.ge as men are wont to
say in sport, of a foolish and ignorant person, that he is apt
as well in conditions as in knowledge—being apt indeed in
neither of them both.,

“There is also a doubt in the word ¢ propltlable, whether
it signify here, that which taketh away sin, or that which
may be made available® for the taking away of sin; that is
to say, whether it is to be taken in the active or in the
passive signification.

“Now the falseness of the proposition, after the meaning The false-

ness of the

of the schoolmen and the Romish church, and impiety mthlrd propo-
that sense which the words seem to import, is this: that they, proved.
leaning to the foundation of their fond transubstantiation,

would make the quick and lively body of Christ, flesh, united

and knit to the Divinity, to lie hid under the accidents and

outward shews of bread and wine; which is very false, as I

[* “Made available.” The original in Latin is an quod potest redds
propitium ; and “therefore,” says Dr Wordsworth, “ the translation does
not reach the sense of the original. The meaning of the clause is;
¢ Whether it signify here, that which propitiates, or that which may
be propitiated, that is to say, whether it is to be taken in the active;
or in the passive signification,”” Eb.]
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have. said afore: and they, building upon this foundation,
do hold"that the same body is offered unto God by the priest
in his daily massings, to put away the sins of the quick and
the dead; whereas by the Apostle to the Hebrews it -is
evident, that there is but one oblation, and one true and lively
sacrifice of the church offered upon the altar of the cross,
which - was, is, and shall be for ever the propitiation for
the sins of the whole world: and where there is remission
of the same, there is (saith the Apostle) no more offering
for sin.”

Arguments confirming kis Answer.

Ce- < No sacrifice ought to be done, but where the priest
is meet to offer the same.

la- ¢ All other priests be unmeet to offer sacrifice propitia-
tory for sin, save only Christ:

rent. “ Ergo, No other priests ought to sacrifice for sin, but
Christ -alone.

“The second part of my argument is thus proved.

Fe-  “No honour in God’s church ought to be taken where-
unto a man is not called, as Aaron.

ri-  “It is a great honour in God’s church to sacrifice for
331004

son. “ Ergo, No man ought to sacrifice for sin, but only they
which are called.

“But only Christ is called to that honour:

“Ergo, No other priest but Christ ought: to sacrifice for
sin. That no man is called to this degree of honour but
Christ alone, it is evident ; for there are but two only orders
of priesthood allowed in the word of God, namely, the order
of Aaron, and the order of Melchizedek. But now the order
of Aaron is come to an end, by reason that it was unprofitable
and weak ; and of the order of Melchizedek there is but one
priest alone, even Christ the Lord, who hath a priesthood
that cannot pass to any other.”

Another Argument.

Ba- “That thing is in vain, and to no effect, where no
necessity is wherefore it is done.
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ro- “To offer up any more sacrifice propitiatory for the
quick and the dead there is no necessity, for
Christ our Saviour did that fully and perfectly
once for all:

¢o. “Ergo, To do the same in the mass it is in vain.”

Another Argument.

Fe- <« After that eternal redemption is found and obtained,

there needeth no more daily offering for the same.  Heb.ix.

ri-  “But Christ coming an high bishop, &e., found and
obtained for us eternal redemption:

0, “Ergo, There needeth now no more daily oblation for N

. . b una

the sins of the quick and the dead.” causa veri-
tatis ad pree-

oiitignem

abentem

Another Argument. illam cau-

sam valet

consequens

Ca- «All remission of sins cometh only by shedding of tia
blood.

mes- “In the mass there is no shedding of blood:

tres. “ Ergo, In the mass there is no remission of sins: and
so it followeth alsp, that there is no propitiatory
sacrifice.” '

Another Argument.

“In the mass the passion of Christ is not in verity, but
in a mystery representing the same: yea, even there where
the Lord’s supper is duly ministered.

< But where Christ suffereth not, there is he not offered

in verity: for the Apostle saith, ‘Not that he might offer Heb.ix.

up himself oftentimes; for then must he have suffered often-
times since the beginning of the world. Now, where Christ
is not offered, there is no propitiatory sacrifice :

“Ergo, In the mass there is no propitiatory sacrifice :
“ For Christ appeared once, in the latter end of the world,
to put sin to flight by the offering up of himself. And as
it is appointed to all men that they shall once die, and then
cometh the judgment: even so Christ was once offered to
take away the sins of many; and unto them that look for
him shall he appear again without sin unto salvation.”
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sacrifice of the church were any other than the sacrifice of

praise and thanksgiving, than a commemoration, a shewing-

forth and a sacramental representation of that one only bloody
thereunto perfect, there ought men to cease from sacrifice, offered up once for all. The other is, by depraving
offering any more expiatory and propitiatory - sacri-, and wresting the sayings of the ancient fathers unto such a
fices. strange kind of sense as the fathers themselves indeed never

ri- “But in the new testament there is one only sacrifice meant. For what the meaning of the fathers was, it is evident [he papists
now already long since offered, which is able to by that which St Augustine writeth in his epistle to Boniface, fieit St
make the comers thereto perfect for ever: and in his book against Faustus the Manichee, besides many fa%% by

i.  “Ergo, In the new testament they ought to cease from other places; likewise by Eusebius the Emissene, Cyprian, frsfas®
offering any more propitiatory sacrifice.” Chrysostom, Fulgentius, Bertram, and others, who do wholly

concord and agree together in this unity in the Lord; that

the redemption, once made in verity for the salvation of man,

continueth in full effect for ever, and worketh without ceasing

unto the end of the world; that the sacrifice once offered can-

not be consumed; that the Lord’s death and passion is as

effectual, the virtue of that blood once shed as fresh at this

day for the washing away of sins, as it was even the same

day that it flowed out of the blessed side of our Saviour ; The whole

%> substance

and finally, that the whole substance of our sacrifice, which is 3f glg)f;g;

frequented of the church in the Lord’s supper, consisteth in “;;_0"5‘5‘

Another Argument.

Da-  « Where there is any sacrifice that can make the comers

(Sentences of the écripture, alleged by Ridley, tending to
the same end and purpose; out of which also may be
gathered other manifest Arguments for more confirmation
thereof.)

Heb. x. ¢“ ¢ By the which will (saith the Apostle) we are sanctified,
by the offering up of the body of Jesus Christ once for all.’
And in the same place, ¢ But this man, after that he had offered
one sacrifice for sin, sitteth for ever at the right hand of God,
ete. ‘For with one offering hath he made perfect for ever

them that are sanctified;’ and, ¢ By himself hath he purged.

our sins.’
“I beseech you to mark these words by himself, the
which, well weighed, will without doubt cease all controversy.

prayers, praise, and giving of thanks, and in remembering and
shewing forth of that sacrifice once offered upon the altar of
the cross; that the same might continually be had in reverence
by mystery, which once only, and no more, was offered for

The Apostle plainly denieth any other sacrifice to remain for
him, that treadeth under his feet the blood of the testament,
by the which he was made holy. Christ will not be crucified
again, he will not his death to be had in derision.”

the price of our redemption.
“These are the things, nght worshipful master prolocutor, Ridley ap-
and ye the rest of the commissioners, which I could presently from the

unjust sen-

1 tence of his
prepare to the answering of your three aforesaid propositions, tence of his

bemg destitute of all help in this shortness of time, sudden tosome
warning, and want of books: wherefore 1 appeal to my first perior, com-
protestatmn, most humbly desiring the help of the same (as judge.
much as may be) to be granted unto me. And because ye

have lately given most unjust and cruel sentence against

Jesus Christ the righteous, and he is the propitiation for me, I do here appeal (so far forth as I may) to a more

our sins; not for ours only, but for the sins of the whole indifferent and just censure and judgment of some other

world.” superior, competent, and lawful judge, and that according

Col.i. «“¢He hath reconciled us in the body of his flesh.’
«Mark, I beseech you; he saith not, in the mystery of
his body, but in the body of his flesh.”

1 John i ¢“<If any man sin, we have an advoeate with the Father,

The popish “I know that all these places of the Scnpture are avoided' to the approved state of the church of England Howbeit
};;mieex: by two manner of subtle shifts: the one is, by the distinction I confess, that I am ignorant what that is, at this present,

unbl%ody of the bloody and unbloody sacrifice, as though -our unbloody- through the trouble and alteration of the state of the realm.

Sac
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But if this appeal may not be granted to me upon earth,
then do I fly (even as to my only refuge and alone haven
of health) to the sentence of the eternal Judge, that is, of
the almighty God; to whose. most merciful justice towards
us, and most just mercifulness, I do wholly commit myself
and all my cause, nothing at all despairing of the defence
of mine Advocate and alone Saviour Jesus Christ; to _hom,
with the everlasting Father, and the Holy Spirit, the Sancti-
fier of us all, be now and for ever all honour and glory.
Amen.”

Albeit this learned bishop was not suffered to read all
that is above prefixed before the disputations, yet hecause he
had it then ready, and offered it up to the prolocutor after
the disputations and sentence pronounced, I thought here
the place not unmeet to annex the same together with the
rest. Now let us hear the arguments and answers between
Dr Smith and him’.

Dr Swith beginneth to- oppose.

Smith :—*“ You have occasioned me to go otherwise to
work with you, than I had thought to have done. Me seemed
you did, in your supposition, abuse the testimonies of Scrip-
ture concerning the ascension of Christ, to take away his
presence in the sacrament; as though this were a strong
argument fo enforce your matter withal : :

“ Christ did ascend into heaven: ergo, he is not in the
sacrament.

¢ Now ‘therefore I will go about to disprove this reason
of yours. o

“Christ’s ascension is no let to his real presence in the
sacrament: ergo, you aredeceived, whereas you do ground
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Smith :—+ Christ’'s going up to heaven, and his abiding cending and
57 0 ab

. . . iding in
there, hinder not his real presence in the sacrament: ergo, beaven,
. ” standeth
you are deceived. upon a ne-
it e real @ be g HNY
Ridley :— Of Christ’s - real presence there may be a Whichwe
1 1qf sitas conse-
double understanding. If you take the real presence of Christ $ites cons

according to the real and corporal substance which he took DY this de-

o . 3 : tion; Darii.
of the Virgin, that presence being in heaven cannot be on pons Dari

. ) ral bod;
the earth also. But if you mean a real presence, ¢secundum 7, 70y o
rem aliquam quse ad corpus Christi pertinet,” i.e. according $iriybe,
to something that appertaineth to Christ’s body, certes the L!;Bfngegg;_
ascension and abiding in heaven are no let at all to that "GRace:
presence. Wherefore Christ's body, after that sort, is here Joayis?
present to us in the Lord’s supper; by grace I say, as Epi- "5,
- 3 1 t’
phanius- speaketh it.” gcbg_‘;,,z, to
Weston :—* I will cut off from henceforth all equivocation certain
place at

and doubt: for whensoever we speak of Christ’s body, we once con-
tained, it is

mean that which he took of the Virgin.” ' impossible,
. . . . e . according to
Ridley :—* Christ’s ascension and abiding in heaven cannot the rute,”
. - ”» “ Omnes
stand with his presence. propositio-
. . nes de im-
Smith :— Christ appeared corporally and really on the possibili et
. . . . € necesse
earth, for all his ascension and continual abode in heaven =quipollent
. . .50 . 1CtO (lssi-
unto the day of doom: ergo, his ascension and abiding in militer se
habenti, et

heaven is no- let to his real presence in the sacrament.” modo simi-
Ridley :—* Master doctor, this argument is nothing worth. ’
I do not so straitly tie Christ up in heaven, that- he may
not come into the earth at his pleasure: for when he will,
he may come down from heaven, and be on the earth, as it
liketh himself. Howbeit I do affirm, that it is not possible
for him to be both in heaven and earth at one time.”
Smith :—* Mark diligently, I pray you, my masters that
be here, what he answereth: First he saith, that the sitting
of Christ at the right hand of his Father is a let to the real
presence of his body in the sacrament; and then afterward

yourself upon those places.”
Answer.

The verity Ridley :— You import as though I had made a strong
o ax?® argument by Christ’s going up into heaven. But howsoever

touchingthe __ s . . . .
real being  MiNe argument is made, you collect it not rightly. For it

of Christ in . . .
earthtobe doth mot only stay upon his ascension, but also upon his

restrained

he flieth from it again.”

Ridley :—*“1 would not have you think that I do imagine
or dream upon any such manner of sitting, as these men here
sit in the school.” :

byhisas- ascension and his abiding there' also.”

[* This passage is Fox’s: for the place and manner in which the
reading of Ridley’s protest was stopped, see p. 189. Ep.]

Smith :— Ergo, It is lawful for Christ, then, to be here
present on the earth, when he will himself.”
Ridley :— Yea, when he will, it is lawful indeed.”
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Smiith :— Ergo, He, ascending into heaven, doth not re-
strain his real presence in the sacrament.”
Christ’s Ridley :(—1 do not gainsay, but that it is lawful for him to
abode in

ile‘?““ isn0 apnear on the earth when he will: but prove you that he will.”

ef for him . .
Rl fS’mztla :—Then your answer depenfieth upon .the will f)f
3?15?3?33‘ Christ, I perceive: therefore I will join again with you in
Fihat  this short argument :

nust

et s ¢ Christ, albeit he doth alway abide in heaven after his

one thing to 1 .
appear o5 ascension, was seen really and corporaily on earth:

m's’;}‘ﬁ ¢« Ergo, Notwithstanding his ascension and continual sitting

in the sa-

crament,  at the right hand of his Father, he may be really and corpo-

e otme Tally in the sacrament.”

Same time Ridley :— If the potaries should so record your argument

Egﬂf‘;i,‘}‘.g‘,f" as you have framed it, you, peradventure, would be ashamed

gigig‘eﬁz‘éﬁy thereof hereafter.”

carth. Smith :—* Christ, after his ascension, was seen really and
corporally upon the earth:

“ Ergo, Notwithstanding his ascension and abiding with
his Father, he may be corporally in the sacrament.”

Ridley :—* 1 grant the antecedent, but I deny the con-
sequence.”

Smith :—* Do you grant the antecedent?”

Ridley :——* Yea, I grant the antecedent. I am content to
let you have so much: because I know that there be certain
ancient fathers of that opinion. I am well content to let
you use that proposition as true, and I will frame the argu-
ment for you.

“ He was seen on earth after his ascension: ergo,” &c.

Smith :—* Nay, nay, I will frame it myself.

¢ Christ, after his ascension, was seen really and corporally
on earth, albeit he do abide in heaven continually:

“Ergo, Notwithstanding his ascension and continual
abiding at the right hand of the Father, he may be really
and corporally on the earth.”

. Ridley :—“ Let us first agree about the continual sitting
at the right hand of the Father.”

Smith :— Doth he so sit at the right hand of his Father,
that he doth never forsake the same ?”

Christ can- Ridley :—* Nay, I do not bind Christ in heaven so straitly.

not be both

corporally ] see you go about to beguile me with your equivocations.
ere,
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Such equivocations are to be distinguished. If you mean by SrPorally

his sitting in heaven, to reign with his Father, he may be jfn 2t one
both in heaven and also in- earth. But:if ye understand
his sitting to be after a corporal manner of sitting, so is he
always permanent in heaven. For Christ to be corporally
here on earth, when corporally he is resident in heaven, is
clean contrary to the holy Scriptures, as Augustinus saith?: AUgustinus
¢ The body of Christ is in heaven; but his truth is dispersed tract-x<-
in every place.” Now, if continually he abide in heaven after
the manner of his corporal presence, then his perpetual abiding
there stoppeth or letteth that the same corporal presence of °
him cannot be in the sacrament.”

Smith :—In Acts iii. we read, that Christ shall sit per-
petually at the right hand of God unto the consummation
of the world.”

Weston :—+ 1 perceive you aré come here to this issue,
whether the body of Christ may be together both in earth
and in heaven. I will tell you that Christ, in very deed, is
both in earth and in heaven together, and at one time,
both one and the same natural Christ, after the verity and
substance of his very body: ergo,” &ec.

Ridley :—*1 deny the antecedent.” .

Weston :—<1 prove it by two witnesses: First by Chry-
sostom?: ‘Do we not offer every day? we do so indeed; but
doing it for the remembrance of his death. And this offering

1 ¢ Corpus Christi est in ccelo, sed veritas ejus ubique diffusa est.”
[S. Aug. in Johan. Evan. tract. xxx. Op. Ed. Ben. Par. 1685, tom. iii.
col. 517. The words of St Augustine are: * Corpus enim Domini, in quo
resurrexit, uno loco esse potest ; veritas,” etc. Ep.]

[* = olv; nueis xal’ éxdorny yuépav ob mpocépoper; mpoo-
pépoper pev, dAN dvdpvnow Towvpevor Tou favaTov avTob. kai gia
éorlv abTh, kat ov woAdai fwedy amaf mwpooyvéxly, womep éxeivy
Y €ls T@ dyie TGy aylwv. TovTO éxeivys  Tumos éoTi, kar avTy
éxelvngs. TOV.ydp aUTOV del WpooPepopcy, ov viv pév ETepov wpo-
Bazov, atipiov 3¢ Evepov, GAN' dei 70 avror doTe pia éoTiv 1 Busia,
émel T Aoyw TouTw, émedav moAdayo? wpospépetai, xal moAAot
Xpm'frof. aAN ovdapds* @Al ele 1rav-raxon7 ° Xpurq-o\s‘, Kal €v=
Tatfa wApys @v kol éxel wAdprs, év odma. 8. Chrys. Hom.
xvit. in Heb. cap. 10. Op. Ed. Ben. Par. tom. xii. pars 1. pp. 168, 169.
Weston’s translation gives the sense of the passage, but is a very loose
one, Ep.] -
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is one, and not many. And how is it one, and not many,
which was once offered in the holy place? This sacrifice is
a pattern of that: the selfsame we always offer; not now as
offering one lamb to-day, and another to-morrow, but always
one and the same lamb. Wherefore here is but one saerifice ;
for else by this means, seeing there be many sacrifices in many
places; be there many Christs. Not so, but one Christ in
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sacrifice by signification. Thus I grant with Chrysostom,

that there is one host or sacrifice, and not many. And this writing.

our host is called one, by reason of the unity of that one,
which one only all our hosts do represent. That only host
was never other but that which was once offered on the altar
of the cross, of which host all our hosts are but sacramental
examples,

¢« And whereas you allege out of Chrysostom, that Christ fon.e1e .

is offered in many places at once (both here full Christ, and feredin,

there full Christ), I grant it to be true; that is, that Christ ** "¢

all places, both perfect here and perfect there, one only body.’
Now thus I argue:
“We offer one thing at all times.

Argument, «There is one Christ in all places, both here complete, is offered in many places at once, in a mystery and sacra-
and there compl:ate. | - ) mentally, and that he is full Christ in all those places; but
“ Ergo;,’ By Chrysostom, there is one body both in heaven not after the corporal substance of our flesh which he took,
and efu'th. ) but after the benediction which giveth life; and he is given
Answer. Ridley :—1 femembe:f the place well. These things to the godly receivers in bread and wine, as Cyril speaketh.
make nothing against me. Concerning the oblation of Christ, whereof Chrysostom here
Weston :—< One Christ is in all places ; here full and there speaketh, he himself doth clearly shew what he meaneth
full.” ' o thereby, in saying by the way of correction, ¢ We always do
Ridley :—* One Christ is in all places; but not one body the selfsame, howbeit by the recordation or remembrance of

in all places.” ‘ his- sacrifice.”” :
‘ Weston :—*“One body, saith Chrysostom.” Weston :— The second witness is Bernard, in a sermon
Auswerto Ridley :—* But not after the manner of bodily Sflbstaﬂfﬁff that he made of the supper of the Lord, who saith®: ¢ How
tom. is he in all places, nor by circumseription of place. For ¢hic cometh this to us, most gentle Jesus, that we, silly worms,

and ‘illie,” “here’ and ‘there,” in Chrysostom do assign no
place; as Augustine saith’, ¢ The Lord is above, but the truth
of the Lord is in all places.” , ‘

Weston :— You cannot so escape. He saith not, the
verity of Christ is one; but one Christ is in all places, both
here and there.”

Ridley :—* One sacrifice is in all places, because of the
unity of him whom the sacrifice doth signify: not that the
sacyifices be all one and the same.”

Weston :— Ergo, By your saying it is not Christ, but
the sacrifice of Christ. But Chrysostom saith, ¢One body
and one Christ is there;’ and not one sacrifice,”

creeping on the face of the earth, that we, I say, which are
but dust and ashes, may deserve to have thee present in our
hands and before our eyes, who, both together, full and whole,
dost sit at the right hand of the Father; and who also, in
the moment of one hour, from the rising of the sun to the
going down of the same, art present, one and the selfsame,
in many and divers places?”

Ridley :—* These words of Bernard make for you nothing sernara.

at all. But I know that Bernard was in such a time, that in this
matter he may worthily be suspected. He hath many good
and fruitful sayings; as also in the same aforesaid place by

[® “Unde hoc nobis, piissime Jesu, ut nos vermiculi, reptantes super

Sacrifice, Ridley :—+1 say, that both Christ and the sacrifice of faciem terrse, nos, inquam, qui pulvis et cinis sumus, te presentem
edone. Christ are there: Christ by his spirit, grace, and verity ; the habere mereamur pre manibus, pre oculis, qui totus et integer sedes

[* “Sursum est Dominus, sed ubigue est veritas Domini.” 8. Aug.
in Johan. Evan. tract. xxx. Op. Ed. Ben. Par. 1685, tom. iii. col. 517,
The words of St Augustine are: “sed etiam hic est veritas,” etc. En.]

ad dextram Patris, qui etiam unius hore momento, ab ortu solis usque
ad occasum,.ab aquilone usque ad austrum, presto es unus in multis,
idem in diversis locis?” S, Bernard. Op. Ed. Par. 1609, p. 1678.
Ep.] )
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that they grant all: but whether then he being in earth or
in heaven, that is doubtful.”
Smith:—1 will prove that he would appear in earth.

you alleged : but yet he followed in an age, when the doctrine
Bermard ra- Of the holy supper was sore perverted. Notwithstanding yet

ther ex-

pounded I will so expound him, rather than reject him, that he shall

make nothing for you at all. He saith, that we have Chirist
in a mystery, in a sacrament, under a veil or cover ;- but here-
after shall have him without veil or cover. In the mean time
here now he saith, that the verity of Christ is everywhere:
the verity of Christ is both here and there, and in all places.”

Weston :—* What do you call verity? He saith not the
verity of Christ, but-the verity of the body of Christ.”

Ridley :— The verity of the body of Christ is the true
faith of the body of Christ: after that verity he is with them
which truly believe upon him.”

Weston :—* Christ is one and the same in divers places.
I urge these words ¢in diversis locis,” “in divers places;’ and
yet I.am not satisfied.”

Smith :— Christ was seen really and corporally on the
earth after his ascension, and continually sitting at the right
hand of the Father:- ergo, the ascension and perpetual sitting
in heaven hinder nothing, but that he may be really and
corporally in the sacrament.”

Ridley :— If by perpetual sitting you mean the residence
of his body in heaven, your reason containeth manifest con-
tradiction.”

Smith :— These two have no contradiction in them at all,
both to sit continually at his Fathers right hand, and also
to be seen here really in earth after his ascension. First, you
will give me, that Christ sitteth in heaven at the right hand
of his Father: for so it is written, ¢ Heaven must needs
receive him, unto the time of the restoring of all, &e.
Secondly, he was also seen of Paul here corporally on earth.

He so would, and also did appear here in earth after his
ascension : ergo,” &c.

Ridley :— He appeared, I grant; but how he appeared,
whether then being in heaven or in earth, that is uncertain.
So he appeared to Stephen, being then corporally sitting
in heaven. For, speaking after the true manner of man’s
body, when he is in heaven, he is not the same time in
earth; and when he is in earth, he is not the same time
corporally in heaven.”

Smith :—¢ Christ hath been both in heaven and in earth
all at one time: ergo, you are deceived in denying that.”

Ridley :— 1 do not utterly deny Christ here to have been
seen in earth. Of uncertain things I speak uncertainly.”

Smvith :—* He was seen of Paul, as being born before his 1 Cor. xv.
time, after his ascending up to heaven.

“ But his vision was a corporal vision:

“Ergo, He was seen corporally upon the earth after his This argu
ascending into heaven.” th rather,

Ridley -—“He was seen really and corporally indeed: than“rati
but whether being in heaven or earth, is a doubt: and of
doubtful things we must judge doubtfully. Howbeit you
must prove, that he was in heaven at the same time when
he was corporally on earth.”

Smith :—1 would know of you, whether this vision may
enforce the resurrection of Christ.”

Ridloy :— 1 account this a sound and firm argument to Whether
prove the resurrection. But whether they saw him in heaven Christ in

heaven orin

or in earth, I am in doubt: and to say the truth, it maketh earth; aulis

t:
no great matter. Both ways the argument is of like strength : his resur-

Wherefore these two do import, as ye see, no contradiction,”
To be here Ridley :—* What letteth but that Christ, if it please him,

and not

here im- 3 : . 3 s
here e and when it pleaseth him, may be in heaven and in earth,

tradictionin and appear to whom he will? and ‘yet, notwithstanding, you
sundry — have not yet proved that he will so do. Angd though Christ
continually shall be resident in heaven unto-the judgment,
yet there may be some intermission, that notwithstanding.
But this controversy, as I said, is amongst all the ancient

doctors and writers. And that Christ hath been here seen,

rection, Pe-
for whether he were seen in heaven, or whether he were seen titio princi-

on earth, either of both maketh sufficiently for the matter. o
Certain it is, he rose again: for he could not have been seen,
unless he had risen again.”

" Smith :—“Paul saw him as he was here conversant on
earth, and not out of heaven, as you affirm.”

Ridley :—*“ You run to the beginning again: that you
take for granted, which you should have proved.”



Argument.

Answer.

Argument.

220 DISPUTATION AT OXFORD.

Smith :— You make delays for the nonce.”

Ridley :—* Say not so, 1 pray you. Those that hear us
be learned: they can tell both what you oppose, and what
I answer, well enough, I warrant you.”

Tresham :— He was seen after such sort, as that he
might be heard: ergo, he was corporally on the earth; or
else how could he be heard ¢”

Ridley :—* He that found the means for Stephen to behold
him in heaven, even he could bring to pass well enough, that
Paul might hear him out of heaven.”

Da- Smith:—“ As others saw him, so Paul saw him.
ti-  “Other did see him visibly and corporally on earth:
si.  “Ergo, Paul saw him visibly and corporally on earth.”
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to Peter after his ascension. Peter, overcome with the requests
and mournings of the people, which desired him to get him
out of the city because of Nero his lying in wait for him, began
without company to convey himself away from thence: and
when he was come to the gate, he seeth Christ come to meet
him, and worshipping him he said, ¢Master, whither walk
you? Christ answered, ‘I am come again to be crucified.’

Linus, writing of the passion of Peter, hath the selfsame Linus.

story. St Ambrose hath the same likewise, and also Abdias,
scholar to the apostles, which saw Christ before his ascending
into heaven. - With what face, therefore, dare you affirm it
to be a thing uncertain, which these men do manifestly witness
to have been done?”

Answer, Ridley :—«1 grant he was seen visibly and corporally = Ridley :—1 said before, that the doctors in that matter

but yet have you not proved that he was seen in earth.” did vary.”

Smith :—* He was seen of him as of others, Swmith :—“ Do you think this story is not certain, being

¢« But he was seen of others being on earth, and appeared approved by so ancient and probable authority ?”
visibly to them on earth: : Ridley :—1 do so think, because I take and esteem not

« Ergo, He was seen of Paul on earth.” their words for the words of Secripture. And though I did

Ridley :— Your controversy is about ‘existens in terra,’ grant you that story to be certain, yet it maketh not against
that is, being on earth. If ‘existere,” ‘to be,’ be referred me.”
as unto the place, I deny that Christ after that sort was Smith :—* Such things as be certain, and approved of
on earth. But if it be referred as to the verity of the body, them, you do reject as things uncertain.”
then I grant it. Moreover I say, that Christ was seen of Ridley :—* The story of Linus is not of so great authority ; The
men in earth after his ascension, it is certain: for he was although I am not ignorant that Eusebius so writeth also, story.
seen of Stephen; he was seen also of Paul. DBut whether in the Story of the Church. And yet I account not these Thisaddi-
he descended unto the earth, or whether he, being in heaven, men’s reports so sure as the canonical Scriptures. Albeit, out. J?ttﬁléen
did reveal or manifest himself to Paul, when Paul was rapt _ if at any time he had to any man appeared here on the levs o
into the third heaven, I know that some contend about it: " earth after his ascension, that doth not disprove my saying. i
and the Scripture, as far as I have read or heard, doth not For I go not about to tie Christ up in fetters (as some do
determine it. Wherefore we cannot but judge uncertainly untruly report of us); but that he may be seen upon the
of those things which be uncertain.” earth according to his divine pleasure, whensoever it liketh

Lib. ii. cap. Smith :— We have Hegesippus and Linus against you’, him. DBut we affirm, that it is contrary to the nature of his

which testify, that Christ appeared corporally on the earth

[* Hegesippus, who was born in the beginning of the second cen-
tury, was the author of the first ecclesiastical history, a work which
now unhappily has perished, save a few fragments preserved chiefly
by Eusebius. St Jerome speaks of it in high terms. The writings
attributed to Linus, who is mentioned by 8t Paul, are spurious, see
Cave, Hist. Lit. vol. i. pp. 27. 73. Ep.]

manhood, and the true manner of his body, that he should
be together and at one instant both in heaven and earth,
according to his corporal substance. And the perpetual
sitting at the right hand of the Father may, 1 grant, be
taken for the stability of Christ’s kingdom, and his conti-
nual or everlasting equality with his Father in the glory
of heaven.”
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Chrysos- Smith :— Now, whereas you boast that your faith is the

o very faith of the amncient church, I will shew here that it is
not 80, but that it doth directly strive against the faith of
the old fathers: I will bring in Chrysostom for this point’.
‘Eliseus received the mantle, as a right great inheritance :
for it was indeed a right excellent inheritance, and more
precious than any gold beside. And the same was a double
Elias: he was both Elhas above, and Elias beneath. I know
well you think that just man to be happy, and' you would
gladly be, every one of you, as he is. What w111. you t}}en
say, if I shall declare unto you a certain other thing, Whl‘ch
all we that are endued with these holy mysteries do receive
much more than that? FElias indeed left his mantle to his
scholar: but the son of God ascending did leave here his
flesh unto us. Elias left it, putting off the same: but Christ
both left it to us, and ascended also to heaven, having it
with him.”” .

Here, atthis Ridley:—«1 grant that Christ did both; that is, both

graat cart- ook up his flesh with him ascending up, and also did leave
fulls o

taunting, _the same behind him with us, but after a diverse manner and
spiteful,and

reproachful pognect,  For he took his flesh with him, after the true and
words were

thir goos. corporal substance of his body and flesh: again, he left.the
bishop.  same in mystery to the faithful in the supper, to be I:ecelve.d
after a spiritual communication, and by grace. Neither is
the same received in the supper only, but also at other
times, by hearing the gospel, and by faith. For the
“bread,” which we break, is the communication of the body
of Christ: and generally, ¢Unless ye eat the flesh of the

Son of man, and drink his blood, ye shall have no life

27

in you.
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paxapilere Toy Sixatov éxeivo, kai éfoviecbe au"ros'hexafq'oc éxetvos
evar Tl obv &v uplv vwodeifw 6Tt ETepor T mwoAAG meilov exeu/o\u
TavTes €Adﬁopev ol HEMVETAYWYNMEVOL o: pey ,'ya‘p 'I‘%Maclplnkw:rrlv
agnke Ty pabyry, o 8¢ vios Tov Ocov :Jwaﬂau:uw ™. o‘u\tpxa r/p.x‘u
xaréme Ty €avrov, dAX ¢ pév ‘Hilas dmodvedpevos, o ?6 XpioTos
kal iy kaTéme, kat éxywy avriy dvgife. 8. Chrysostomi, Hom. ix.
in Antioch. Op. Ed. Ben. Par. 1718, tom. ii. p. 34. Ep.]
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Smith :—¢ Chrysostom saith2: ¢O miracle, O good will
of God! He that sitteth above, at the sacrifice time is con-
tained in the hands of men.’ Or else, as others have trans-
lated it, thus: ¢ O miracle, O the gentleness of God ! he that
sitteth above with the Father, is handled with the hands of
all men at the very same moment of time, and doth him-
self deliver himself to them that are desirous to take him
and embrace him.’”

Eidley :— He that sitteth there, is jore present in mys-
tery, and by grace; and is holden of the godly, such as com-
municate him, not only sacramentally with the hand of the
body, but much more wholesomely with the hand of the heart,
and by inward drinking is received: but by the sacramental
signification he is holden of all men.” ’

Seton :—¢ Where is then the miracle, if he be only present
through his grace and mystery only ?”

Ridley ——* Yes, there is a miracle, good sir: Christ is The miracle

not idle in his sacraments. Is not the miracle great, trow &
you, when bread, which is wont to sustain the body, becometh
food to the soul? He that understandeth not that miracle,
he understandeth not the force of that mystery. God grant
we may every one of us understand his truth, and obey the
same.”

Smith :— Chrysostom calleth it a miracle, that Christ
sitteth at the right hand of God in heaven, and at the same
time is held in the hands of men.—Not that he is handled
with the hands of men—only in a mystery, and is with them
through grace. Therefore while you deny that, you are
altogether deceived, and stray far. from the truth.”

Harpsfild :— The former place of Chrysostom is not
to be let slip. Let me, before I ‘begin, ask this one question
of you. Is it not a great matter that Elias left his cloak
or mantle, and the gift of his prophecy to his scholar "

Ridloy :—* Yes, surely ;--it is a great matter.”

Harpsfield :— Did not Elias then leave great grace?”

[*°Q 7ob Badparos °Q 71s Tov Ocob pravbporias o perd Tov
waTpos dvw xalijpevos xara Ty dpav éxelmy Tal drdvrey kaTé-
XETA: xepol, kel Sidwow avrov Tolk Bovropévors mepirrifacbar kal

mepikaBeiv. 8. Chrys. de Sacerdotio, lib. 1r. cap. 4. Op. Ed. Ben. Par.
1718, tom. i. p. 382. Eb.]

ament,

herein.
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Ridley :—He did so.”
Harpsfield :—“ But Christ left a far greater grace than
Elias: for he could not both leave his cloak and take it with
him; Christ doth both. in his flesh.”
HowChrist © Ridley:—« T am well content to grant, that Christ left

took up his X . .
bod%;2nd much greater things to us than Elias to Eliseus, albeit he

e be said to have left his double spirit with him; for that

hrase of

Yo the strength and grace of the body of Christ, which Christ

considered
ascending up here left with us, is the only salvation and
life of all men which shall be saved: which life Christ
hath here left unto us, to be received by faith through the
hearing of the word, and the right administration of the
sacraments. This virtue and grace Chrysostom, after the
phrase and manner of John the evangelist, calleth Christ’s
flesh.”

Comparison  Hyrpsfield :— But Christ performed a greater matter.

between E-

lass man- e carried up, and left behind. You understand not the

e lias comparison. The comparison is in this, That Elias left his

took his . mantle, and carried it not with him: Christ left his flesh

left neither M : . . . . .
enmnther hehind him, and carried it with him also.

spcrment  Ridley :—* True it is, and I myself did affirm no less
fllﬁn‘fe}('_;i{,'gst before. Now, where you seem to speak many things, mt%eed
ok biea  you bring no new things at all. Let there be a comparison

el A oaT™ between grace and grace; then Christ gave the far greater

i M 3 ? : »
asmorec® orace, when he did insert or graft us into his flesh.

a7 andvet Harpsfield :—< If you will give me leave, I will ask you

T fter this question: If Chrysostom would have meant so, that

dowasse  Christ left his body in the encharist, what plainer words think
mantle. you, or more evident could he have used than these?”
Ridley :— These things be not of so great force as they
bear a great shew outwardly. He might also have used
grosser words, if he had listed to have uttered his mind so
grossly: for he was an eloquent man. Now he speaketh
after the manner of other doctors, which of mystical matters
speak mystically, and of sacraments sacramentally.”
Harpsfield :— The comparison lieth in this: That which
was impossible to Elias, is possible with Christ.”
" Ridley:—«1 grant it was possible to Christ, which was
to the other impossible. Elas left his cloak : Christ both

left his flesh and took it with him.”
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Harpsfield :—Elias left behind him, and could not take
with him : Christ both left behind him, and also took with
him : except you will say the comparison here made to be
nothing ”

Ridley :—*“He took up his flesh with him to heaven, and Harpsfield
left here the communion of his flesh in earth.”

Weston :—* You understand in the first place his flesh
for very true flesh; and in the second place for grace, and
communion of his flesh; and why do you not understand it
in the second place also, for his true flesh? I w111 make it Quam sit
evident how blockish and gross your answer is.” §$§?;Je'

Ridley :—* These be taunts and reproaches not beseeming, tua.”
as I think, the modesty of this school.”

Weston :— Elias left his cloak to his disciple; but the
Son of God, going up to heaven, left his flesh. But Elias
certainly left his cloak behind, and Christ likewise his flesh ;
and yet, ascending, he carried the same with him too. By
which words we make this reason:

“Christ left his flesh to his disciples, and yet, for all that,
he took the same up with him :

“ Ergo, He is present here with us.”

Here Dr Weston, crying to the people, said unto them, et in
“ Master doctor answereth it after this fashion: ‘He carried English.
his flesh into heaven, and he left here the communion of his
flesh behind,” Assuredly the answer is too unlearned.”

Eidley:—“1 am glad you speak in English. Surely, I
wish that all the whole world might understand your reasons
and my answers. He left us his flesh. This you understand | Reliquit
of his flesh, and I understand the same of grace. He carried pemswam.”
his flesh into heaven, and left behind the communion of his
flesh unto us.”

Weston :—*“Ye judges, what think ye of this answer?”

Judges :—«1t is ridiculous, and a very fond answer.”

Ridley :—+“Well, I take your words patiently, for Christ’s

»

cause,

Weston here citeth a place: “We are sprinkled with o Spargimur

the blood of Christ.” ' Christi.”
Ridley :— Master doctor, it is the same blood, but yet 3331 e are

spiritually received. And indeed all the prophets were sprinkled with

Christ’s
hlood






Answer to
Chrysos-
tom.

Chrysos-
tom: one
bread, one
mystical
body.

A cavil.
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Ridley :—* Let Chrysostom have his manner of speaking
and his sentence. If it be true, I reject it not. But let it
not be prejudicial to me, to name it true bread.”

Watson :— ¢ All,” saith Chrysostom, ¢ which sit together
at one board, do communicate together of one true body.
What do I call saith he, ¢this communicating? We are
all the selfsame body. What doth bread signify? The body
of Christ. What be they that receive it? The body of
Christ: for many are but one body.” Chrysostom doth inter-
pret this place against you: ¢All we be one bread and one
mystical body, which do participate together one bread of
Christ'.””

Ridley :—* All we be one mystical body, which do com-
municate of one Christ in bread, after the efficacy of regene-
ration or quickening.”

Watson :— Of what manner of bread speaketh he?”

Ridley :—* Of the bread of the Lord’s table.”

Watson :—* Is not that bread one?”

Ridley :—*1t is one, the church being one; because
one bread is set forth upon the table: and so of one bread
all together do participate, which communicate at the table
of the Lord.”

Watson :—* See how absurdly you speak. Do you say,
all which be from the beginning to the end of the world "

Ridley :— All, 1 say, which at one table together have
communicated in the mysteries might well so do. Albeit the
heavenly and celestial bread is likewise one also, whereof the
sacramental bread is a mystery: the which, being one, all we
together do participate.”

Waitson:—“ A perverse answer. Which ¢all'? Mean
you all christian men?”

Ridley :—*“1 do distribute this word call;’ for all were
wont together to communicate of the one bread divided into

parts: all, I say, which were in one congregation, and which
all did communicate together at one table.”

[' Ti yap Aéyw xowwviav, Pnoiv; avro éopev ékeivo TO copa.
i ydp éoriv 6 dpros; cupa XpwTos. Ti 8¢ yivovrar of perarapu-
Pavovres; cwua Xpiorob, ovyi cwpara woAAd dAMG cupe e
8. Chrysost. Hom. xxiv, in 1 Corinth. cap. x. Op. Ed, Ben, Par. 1718.
tom. x. p, 213. Eb.]
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Watson :—“ What? Do you exclude then from the body
of Christ all them which did not communicate, being present ”

Fecknam :—+ But Cyprian saith®, ¢ Bread which no mul-
titude doth consume:” which cannot be understood but only
of the body of Christ.”

Ridley :— Also Cyprian in this place did speak of the
true body of Christ, and not of material bread.”

Fecknam :—* Nay, rather he did there entreat of the sa-
crament in that tractation ‘ De Ccena Domini,” writing upon
the supper of the Lord.”

Ridley :—* Truth it is, and I grant he entreateth there
of the sacrament: but also he doth admix something there-
withal of the spiritual manducation.”

Smith :— When the Lord saith, ¢ This is my body,” he
useth no tropical speech:

“Ergo, You are deceived.”

Ridley :—*“1 deny your antecedent.”

Smith :—* 1 bring here Augustine expounding these words,
“He was carried in his own hands®:’ How may this be un-
derstood to be done in man? For no man is carried in his
own hands; but in the hands of other. How this may be
understood of David after the letter, we do not find; of
Christ we find it. For Christ was borne in his own hands,
-when he saith, ¢ This is my body:” for he carried that same
body in his own hands, &c. Augustine here did not see
how this place, after the letter, could be understood of David ;
because no man can carry himself in his own hands. ¢ There-
fore,” saith he, ¢this place is to be understood of Christ after
the letter.” For Christ carried himself in his own hands in
his supper, when he gave the sacrament to his disciples, say-
ing, ¢ This is my body.””

Ridley :—+1 deny your argument, and I explicate the
same. Augustine could not find, after his own understanding,

[® “Nulla panem hunc multitudo consumit.” Cyprian, de Ceena
Dom. Op. Ed. Ben. Par. 1726, col. cxv. Ep.]

[ ¢ Hoc vero, fratres, quomodo possit fieri in homine, quis intelligat?
Manibus enim suis nemo portatur, sed alienis. Quomodo intelligatur de
David secundum literam, non invenimus; de Christo autem invenimus.
Ferebatur enim Christus in manibus suis cum diceret, Hoc est corpus

meum. - Ferebat enim illud corpus in manibus suis,” ete. 8. Aug. in
Psal, xxxiii. En. 1. Op. Ed. Ben. Par. 1685. tom. iv. col. 214. Ep.]

Augustine
answered.



