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as they imagine is abolished and his succeeded in the same
room.

[3.] All things considered and compared with that success
which truth hath hitherto had by so bitter conflicts with errors
in this point, shall I wish that men would more give them-
selves to meditate with silence what we have by the sacra-
ment, and less to dispute of the manner how? If any man
suppose that this were too great stupidity and dulness, let us
see whether the Apostles of our Lord themselves have not
done the like. It appeareth by many examples that they of
their own disposition were very scrupulous and inquisitive,
yea in other cases of less importance and less difficulty always
apt to move questions. How cometh it to pass that so few
words of so high a mystery being uttered, they receive with
gladness the gift of Christ and make no show of doubt or
scruple? The reason hereof is not dark to them which have
any thing at all observed how the powers of the mind are
wont to stir when that which we infinitely long for presenteth
itself above and besides expectation. Curious and intricate
speculations do hinder, they abate, they quench such inflamed
motions of delight and joy as divine graces use to raise when
extraordinarily they are present. The mind therefore feeling
present joy is always marvellous unwilling to admit any other
cogitation, and in that case casteth off those disputes where-
unto the intellectual part at other times easily draweth,

A manifest effect whereof may be noted if we compare
with our Lord’s disciples in the twentieth of John the people
that are said in the sixth of John to have gone after him to
Capernaum. These leaving him on the one side the sea of
Tiberias, and finding him again as soon as themselves by ship
were arrived on the contrary side, whither they knew that by
ship he came not, and by land the journey was longer than
according to the time he could have to travel, as they wondered
so they asked also, “Rabbi, when camest thou hither!?”
The disciples when Christ appeared to them in far more
strange and miraculous manner moved no question, but re-
joiced greatly in that they saw. For why? The one sort beheld
only that in Christ which they knew was more than natural, but

} John vi. 25.
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yet their affection was not rapt therewith through any great
extraordinary gladness, the other when they looked on Christ
were not ignorant that they saw the wellspring of their own
everlasting felicity ; the one because they enjoyed not dis-
puted, the other disputed not because they enjoyed.

[4.] If then the presence of Christ with them did so much
move, judge what their thoughts and affections were at the
time of this new presentation of Christ not before their eyes
but within their souls. They had learned before that his
flesh and blood are the true cause of eternal life; that this
they are not by the bare force of their own substance, but
through the dignity and worth of his Person which offered
them up by way of sacrifice for the life of the whole world,
and doth make them still effectual thereunto ; finally that to
us they are life in particular, by being particularly received.
Thus much they knew, although as yet they understood not
perfectly to what effect or issue the same would come, till at
the length being assembled for no other cause which they
could imagine but to have eaten the Passover only that Moyses
appointeth, when they saw their Lord and Master with hands
and eyes lifted up to heaven first bless and consecrate for the
endless good of all generations till the world’s end the chosen
elements of bread and wine, which elements made for ever
the instruments of life by virtue of his divine benediction they
being the first that were commanded to receive from him, the
first which were warranted by his promise that not only unto
them at the present time but to whomsoever they and their
successors after them did duly administer the same, those
mysteries should serve as conducts of life and conveyances of
his body and blood unto them, was it possible they should
hear that voice, “ Take, eat, this is my body ; drink ye all of
“this, this is my blood ;" possible that doing what was re-
quired and believing what was promised, the same should
have present effect in them, and not fill them with a kind of
fearful admiration at the heaven which they saw in them-
selves? They had at that time a sea of comfort and joy to
wade in, and we by that which they did are taught that
this heavenly food is given for the satisfying of our empty

souls, and not for the exercising of our curious and subtle
wits,
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BOOK V. [5] If we doubt what those admirable words may import,
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Slet him be our teacher for the meaning of Christ to whom
Christ was himself a schoolmaster, let our Lord’s Apostle be
his interpreter, content we ourselves with his explication, My
body, #c commumnion of my body, My blood, the communion of
iy blood. s there any thing more expedite, clear, and easy,
than that as Christ is termed our life because through him we
obtain life, so the parts of this sacrament are his body and
blood for that they are so to us who receiving them receive
that by them which they are termed ? The bread and cup are
his body and blood because they are causes instrumental upon
the receipt whereof the participation of his body and blood
ensueth. For that which produceth any certain effect. is not
vainly nor improperly said to be that very effect whereunto it
tendeth. Every cause is in the effect which groweth from it.
Our souls and bodies quickened to eternal life are effects the
cause whereof is the Person of Christ, his body and his blood
are the true wellspring out of which this life loweth. So that
his body and blood are in that very subject whereunto they
minister life not only by effect or operation, even as the influ-
ence of the heavens is in plants, beasts, men, and in every
thing which they quicken, but also by a far more divine and
mystical kind of union, which maketh us one with him even
as he and the Father are one.

[6.] The real presence of Christ’s most blessed body and
blood is not therefore to be sought for in the sacrament, but
in the worthy receiver of the sacrament.

And with this the very order of our Saviours words
agreeth, first “take and eat;” then “this is my Body which
“was broken for you:” first “drink ye all of this;” then
followeth “ this is my Blood of the New Testament which is
“shed for many for the remission of sinsl” I see not
which way it should be gathered by the words of Christ,
when and where the bread is His body or the cup His
blood, but only in the very heart and soul of him which re-
ceiveth them. As for the sacraments, they really exhibit, but
for aught we can gather out of that which is written of them,
they are not really nor do really contain in themselves that
grace which with them or by them it pleaseth God to bestow.

! Mark xiv. 22 ; [Matt. xxvi. 26-28.]
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If on all sides it be confessed that the grace of Baptism is
poured into the soul of man, that by water we receive it al-
though it be neither seated in the water nor the water changed
into it, what should induce men to think that the grace of the
Eucharist must needs be in the Eucharist before it can be in
us that receive it?

The fruit of the Eucharist is the participation of the body
and blood of Christ. There is no sentence of Holy Scripture
which saith that we cannot by this sacrament be made par-
takers of his body and blood except they be first contained in
the sacrament, or the sacrament converted into them. “This
“is my body,” and “this is my blood,” being words of pro-
mise, sith we all agree that by the sacrament Christ doth
really and truly in us perform his promise, why do we vainly
trouble ourselves with so fierce contentions whether by con-
substantiation, or else by transubstantiation the sacrament
itself be first possessed with Christ, or no? A thing which no
way can either further or hinder us howsoever it stand, be-
cause our participation of Christ in this sacrament dependeth
on the co-operation of his omnipotent power which maketh it
his body and blood to us?, whether with change or without
alteration of the element such as they imagine we need not

greatly to care nor inquire

! [Chr. Letter, 35. “Instruct us,
““whether the institution of the
‘““sacrament by Christ . .. bee not
“the true and right making of it
¢ Christe’s bodie and blood unto us,
“and upon what ground of Scrip-
“ture it may be proved that the co-
“ operation of his omnipotent power
“ doeth make it his bodie and blood
“ unto us, and in what sense.”

Hooker, MS. note. “God by
“this . ..doctrine did but at the first
“institute, and doth now no further
“ meddle with the ministery thereof
“by assisting it any way to take
“effect in men’s soules through the
“ power of his holy Spirit.”

? [Chr. Letter, 34. “In which
““ words you seeme to make light of
“ the doctrine of Transubstantiation,
“as a matter not to be stoode upon
“or to be contended for, cared for
“or enquired into: which maketh
“us to marvell how our Church

VOL. II.

“and Reverend Fathers have all
“this time passed been deceaved.
“What should cause them to af
“firme it to bee a thing contrarie to
“the playne wordes of Scripture,
“ overturning the nature of the Sa-
“crament; to call it monstrous
“ doctrine ; why so manie reverend
“Fathers, as Cranmer, Ridley,
“ Hooper, Latimer, Rogers, Brad-
“ford, &c. have given their lives
“in witnes against it, if it bee a
“thinge that neither furthereth nor
“hindreth, a thing not to bee cared
“for, nor enquired after ?”

Hooker, MS. note. “ Not to be
“stood upon or contended for by
“ them, because it is not a thing
“ necessary, although because it is
‘“false, as long as they doe persist
“to maintaine and urge it, there is
“no man so grosse as to thinke in
“this case wee may neglect it.
“ Against them it is therefore said,
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[7.] Take therefore that wherein all agree, and then con-
sider by itself what cause why the rest in question should not
rather be left as superfluous than urged as necessary. It is
on all sides plainly confessed, first that this sacrament is a
true and a real participation of Christ, who thereby imparteth
himself even his whole entire Person as a mystical Head
unto every soul that receiveth him, and that every such
receiver doth thereby incorporate or unite himself unto Christ
as a mystical member of him, yea of them also whom he
acknowledgeth to be his own; secondly that to whom #%e
person of Christ is thus communicated, to them he giveth
by the same sacrament his Holy Spirit to sanctify them as it
sanctifieth him which is their head ; thirdly that what mers,
Jorce ov virtue socver there is in his sacrificed body and blood,

“They ought not to stand in it as “can prove nor are forced by any

“in a matter of faith, nor to make
“s0 high accompt of it, inasmuch as
“the Scripture doth only teach the
“ communion of Christ in the holy
“ Sacrament, and neither the one
“nor the other way of preparation
“thereunto. It sufficed to have be-
“lieved this, and not by determining
‘ the manner how God bringeth it
“ to passe, to have intangled them-
“selves with opinions so strange,
“so impossible to be proved true.
*“ They should have considered in
“this particular Sacrament that
“which Bellarmine acknowledgeth
“of Sacraments in generall, It is a
“matter of faith to believe that sa-
“craments are instruments wherby
“God worketh grace in the soules
“of men, but the manner how he
“doth it is not a ir .*-r of faith.”
Again, p. 33. “ %\ lereas popish
“ doctrine doth hold that priests by
“wordes of consecration make the
‘“reall, my whole discourse is to
“shew that God by the Sacrament
“maketh the mysticall bodie of
“Christ: and that seing in this
‘ point as well Lutherans as Papists
‘““agree with us, which only point
“ conteineth the benefit wee have of
“the Sacrament, it is but needles
‘“ and unprofitable for them to stand,
“the one upon consubstantiation,
“and upon transubstantiation the
‘“ other, which doctrines they neither

“ necessity to maintein, but might
“very well surcease to urge them,
“if they did hartily affect peace, and
“seeke the quietnes of the Church.”

See Bulinger De Eucharistia,
p. Il. See Calvin’s Institutions.
See an Epistle of Frithus in the
booke of Martyrs touching this
point. Foxe, Acts and Monu-
ments, t. ii. 1034. “‘Well, said
“they, ‘dost thou not think that
“his very natural body, flesh, blood
“and bone, is contained under
“the Sacrament, and there present,
“without all figure or similitude ?’
“‘No, said I, ‘1 do not so think.
“ Notwithstanding I would not that
“any should count, that I make my
“saying, which is the negative,
“any article of faith. For even as
“1I say, that you ought not to make
“any necessary article of the faith
“of your part, (which is the affirma-
“tive,) so I say again, that we make
“no necessary article of the faith of
“our part, but leave it indifferent
“for all men to judge therein, as
“ God shall open his heart, and no
“side to condemn or despise the
“other, but to nourish in all things
“brotherly love, and one to bear
‘“ another’s infirmity.” And p. 1035.
“I will not hold it as an articie of
“faith, but that you may without
“danger or damnation eitherbelieve
“it or think the contrary.”]

The Sacramentaries wrongly charged with denying it. 355

we freely, fully and wholly have it by this sacrament; fourthly Boox v.
that #ke effect thereof in us is a real transmutation of our souls Ch-1xvi-89.

and bodies from sin to righteousness, from death and corrup-
tion to immortality and life; fifthly that because the sacrament
being of itself but a corruptible and earthly creature must
needs be thought an unlikely instrument to work so admirable
effects in man, we are therefore to rest ourselves altogether
upon the strength of his glorious power who is able and will
bring to pass that the bread and cup which he giveth us shall
be truly the thing he promiseth.

[8.] It seemeth therefore much amiss that against them
whom they term Sacramentaries! so many invective discourses
are made all running upon two points, that the Eucharist is
not a bare sign or figure only, and that the efficacy of his
body and blood is not all we receive in this sacrament. For
no man having read their books and writings which are thus
traduced can be ignorant that both these assertions they
plainly confess to be most true. They do not so interpret the
words of Christ as if the name of his body did import but the
figure of his body, and to be were only to signify his blood.
They grant that these holy mysteries received in due manner
do instrumentally both make us partakers of the grace of that
body and blood which were given for the life of the world,
and besides also impart unto us even in true and real though
mystical manner the very Person of our Lord himself, whole,
perfect, and entire, as hath been shewed.

[6.] Now whereas all three opinions do thus far accord in
one, that strong conceit which two of the three have embraced
as touching a literal, corporal and oral manducation of the
very substance of his flesh and blood is surely an opinion no
where delivered in Holy Scripture, whereby they should
think themselves bound to believe it, and (to speak with the
softest terms we can use) greatly prejudiced in that when
some others did so conceive of eating his flesh, our Saviour
to abate that error in them gave them directly to understand
how his flesh so eaten could profit them nothing, because the
words which he spake were spirit, that is to say, they had a

! [Le. the Schools of Zwingli “opinionum ex Sacramentariorum
and Calvin as opposed to the “libris congesta.” Hamb. 1552,
Lutherans. Cf. Joachim Westphal's See Mosheim, b. iv. c. ii. § 4-6.
(Lutheran) “ Farrago de S. Cend Biog. Univ. Westphal.] 1887.
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reference to a mystical participation, which mystical participa-
tion giveth life. Wherein there is small appearance of likelihood
that his meaning should be only to make them Marcionites by
inversion, and to teach them that as Marcion did think Christ
seemed to be a man but was not, so they contrariwise should
believe that Christ in truth would so give them as they thought
his flesh to eat, but yet lest the horror thereof should offend
them, he would not seem to do that he did.

[10.] When they which have this opinion of Christ in that
blessed sacrament go about to explain themselves, and to open
after what manner things are brought to pass, the one sort lay
the union of Christ'’s deity with his manhood as their first
foundation and ground; from thence they infer a power which
the body of Christ hath #kereby to present itself in all places;
out of which ubiquity of his body they gather the presence
thereof with that sanctified bread and wine of our Lord’s
table; the conjunction of his body and blood with those
elements they use as an argument to shew how the bread may
as well in that respect be termed his body because his body
is therewith joined, as the Son of God may be named man by
reason that God and man in the person of Christ are united ;
to this they add how the words of Christ commanding us to
eat must needs import that as he hath coupled the substance
of his flesh and the substance of bread together, so we to-
gether should receive both. Which labyrinth as the other sort
doth justly shun, so the way which they take to the same inn
is somewhat more short but no whit more certain. For
through God’s omnipotent power they imagine that transub-
stantiation followeth upon the words of consecration, and upon
transubstantiation the participation of Christ’s both bédy and
blood in the only shape of sacramental elements.

So that they all three do plead God’s omnipotency: Sacra-
mentaries to that alteration which the rest confess he accom-
plisheth ; the patrons of transubstantiation over and besides
that to the change of one substance into another; the followers
of consubstantiation to the kneading up of both substances as
it were into one lump.

[11.] Touching the sentence of antiquity in this cause, first
forasmuch as they knew that the force of this sacrament doth
necessarily presuppose the verity of Christ’s both body and

maintained by Lutherans, Romanists, and the Fathers. 357

blood, they used oftentimes the same as an argument to prove BOOK V.
thatChrist hath as truly the substance of man as of God,because ¢ xvii-rx
———

here we receive Christ and those graces which flow from him in
that he is man. So that if he have no such being, neither can
the sacrament have any such meaning as we all confess it hath.
Thus Tertullian?, thus Ireney?, thus Theodoret? disputeth.
Again as evident it is how they teach that Christ is personally
there present, yea present whole, albeit a part of Christ be
corporally absent from thence; that Christ* assisting this
heavenly banquet with his personal and true presence ® doth
by his own divine power add to the natural substance thereof
supernatural efficacy, which ¢ addition to the nature of those
consecrated elements changeth them and maketh them that

! % Acceptum panem et distribu-
“tum discipulis corpus suum illum
“fecit, ‘hoc est corpus meum’ di-
“cendo, id est figura corporis mei.
“ Figura autem non fuisset nisi
‘“ veritatis esset corpus, cum vacua
“res quod est phantasma figuram
“ capere non posset.” Tertull. con-
tra Marc. lib. iv. cap. 4o.

? “Secundum heec” (that is to
say if it should be true which heretics
have taught denying that Christ
took upon him the'very nature of
man) “ nec Dominus sanguine suo
“redemit nos, neque calix Eucha-
‘“ristiz communicatio sanguinis
“ejus erit, nec panis quem frangi-
“mus communicatio corporis ejus
“est. Sanguis enim non est nisi
“a venis et carnibus et a reliqua
“ quee est secundum hominem sub-
“stantia.” Iren. lib. v. cap. 2. [p.
395-]

El tolvov 1o Syros odparos dv-
rirvwd éomt Ta feia puoripia, odpa
dpa éori xai viv ToU Segmirov TO
gdpa, otk els Oedmyros Plow pera-
BAnbeév dA\a Belas 8dfns dvaminabiv.
Theodor. *Agiyyvros. [Dial. ii. t. iv.
pars 1. p. 125.]

* “ Sacramenta quidem quantum
“in se est sine propria virtute esse
“non possunt, nec ullo modo se ab-
“ sentat majestas mysteriis.” Cypr.
(i.e. Amold.) de Ceen. cap. 7. [p. 41.
ad calc. ed. Fell.] cf. p. 251, note.

5 ¢ Sacramento visibili ineffabi-
“liter divina se infudit essentia, ut

“esset religioni circa sacramenta
“devotio.” Idem cap. 6. “Invisibilis
“ sacerdos visibiles creaturas in sub-
“stantiam corporis et sanguinis sui
“verbo suo secreta potestate con-
“vertit . .. In spiritualibus sacra-
‘““mentis verbi pracipit virtus et [rei]
“servit effectus.” Euseb. Emisen.
Hom. 5. de Pasch. [p. 560. par. i. t.
v. Biblioth. Patr. Colon.]

¢ [Eran.] Ta odpBora 700 Seo-
woTIKOD Tdpards Te Kkai atparos dAAa
péy elow mpd Ths leparicis €mikhi-
gews, perd O0¢ ye Ty émikAnow pera-
Bd\\erat kai €repa yiverar. [Orth.]
'AAN’ odk olkelas éfioTarar Qiloews.
Méver yip émi Tiis mporépas obdolas
kal ToU oxjmaros kai Tod eldovs, kai
épard éote kai dnTa ola kal mpdrepoy
7w, voeiras 8¢ dmep éyévero, kal mia-
TeveTal, kai WpooKvveiTar &5 éxeiva
dvra dmep moreverar. Theodor. [Dial,
ii. p. 126.] “Ex quo a Domino
“dictum est, Hoc facite in meam
“commemorationem, Hac est caro
“mea, et Hic est sanguis meus,
“quotiescunque his verbis et hac
« gde actum est, panis iste super-
“substantialis et calix benedictione
“solenni sacratus ad totius hominis
“vitam salutemque proficit.” Cypr.
(=Arnold.) de Ccen. cap. 3. “Im-
“mortalitatis alimonia datur, a com-
“munibus cibis differens, corporalis
“ substantize retinens speciem sed
“virtutis divinee invisibili efficientia
“ probans adesse praesentiam.” Ibid.
cap. 2. p. 39.
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unto us which otherwise they could not be; that to us they
are thereby made such instruments as mystically? yet truly,
invisibly yet really work our communion or fellowship with

“the person of Jesus Christ as well in that he is man as God,

our participation also in the fruit, grace and efficacy of his
body and blood, whereupon there ensueth a kind of transub-
stantiation in us, a true change ? both of soul and body, an
alteration from death to life. In a word it appeareth not
that of all the ancient Fathers of the Church any one did ever
conceive or imagine other than only a mystical participation
of Christ’s both body and blood in the sacrament, neither are
their speeches concerning the change of the elements them-
selves into the body and blood of Christ such, that a man can
thereby in conscience assure himself it was their meaning to
persuade the world either of a corporal consubstantiation of
Christ with those sanctified and blessed elements before we
receive them, or of the like transubstantiation of them into the

of the Controversies regarding the Lord’s Supper. 359

body and blood of Christ. Which both to our mystical com-
munion with Christ are so unnecessary, that the Fathers who

1 “ Sensibilibus sacramentis inest
“vite aternz effectus, et non tam
“corporali quam spirituali transi-
“tione Christo unimur. Ipse enim
‘““et panis et caro et sanguis, idem
“cibus et substantia et vita factus
“est Ecclesizz suz quam corpus
“suum appellat, dans ei participa-
“ tionem spiritus.” Cyprian, (= Ar-
nold.) de Ceen. cap. 5. “Nostra et
“ipsius conjunctio nec miscet per-
“sonas nec unit substantias, sed
“effectus consociat et confeederat
“voluntates.” Ibid. cap. 6. “ Mansio
“nostra in ipso est manducatio, et
‘“potus quasi quadam incorpora-
“tio.” Ibid. cap. 9. “Ille est in
“ Patre per naturam divinitatis, nos
“in eo per corporalem ejus nativi-
“tatem, ille rursus in nobis per
“ Sacramentorum mysterium.” Hi-
lar. de Trin. lib. viii. [§ 15.]

% “Panis hic azymus cibus ve-
“rus et sincerus ger speciem et
“ sacramentum nos tactu sanctificat,
“fide illuminat, veritate Christo
“conformat.” Cypr. de Ceen. c. 6.
“Non aliud agit participatio corpo-
“ris et sanguinis Christi quam ut
“in id quod sumimus transeamus,

‘et in quo mortui et sepulti et con-
“resuscitati sumus ipsum per om-
‘“nia et spiritu et carne gestemus.”
Leo de Pass. Serm. 14. [c. 5. fin.]
“Quemadmodum qui est a terra
“ panis percipiens Dei vocationem ”
(¢d est facta invocatione divini nu-
ninis) “jam non communis panis
“est, sed Eucharistia, ex duabus
“rebus constans terrena et ccelesti;
“sic et corpora nostra percipientia
“ Eucharistiam jam non sunt cor-
“ ruptibilia, spem resurrectionis ha-
“bentia.” Iren. lib. iv. cap. 34. [al.
18. @5 dmwd yys dpros mwpoohapBavd-
pevos Ty €xkAnaww Tob ©Ocob obkert
kowos dpros éariv, dAN edyapioria,
éx dbo mpaypdrov ouvesrykvia, émi-
yelov T€ :’a‘z olpaviov’ ofrws kai Té
copara Hpdv perakapBdvovra Tis
edyapiarias pnxéte elvar phapra, v
éAmida Tijs els alovas dvagrdaews Exon-
7a. t.1. p. 251. ed. Bened.] “Quonijam
“salutaris caro verbo Dei quod
“naturaliter vita est conjuncta vivi-
“fica effecta est, quando eam come-
“dimus, tunc vitam habemus in
“nobis, illi carni conjuncti qua
“ vita effecta est.” Cyril. in Johan.
lib. iv. cap. 14. [t. iv. 361. C.]

plainly hold but this mystical communion cannot casily be
thought to have meant any other change of sacramental
elements than that which the same spiritual communion did
require them to hold.

[12.] These things considered, how should that mind which
loving truth and seeking comfort out of holy mysteries hath
not perhaps the leisure, perhaps not the wit nor capacity
to tread out so endless mazes, as the intricate disputes of this
cause have led men into, how should a virtuously disposed
mind better resolve with itself than thus? “Variety of
“judgments and opinions argueth obscurity in those things
“ whereabout they differ. But that which all parts receive
“for truth, that which every one having sifted is by no one
“denied or doubted of, must needs be matter of infallible
“certainty. Whereas therefore there are but three exposi-
“tions made of ‘this is my body, the first, ‘this is in itself
“ before participation really and truly the natural substance
“of my body by reason of the coexistence which my omnipotent
“body hath with the sanctified element of bread] which is the
“ Lutherans’ interpretation ; the second, ‘this is itself and
“ before participation #ke very true and natural substance of my
“body, by force of that Deity whick with the words of consecra-
“tion abolisheth the substance of bread and substituteth in the
“place thereof my Body, which is the popish construction ;
“the last, ‘this hallowed food, through concurvence of divine
“power, is in verity and truth, unto faithful receivers, instru-
“mentally a cause of that mystical participation, whereby as I
“make myself wholly theirs, so I give them in hand an actual
“possession of all suck saving grace as my sacrificed body can
“ yield, and as their souls do presently need, this is to them and
“in them sy body:’ of these three rehearsed interpretations
“ the last hath in it nothing but what the rest do all approve
“and acknowledge to be most true, nothing but that which
“the words of Christ are on all sides confessed to enforce,
“nothing but that which the Church of God hath always
“ thought necessary, nothing but that which alone is sufficient
“for every Christian man to believe concerning the use and
“force of this sacrament, finally nothing but that wherewith
“ the writings of all antiquity are consonant and all Christian
“ confessions agreeable. And as truth in what kind soever is
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