OF BEING IN MANY PLACES.

THE SIXTH ARTICLE.

THE BISHOP OF SARISBURY.

Or, that Christ’s! body is or may be in a thousand places or more
at one time.

[OF THE BEING OF CHRIST'S BODY IN MANY PLACES AT ONE TIME.—
ArTicLE VI. H.A. 1564.]

M. HARDING. THE FIRST DIVISION.

" The hundred (144) Among the miracles of this blessed sacrament one is, that one and the
jnd forty- same body may be in many places at once, to wit, under all consecrated hosts. As

fruh, Jor God, it is agreeable to his Godhead to be every where simpliciter et proprie;

For none of

theancient '}t g3 for a creature, to be but in one place only. But as for the body of Christ,

knew this - (]145) it i8 after a manner between both. For, whereas it is a creature, it ought not

The hundred 0 be made equal with the Creator in this behalf, that it be every where: but, whereas
and forty . it is united to the Godhead, herein it ought to excel other bodies, so as it may in one

And s foc- o (146) time be in more places under this holy sacrament®. For the uniting of Christ’s

seldom heard papyral body unto the almighty Godhead, duly considered, bringeth a true christian

The hundred man in respect of the same to forsake reason and to lean to faith, to put apart all

andiond  doubts and discourses of human understanding, and to rest in reverent simplicity of

For, notwith. belief.
;‘;‘i‘;‘(‘,‘f the Thereby through the Holy Ghost persuaded, he knoweth that, although the body
Jommod win  ©f Christ be natural and human indeed, yet, through the union and conjunction,
;2: Sodnead, many things be possible to the same now, that to all other bodies be impossible ; as
ethstila {0 walk upon waters, to vanish away out of sight, to be transfigured and

creature. Matl., xiv.

made bright as the sun, to ascend up through the clouds; and, after it Lukezziv.
became immortal, death being conquered, to rise up again out of the Mat. xvii.
grave, and to enter through doors fast shut. Through the same faith he - j‘:‘t':"_""f”-
The hundred believeth and acknowledgeth that, (147) according unto his word, by his  Matt. zzvisi.
wventhin.  power it is made present in the blessed sacrament of the altar, under the IOt =
For Ghrist Jorm of bread and wine, wheresoever the same is duly consecrated, according unto his
et e, institution in his holy supper; and that not after a gross or carnal manner, but
ﬁfhf,‘ﬁih spiritually and supernaturally, and yet substantially ; not by local, but by substan-
God's wordis ¢ial presence; mot by manner of quantity, or filling of a place, or by changing of
place, or by leaving his sitting on the right hand of the Father, but in such a manner
as God only knoweth, and yet doth us to understand by faith the truth of his very
presence, far passing all man’s capacity to comprehend the manner how.

Whereas some against this point of belief do allege the article of Christ’s ascen-
sion, and of his being in heaven at the right hand of God the Father, [christs being in
bringing certain texts of the3 scriptures pertaining to the same, and % and in the

t at
testimonies of ancient doctors signifying Christ's absence from the “s’zr‘f;z::t‘g:”? "Igc?f
earth ; it may be rightly understanded, that he i3 verily both in heaven 1%¢1
at the right hand of his Father, in his visible and corporal form, very God and man,

after which manner he i3 there, and not here; and also in the sacrament invisibly

[! His, H. A.1564.] Creatori in hoc, quod ubique est; in hoc vero, quod

[® Deo convenit esse ubique simpliciter, proprie; | est unitum divinitati, debet excellere alia corpora, ut
creatur® convenit esse in uno loco tantum; corpus | simul in locis plurimis possit esse sub sacramento
Christi autem medio modo se habet de corpore | altaris.—Floret. Lugd. 1499. Lib. 1v. fol. 96, 2.}
Christi ; cum enim sit creatura, non debet mquari [® H. A. 1564, omits the.]
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and spiritually, both God and man in a mystery ; so as the granting of the one may

stand without denial of the other, na contradiction found in these beings, but only a oot
distinction in the way and manner of being. Ch rist’g
' ' body.

THE BISHOP OF SARISBURY. —
Having somewhat largely answered the five first articles, wherein seemed to
lie the greatest weight, I trust I may now the more slightly pass over the rest.
Herein M. Harding seemeth in words thoroughly to yield unto us without excep-
tion. For, whereas the question is moved of the being of Christ’s body in a
thousand places, or more, his answer is, that Christ’s body is local only in one
place, and so cannot be in a thousand places, but only in one place at one time.
Howbeit, thus saying, he swerveth much from the old fathers, whose words, as it
shall appear, sound far otherwise,
Further, for the better understanding hereof, it shall behove thee, gentle
reader, to understand that, touching the body of Christ, there have been sundry
great errors raised and maintained in the church of old time, and that not only
by heretics, but also by holy learned fathers. The Manichees held that Christ august ad
had only a fantastical body, without any material flesh, blood, or bone, in appear- uodvult-
ance and in sight somewhat, but in very deed and in substance nothing?.
Eutyches held that Christ’s body after his incarnation, was made equal with hig Leon. Epist.
divinity®; an error much like unto this that is now maintained by M. Harding. E ;‘;ust. Flav.
St Hilary held that Christ received no flesh of the blessed virgin, but brought the Hilar. de
same from heaven; and that his body was impassible, and felt no more grief Trin. Lib.x.
‘when it was stricken, than water, fire, or air, when it is divided with a knife®,
Theodoretus saith that the heretics called Helceseei held that there be sundry theodor. de
Christs, two at the least; the one dwelling in heaven above, the other in the Fab. Heeret.
world here beneath”. 'All,these,. and other such-like errors and heresies, grew
‘only of admiration and reverence towards Christ’s divine nature; and the authors.-
and maintainers of the same, leaving reason, according to M. Harding’s counsel,
‘anid cleaving wholly to thelr 1magmat10n, which they called faith, were far
deceived.
But M. Harding layeth the foundation hereof upon a miracle; whereof, not-
‘withstanding, touching this gross and fleshly presence, he hath no manner warrant,
neither in the scriptures, nor in any of the holy fathers. As for that is alleged of
‘Chrysostom and Basil, it is to a far other purpose, as shall appear, and may soon
be answered. St Augustine wrote three special books namely of the miracles of yygust e
the old and new testament®; and Gregory Nazianzene wrote in like sort of the Yimp 5=
same: yet did neither of them both ever make mention of this miracle. And}m.3
albeit this kind of reasoning, ab awuctoritate negative, in such cases imply no great
necessity; yet must it needs be thought either great negligence or great for-
getfulness, writing purposely and namely of miracles, to leave out untouched the
greatest miracle. Certainly, St Augustine hereof writeth thus: Quia hac homi- yygust, ge -
nibus nota. sunt, quia per homines fiunt, honorem, tanquam religiosa, habere possunt ; ey
stuporem, tangquam mira, non possunt®: “ These things (speaking of the sacrament
of Christ’s body), because they are known unto men, and by men are wrought, may
have honour, as things appointed to religion; but wonder, as things marvellous,
they cannot have.” Thus St Augustine overthroweth M. Harding’s whole founda-
tion, and saith that in his great miracle there is no wonder or miracle at all.
~ He saith further: “It is agreeable to the Godhead to be every where, simpli-
citer and proprie. For a creature it is agreeable to be in one place. But as
for the body of Christ,” he saith, “it is after a manner between both.” This is

{* August. Op. Par. 1679-1700. Ad Quodvultd. [7 Xprardv 8¢ ody ¢ua Néyovaw, dAAE Tov pév
Lib. de Her. 46. Tom. VIII. col. 16.] dvw, Tov 8¢ kdrw.~—Theodor. Op. Lut. Par. 1642-

[* Leon. Magni Op. Lut. 1623. Ad Leon. Au- { 8¢. Her. Fab. Lib. 1. 7. Tom. IV. p. 221.]
gust. Epist. xcvil. cap. i. cols. 495, 6. {8 August. Op. De Mirab. Sacr, Script. Libr,

Flavian. ad Leon. Epist, cap. iii. in eod. cols. 299, | Tres, Tom. II1. Append. cols. 1, &e. This work is
300.] considered spurious.]

{¢ Hilar. Op. Par. 1693. De Trin. Lib. x. 16, |  [® Id. De Trin. Lib. ri1. eap. x. 20. Tom. VIII.
20, 3. cols. 1045, 8, 50, 1, &e.} ) col. 803; where possunt habere.]
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482 CONTROVERSY WITH M. HARDING.

[aRT.
the whole countenance of this matter. And this whole place M. Harding hath
borrowed, even word by word, out of Gerson!. But, whereas he addeth that the
body of Christ, as it is united unto the Godhead, may be at one time in sundry
places, he should have remembered that this is an old error, long sithence
reproved and condemned by St Augustine and other learned fathers. St Augus-
tine saith thus: Cavendum est, ... ne ita divinitatem astruamus hominis, ut veritatem
corporis auferamus. Non est autem consequens, ut, quod in Deo est, ita sit ubique,
ut Deus?: “We must beware that we do not so maintain the divine nature of
Christ being man, that we take away the truth of his body. Neither doth it
follow that the thing that is in God is therefore every where, as God is.” St
Augustine’s words be plain, that whoso saith the body of Christ is every where
(or in infinite places at one time, which is all one thing, the reason and miracle
being like) utterly denieth the verity of Christ’s body.

But what a fantasy is this, that ¢ Christ’s body is neither the Creator nor a
creature, but,” as it is here avouched, “after a manner between both ?” Who ever
would warrant this doctrine, but that old heretic abbat Eutyches? Verily St
Augustine saith : Omnis substantia, que Deus non est, creatura est; et quee creatura
non est, Deus est . ..[et] quod Deo minus est, Deus non est®: “Every substance
that is not God is a creature; and that is not a creature is God; and whatso-
ever is less than God is not God.” Here St Augustine knoweth a Creator and a
creature; but M. Harding’s mean between both he knoweth not. Leo, writing
against Eutyches, of whom M. Harding seemeth to have received this learning,
writeth thus: Emergunt alii, qui carnem Domini et divinitatem dicunt unius esse
nature. Quee tantum sacrilegium inferna vomuere? . .. Tolerabiliores sunt Ariand,
&c.4: « Up there start others, that say the flesh of Christ and his divinity are
both of one nature. What hell hath poured us out such wicked sacrilege? The
very Arians are more to be borne withal than these men.” St Augustine saith:
Quod ad hominem attinet, creatura est Christus®: ¢ Christ, as concerning his
manhood, is (not a mean between both, but) a creature.” Again he saith: Duas
... substantias, id est, naturas esse fatemur; divinitatis scilicet et humanitatis; ...
creatricis et create: quee lamen substantie, non ...confuse, sed unitee, atque in
una eademque persona inseparabiles, et in sua semper proprietate manentes®: “We
confess there are in Christ ¢wo substances or natures; the one of the Godhead,
the other of the manhood?; the one of the Creator, the other of the creature:
which substances notwithstanding are not confused, but united, and in one self-
same person inseparable, and remaining evermore in their own properties.” The
like writeth Leo, Cyrillus, Gelasius, and all the rest of the old learned fathers.
Therefore M. Harding was much overseen, either to teach the people that Christ’s
body is neither the Creator nor the creature, but a mean between both; or else
to say that the same body, being united unto the Godhead, may therefore be in
sundry places at one time. Herein rested the old heresy of Eutyches: for thus
Flavianus writeth of him: Corpus Domini ... humanum quidem ... vocat; tamen
negat esse mobis consubstantiale®: “He calleth the body of our Lord a man’s
body; but yet he saith it is not one in substance with our bodies.” '

But M. Harding replieth: Christ’s body is now become immortal and glorious.
This is most true, and without all question. Howbeit, it may please him to
remember, that when Christ ministered the holy communion to his disciples, his
body was then mortal, and subject to death and other injuries, and not glorious.
Therefore, if Christ’s body in the sacrament be immortal and glorious, it must
follow that for that present Christ had two manner bodies; the one mortal, the

[' See before, page 480, note 2.}

[® Asgust. Op. 1679-1700. Lib, ad Dard. seu
Epist. clxxxvii. 10. Tom. II. col. 681.} :

[® 1d. Prosp. Lib. Sentent. 55, Tom. X. Ap-
pend. col. 227.]

[* Leon. Magni Op. Ad Leon. Angust. Epist.
xcvii. eap. v. col, 505. Leo, however, is quoting the
words of Ambrose. See Ambros. Op. Par. 1636-90.
Lib. de Incarn. Dom. Sacram. cap. vi. 49. Tom. II.
col. 714; where dicant, and vomuerunt. As cited by

Leo there are other slight variations.]

[* Quod vero ad hominem, creatus est Christus.
~August. Op. Lib. ad Dard. seu Epist. clxxxvii. 8,
Tom. II. col. 680.]

{¢ 1d. de Myst. Trin. Serm. cexlvi. 1. Tom. V.
Append. col. 403.]

[7 Manhead, 1565.]

[® Flavian. ad Leon. Epist. in Leon. Magni Op.
col. 301; where non tamen nobis.}
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other immortal; the one glorious, the other not glorious. Thus M. Harding’s =

rules and examples match not together. between
He addeth further: « Christ’s body walked upon the waters, vanished out of pth.
sight, ascended through the clouds, and entered through the doors, being fast “—~—
shut,” &c. These were the reasons that deceived the old Manichees. I marvel
that M. Harding, being (as he saith) lately become a professor of the catholic faith,
would found the whole substance of his doctrine upon heretics. Touching the
special trust that the Manichees reposed in this argument, St Hierome writeth
thus: Cum dicit Manicheus, et similis Manicheorum, Dominus non resurrexit in Hieron. in
corporis veritate, et, ut scias non fuisse verum corpus, clausis ingressus est ostiis, sal exix.
nos quid dicemus? Domine, libera animam meam a labiis iniquis, et a lingua
dolosa® ;: “ When the Manichee, or any other like the Manichees, saith, The Lord
arose not again in the truth of his body; and for proof thereof saith thus, He
entered in when the doors were shut; what then shall we say? Even thus: O
Lord, deliver my soul from wicked lips and deceitful tongues.” Here we see
M. Harding is driven to seek upon old condemned heretics, and to borrow their
weapons ; wherefore it shall be good to follow St Hierome’s counsel, and to say:
“ 0 Lord, deliver my soul from wicked lips and deceitful tongues.”
Likewise St Ambrose saith the apostles of Christ, by the same manner of
reasoning, were deceived. For upon that, “Christ entered, the gates being shut,”
he writeth thus: Dem’que conturbati discipuli cestimabant se spiritum videre. Et Ambros. in
ideo Dominus, ut speciem nobis resurrectionis ostenderet, Palpate, inquit, et videte : cap. xxiv.
quia spiritus carnem et ossa non habet, sicut me videtis habere'®: “The disciples,
being astonied, thought they saw a spirit or a fantasy. Therefore the Lord, to
shew a token of his resurrection, said unto them, ¢ Feel, and see; for a spirit or
fantasy hath not flesh and bone, as you see that I have’.” Now, if these argu-
ments were able to deceive the apostles of Christ, it is not impossible but they
may likewise deceive M. Harding. Chrysostom saith: Clausa erant ostia, et Chrysout. in
ingressus est Jesus: ...non erat phantasma: non erat spiritus: vere corpus erat : Tohan Bapt.
habebat carnes, et ossal': « The doors were shut; and Jesus entered: it was no
fantasy: it was no spirit: it was verily a body: it had flesh and bones.” Thus,
notwithstanding these marvellous effects, yet the ancient godly fathers said,
Christ’s body nevertheless is, and continueth still a creature, not 2 mean between
both, as M. Harding here strangely hath imagined. Now let us consider M.
Harding’s arguments :
Christ’s body walked upon the waters:
It entered through the doors being shut :
It ascended through the clouds;
Ergo, it may be at one time in sundry places.
Although this argument may soon be espied, having utterly no manner sequel
in reason, yet the folly thereof may the better appear by the like:
St Peter walked upon the water: Mait. xiv.
Elias was taken up into the clouds: 2 Kings ii.
St Bartholomew entered through the doors being shut1Z;
Ergo, St Peter, Elias, and St Bartholomew may be at one time in sundry
places.
And that I allege here of St Bartholomew, although it be but a vain fable,
yet it may not easily be denied. For it is recorded by Abdias the bishop of and.in
Babylon??, who, as Master Harding supposeth, saw Christ in the flesh, and was ™™
one of the apostles’ fellows,
Over all this M. Harding throweth a sweet mist, to carry away the simple
in the dark: Christ’s body, saith he, is in the sacrament, not by local, but by
substantial presence; carnally, but not in carnal manner; placed in the pix, in
the hand, in the mouth, and yet in no place at all; a very natural body, even as

[° This passage does not appear in the place | Bapt. Hom. Tom. XII. col. 426; where hadebat

referred to.) ossa.]
[** Ambros. Op. Expos. Evang. see. Lue. Lib. x. [* ...apparnit regi apostolus, ostio clauso, in
cap. xxiv. 169. Tom. I. col. 1540.] cubiculo ipsius, &c.—Abd. Apost. Hist. Par. 1571.

[ Chrysost. Op. Lat. Bas. 1547. De Joan. | Lib. vir fol. 97. 2.]
312
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it was upon the cross, yet without all manner quantity and dimensions or pro-
portions of a body, that is, neither thick, nor broad, nor short, nor long; there
now where before it was not, and yet without any shifting or change of places.

" Unless this man were fast asleep, he could never fall into so deep a dream. In
these fantasies he seemeth well to agree with the old heretics Eutyches and
Manichee. For even such a body they imagined that Christ received of the
blessed virgin; and yet were they heretics notwithstanding. For which of all the
old learned fathers ever taught us this strange doctrine? Who ever durst to
spoil Christ of his place, of his quantity, and of the natural proportions of his
body? If the doctors of the church say thus, why are they not alleged? If
they say not thus, why is this matter carried away with such countenance of
antiquity ? Or why doth M. Harding thus avouch this unsensible and unsavoury
learning, only upon his own credit, without the authority of any doctor? The

iﬁgﬁﬁnm Manichees in old times, the better to maintain their error, and to avoid absurdities,
Quod-vult- were driven to say there were two Gods; the one good, the other ill!, Even so
Deum. M. Harding, to maintain his errors, and to avoid infinite absurdities, is driven to
say: There are two Christs; the one local, the other not local; the one above,
the other beneath; the one with proportion of body, the other without propor-
tion. Howbeit, he seemeth to publish this principle unawares against himself.
For if Christ’s body in the sacrament be not local, as he saith, then is it no
natural or real body. This rule St Augustine taketh to be infallible. His words
Jusset. be these: Tolle loca corporibus, et mnusquam erunt; et quia® nusquam erunt, nec

erunt®: « Take away the places from the bodies, and the bodies shall be no where;
and, because they shall be no where, they shall have no being;” and so shall be
no bodies at all. And he speaketh not thus only of other natural bodxes, but
specially and namely of the body of Christ.

Certainly, the more spiritual a thing is, the more it is void from the circum-
stance and necessity of place. Wherefore, when M. Harding saith the body
of Christ is in heaven as in a place, and in the sacrament without place; he
christs body seemeth secretly to say that Christ’s body in the sacrament is more glorious,

e ne more spiritual, and divine, than* is the very body of Christ indeed that is in
sacramen, heaven, in the glory of God the Father. Which conclusion, how well it may stand
heaven.

either with the rest of his own doctrine, or with the truth of our christian religion,
I leave it in consideration to the reader
But what needeth this new-devised difference of Christ’s body local, and
Christ’s body not local? Or what forceth these men to say that only the bare
substance of Christ’s body is in the sacrament, without length, breadth, or any
other respect of quantity ? Will M. Harding now at the last forsake the reverend
simplicity of his belief, and lean to reason? Or will he in God’s secret mysteries
give credit to his eyes, and hearken to the course of nature? Verily God, as he
is able by his emnipotent power to make Christ’s body present without place and
quantity ; so is he likewise able to make the same body present in place, and
with quantity, and all other natural dimensions. If M. Harding will say nay,
Scot.iv. Sent. Duns himself, his own doctor, will reprove him. His words be plain : Idem corpus
Quest. 2. localiter et dimensive potest esse in diversis locis. Et Deus potest quodcunque
corpus universi convertere in corpus Christi, sicut panem; et facere corpus Christi
ubique esse, non solum sacramentaliter, sed etiam localiter et dimensionaliter®: “ One
body, both locally and with the natural dimensions of a body, may be in sundry
places. - And God is able to turn any body in the world into the body of Christ,
as well as bread; and to cause Christ’s body to be every where, not only by way
of sacrament, but also by way of place and dimensions.” Which saying seemeth

{* Epiphan. Op. Par. 1622, Adv. Her. Lib. 11, [*

...dico, idem corpus simul esse localiter in di-
Heer. 1xvi. 8. Tom. I. p. 625.

versis locis, &e....... ipsi concedunt, quod corpus

August. Op. Par. 1679-1700. Lib. de Her. 46,
Tom. VIIL. col. 13.]

[? Qui, 1565.]

[® 1d. Lib. ad Dard. seu Epist. clxxxvii. 18, Tom.
1L col. 683; where spatia locorum tolle corponbus,
nusquam.)

[* That, 1611.]

Christi posset ubique esse sacramentaliter: posset
enim Deus quodcumque corpus universi convertere
in corpus Christi, sicut panem; et ego dico, quod
non est major limitatio ad esse alicubi localiter quam
sacramentaliter, comparando ad potentiam Dei.—
Joan. Duns Scot. Op. Lugd. 1639. In Lib, 1v, Sen-
tent. Dist. x. Queest. 2. Tom. VL. pp, 513, 9.]
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also to be well liked and allowed of Durandus®. Therefore M. Harding should
not thus nicely shrink back, and so dissemble in dark speeches; but should
rather boldly and plainly say, Christ’s body is in the sacrament, not only sub-
stantially, but also locally and by way of place; as having as good warrant for
the one as for the other. For it is a catholic man’s part to be bold of God’s
omnipotent power; and whatsoever God, being omnipotent, is able to do, to
believe it is already done, without any regard had to his will or promise. If
he think it lawful for him without cause to deny this manner of Christ’s presence,
let him not be offended, if we upon good and just cause deny the other. Verily
Alexander de Hales, a great doctor of that side, reckoneth M. Harding to be in
a great error in this behalf. -This is his resolution:' Quidam ponebant corpus
Christi esse sub sacramento, non secundwm quantitatem, &e. ... Sed hec positio est
erronea’ : “Some hold® that Christ’s body i is under the sacrament not accordmg
unto quantity ; but this opinion is erroneous.” Thus much I thought good only
to touch; not so much for any great credit of the author, but that it may appear
that, notwithstanding all these men would so fain have Christ really and fleshly
present, yet they reprove one another of error and ignorance, and cannot agree
among themselves in what sort they may have him present. Howbeit, the ancient
fathers of the church have written far otherwise in this behalf. For like as
Athanasius saith, Zqualis Patri secundum divinitatem; minor Patre secundum
humanitatem?®; * Christ, according to his divine nature, is equal unto the -Father;
and according to his manhood!® is inferior unto the Father;” even so saith
Gregory Nazianzene: “ Christ, according to his body, is within the limitation of
place: according to his spirit and Godhead he is without the limits of any
place!ll.” But, that any one of all the old fathers ever said, “ Christ’s body is
sometime in one place and sometime in many, sometime limited and sometime
not limited;” I think it not easy for M. Harding well to prove.

As for the difference that he hath devised, of visible and unvmble, local
and not local, which is both trench and bulwark to maintain this piece!?, it is
a very toy, only meet to beguile children; as neither having foundation in the
scriptures or holy fathers, nor effectually serving to prove his purpose. For
we reason not of respects and qualities; but, as St Augustine, St Cyril, and
other catholic doctors do, of the very nature and substance of Christ’s body.
Neither can M. Harding well maintain that whatsoever is invisible is there-
fore of nature infinite, or may be at one time in a thousand places. As touching
Christ’s being in a mystery, as it requireth no local presence, according to M.
Harding’s own confession, so likewise it requireth no natural or real body; as
hereafter, God willing, it shall be shewed more at large. ‘

M. HARDING.

And how the ancient fathers of the church have confessed and taught both
these beings, of Christ in heaven and in the sacrament together, contrary to
M. Jewels negative, by witness of their own words we may perceive. Basil in
kis liturgy, that is to say, service of mass'®, saith thus in a prayer: “ Look down
upon us, Lord Jesus Christ, our God, from thy holy tabernacle, and from the

THE SECOND DIVISION,

{guisupra  throne of glory of thy kingdom, and come to sanctify us, which sittest
Gone, ¢t vicin- above with thy Father, and art* conversant here invisibly; and vouchsafe
vl W to impart unto us thine undefiled body and precious blood, and by. us to
1564 all thy peoplet.”

[¢ ...idem corpus totum simul in diversis locis | Cledon. contr. Apoll Eplst ci, Tom. IL p.85; where

consistit, et a diversis percipitur, &c.—Durand. Rat.
Div. Offic. Lugd. 1565. Lib. 1v. cap. xli. 25. fol.
164. 2.]

[? Alex. Ales. Summ. Theol. Col. Agrip. 1622,
Pars 1V. Quest. x. Membr, vii. Art. iii. 4. p. 352.]

[8 Held, 1565.)

[® Athanas. Op. Par.1698. Symb. de Fid. Cathol.
Tom. IL. p. 729.] [*® Manhead, 1565.]

['* Gregor. Nazianz. Op. Par. 1778-1840. Ad

repc'ypa'lr'rov, dreplypamTov, XwpnTor, and dyu-
pntov.]

['* Piece: castle.]

['® Of his mass, H. A. 1564.]

[** Hpdoxes Kipie 'Inaov Xpioré & Oeds juav
¢E dyiov xaroiknTnplov cov, kai dwd Bpdvov S6Eys
Tis Bacihelas aov, kgl éABE el TO dyudoar nuds,
6 dvw 76 Hatpi cvykabripevos, kai dde nuiv aopd-

Tws owwd * xai kaTafivoor T kpaTaid oov Xeipi

Lib. iv. de
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Alex. de
Hales. iv.
Qumst 40.

mb. 3.

Gregor. Na-
ziangz. contr.
Apoll.
Eptypa‘lr-
TOS owya-
Ty, dwepi-
ypamwTos
'rvsupa'rt
xwpn*roe,
Kai dxaw-
PUTUS,

* Not bodily,
but by Spirit
and grace.
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Touching these ancient fathers that here be alleged, notwithstanding the
credit of some of them might well come in question, as namely that Chryso-
stom in his liturgy prayeth for the emperor of! Alexius, which was not born
within five hundred years after that Chrysostom was dead?; yet will I spare
both this, and also all other like advantages, and receive all these authorities
as if they were good and perfect® without exception.

But first, for the clearer conceiving of the answer hercunto, understand,
good christian reader, that by the record of the old fathers Christ is present

Cyril. n Joh. amongst us sundry ways: by his holy Spirit, as Cyrillus saith*; by his grace,
Vit Ve a3 Eusebius Emissenus saith®; by his divinity and majesty, as St Augustine
Smien 8 t. saith®; by faith dwelling in our hearts, as St Paul saith. Thus is Christ most
2 Juia comfortably present in his holy word, in the mystery of baptism, and in the

corpus.

August. In  gacrament of his body. We deny only that gross and fleshly presence that M.

B Harding here defendeth; wherein we have the authority and consent of the
old learned fathers. For, to allege one instead of many, St Augustine saith:

August. de  Corpus....in quo resurrexit, [in] wuno loco esse oportet’: *“The body wherein

Consecr. . . . )

Dist . Christ rose again must be in one place.

Here M. Harding, as his manner is, taketh onc thing in hand, and proveth
another. For to prove that Christ is really and fleshly present in the sacra-
ment, he allegeth the old fathers, that never spake one word of this real or
fleshly presence. And therefore, setting such countenance upon the matter with
the names of holy fathers, and not once coming near that thing wherein standeth
the whole question, he dallieth vainly and abuseth the simplicity of the people.
For touching Chrysostom and Basil, we grant that Christ, being in heaven in
his humanity and in the substance of his body, is nevertheless by his Spirit
and grace invisibly present in his sacraments. Which answer, notwithstanding
it might serve generally to all these authorities here brought in, yet 1 have
thought it not amiss to consider them all severally as they come.

M. HARDING. THE THIRD DIVISION,

St Chrysostom prayeth with the very same words also in kis liturgy or mass:
where we read further, that “the priest and the deacon do adore and worship,
saying three times secretly, ‘God be merciful to me a sinner; and that the

»  people do all likewise devoutly adore”. Now, sith he will adoration Etpopuius si-
to be made, he acknowledgeth Christ present, whom he granteth to be mumoome"
also at the same time in heaven. adorant.

THE BISHOP OF SARISBURY.

It is likely, saith Master Harding, that Christ is fleshly present in the sacra-
ment, for that the priest and the people adoreth him, This guess hath very
slender hold. For would he that the people should never worship Christ, but
only when they have him present before their face? Certainly St Hierome
writeth thus of a gentlewoman named Melania: Ad Christi pedes provoluta est!®:

Hieron. ad
Pau). de Ob.
Blesil.

col. 634.]

- £ - -
peradobvas uiv Tob dypdvrov cupards cov, xai

Tou Tipiov alpaTtos, xai 8 juay wavri T Aap.—
Basil. Lit. in Lit. Sanct. Patr. Par. 1560. pp. 66, 7.]

[! 1565 omits of.} '

[# See before, page 114, note 4.]

[® Perfit, 1565, 1609.]

[* ... évavAileTas Tols dEiois did Tob Mvedparos.
—Cyril. Alex. Op. Lut. 1638. Comm. in Joan. Evang.
Lib. x1. cap. ii. Tom. IV. p. 933.]

[* Euseb, Emiss. in Corp. Jur. Canon. Lugd.
1624. Decret. Gratian, Decr, Tert. Pars, De Con-
secr. Dist. ii. can. 35. col. 1927. See before, page 467.]

[® August. Op. Par. 1679-1700. In Johan,
Evang. cap. xii. Tractat. 1. 13. Tom. 111. Pars 11,

[7 1d. in Corp. Jur. Canon. Decret. Gratian.
Decr. Tert. Pars, De Consecr.Dist. ii. can. 44.
col. 1935.]

[® Omnes, H. A. 1564.]

[® Wpdoxes, kv A. Elre wpooxvvel 6 lepebs
xai 6 Stdxovos év ¢ éoTi TPoww, NéyorTes pvoTixis
Tpis, 'O Oeds dalOnTi por 16 duaprTorw. Kai
0 Aads opolws, wdvres petd evhaPeias wpoakurov-
aw.—Chrysost. Lit. in Lit. Sanct. Patr. p. 103.]

[0 ...ad pedis advoluta Christi, quasi ipsum tene-
ret, arrisit.—Hieron. Op. Par.1693-1706. Ad Paul.
sup. Ob. Blesil. Epist. xxii. Tom. 1V. Pars 11. col,
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“She fell down and worshipped at Christ’s feet:” notwithstanding she had not m
Christ there bodily present. Likewise Chrysostom teacheth us to worship Christ — ——
in the sacrament of baptism. For thus he saith unto the people: Et vos, qui Chrysost in
accepturi estis baptisma,...tenete pedes Salvatoris: lavate lacrymis: crine tergite“:ﬂ.m' Hom.
“You that will receive baptism, hold the feet of our Saviour: wash them with

your tears: wipe them with your hair” Yet will not M. Harding therefore say

that Christ is bodily and carnally present in the water of baptism. Thus the

faithful then were taught to worship Christ, although they had him not cor-

porally in real presence. The idolaters worshipped the sun and the moon;

yet they pulled them not down from heaven to reccive their worship. There-

fore M. Harding’s argument of adoration can stand him but in little stead.

For we are taught to worship Christ sitting in heaven, not lying bodily pre-

sent before our eyes.

M. HARDING. THE FOURTH DIVISION,

Which he uttereth more plainly in these words: O miraculum, O Dei benigni-
tatem, &c.: “ 0 miracle, O the goodness of God, who sitteth above with
the Father, at that very instant of time is handled with the hands
of all, and giveth himself to those that will receive and embrace him.
And that is done by no crafty slightness'?, but openly in the sight of all that
stand about. How sayest thou, seem these things no better to thee'® than to be
contemned and despised'4?” By which words of St Chrysostom we may see that
Christ's being in heaven maketh no proof that he i3 not in earth, sith both these
- verities may well stand together.

Chrysostom. de
Sacerdotio,
ib. iii.

THE BISHOP OF SARISBURY.

. This argument would serve well, if there were none other miracle but carnal
| presence., But if M. Harding had conferred with the old catholic fathers, he
should have found miracles in the sacrament of baptism, no less than in this
sacrament of Christ’s body. Leo saith: [Deus] mirabile nobis sacramentum Leon. Epist.
regenerationis indulsit'®: “God hath granted us the marvellous sacrament of 2
regeneration.” So saith Eusebius Emissenus: Veniant [nunc] qui future resur- Hom. Sext.
rectionis gloriam sitiunt: jam nunc de...remissione peccatorum digno miraculo ]};g;t?;n,
reficiant fidem suam. Homo [in] fonte tingitur, &c.': “ Let them draw near that
thirst after the glory of the resurrection that is to come: even now let them
1 refresh their faith with that worthy miracle of remission of sin. A man is
washed in the font,” &c. In like sort writeth Chrysostom touching the same:
Nullo pacto de intellectuali per baptismum regeneratione et admirabili partu ra- hrygst ia
tionem reddemus. Nam et angeli, qui adfuerunt, tam inenarrabilis operis modum .
minime possunt enarrare. Adfuerunt tantum, et viderunt; nihil autem operati
sunt : sed Pater tantum, et Filius, et Spiritus sanctusl’: “ We are never able to
yield a reason of the spiritual regeneration and miraculous birth that we have
by baptism. The very angels that were present are not able to utter the
manner of that unspeakable work. They were present only, and saw; but they
wrought nothing; but only the Father, the Son, and the Holy Ghost.” Here
we see a miracle in baptism, and such a miracle as the angels of God are not
able to utter it. Yet will not M. Harding say that Christ’s body is therefore
really present in the water of baptism. So weakly these proofs hang together.

But Chrysostom’s words are very vehement: That Christ is present at the

B DK

[ Chrysost. Op. Lat. Basil. 1547. In Mare.
Hom. xiv, Tom. II. col. 1284.]

[ Sleights, H. A. 1564.]

[3® To thee no better, H. A. 1564.]

{!* "Q Tov Badparos & Tis Tov Oeob Ppihavbpw-
wias® & perd Tov Iavpds dve xabipevos, kara
Tiv dpav éxelvny TOV dwdvTwy KaTéxeTar Xepoi,
xai 3idwaw abTov Tois PBovhopévois wepimriEacdar
xai wepthafeiv. motovar 8t TouTo WdvTes did Ty
SpBaduwy Tiis wloTews. dpd oot Tob xaTagpovei-

obar Tavre dfia xaradaiverair;—Chrysost. Op.
Par. 1718-38. De Sacerdot. Lib. ui. 4. Tom. 1L
p- 382.]

[** Leon. Magni Op. Lut. 1623. Ad Pulch. Au-
gust. Epist. xiii. col. 317; where sacramentum nobis. ]

[!® Euseb. Emis. Hom. Lut. Par. 1547. Hom. vii.
de Pasch. fol. 51. 2 ; where jam tunc. ]

[}? Chrysost. Op. In Joan., Hom. xxv. Tom.
VIIL p. 145.]
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holy ministration; that every man both toucheth him with his fingers, and
also seeth him with his eyes, and that clearly and openly, without guile or
error, I grant these words be very vehement, and much exceed the common
sense. But here would I learn of master Harding, whether he will take these
words plainly and simply as they lie, or else will rather qualify them with a
courteous and gentle interpretation. If he follow the rigour of the words,
then appeareth there a manifest contradiction; and Chrysostom in uttering
one sentence is found clean contrary to himself. For first he saith, ¢ Christ
is there invisibly, in such sort as no man can see him;” and yet immediately
after, with one breath he saith, “ Every man seeth him with his eyes plainly,
and without guile or error.” Again, by the rigour of the same words, we must
needs grant that the people both verily and indeed seeth Christ’s very body, and
also handleth and toucheth it with their fingers; which is not only a manifest
untruth, but also a greater heresy than ever was defended by Berengarius, as it
is confessed by the doctors of M. Harding’s own side!. Indeed, the marvellous
effects that God worketh in the faithful, in that dreadful time of the holy
communion, wherein the whole mystery of our redemption that we have in
the blood of Christ is expressed, Chrysostom calleth a miracle; and therefore
the more to stir the people’s minds to the consideration of the same, he in-
flameth his speech with rhetorical amplifications and heat of words. He saith:
“Christ is crucified before our eyes: his-blood gusheth out of his side, and
streameth and floweth over the holy table; and the people is therewith made
red and bloody2” This advancing® and ravishing of the mind he calleth a
miracle; but of any corporal or fleshly presence he speaketh nothing. By
such figurative and fiery speech he meant not that we should understand him
precisely according to the sound of his words, but sought only to lift up and
enkindle his hearers’ minds. So St Paul saith to the Galathians: “Christ
was crucified before your eyes.” So St Hierome: “Our faces are marked in
baptism with the blood of Christt” So saith Tertullian: “We are washed
in the passion of our Lord%” So St Gregory saith: Eundem Agnum Johannes
ostendendo, Esaias preevidendo, Abel offerendo locutus est: et quem Jokannes in
ostensione, quem Esaias in locutione, hunc Abel significando in manibus tenuitS:
“St John the Baptist spake of the same Lamb by pointing, Esaias by seeing,
Abel by offering. And the Lamb that John held in his hand by pointing, and
Esay by speaking, the same Lamb Abel held in his hand by signifying.” These
sayings, and other like, are vehement, as is that of Chrysostom; and, as M.
Harding knoweth, may not be taken as they lie, but must be mollified with a
gentle construction.

M. HARDING. THE FIFTH DIVISION.

The same father confesseth the body of Christ to be in divers places [chpises podyin
likewise in his homilies ad Populum Antiochenum, most plainly alluding e P40
to Elias. Elias, saith he, melotem quidem discipulo reliquit: Filius Hom.2
autem Dei ascendens suam nobis carnem dimisit. Sed Elias quidem exutus:
Christus autem et nobis reliquit, et ipsam habens ascendit”: “ Elias (when he was
carried up in the fiery chariot) left to his disciple Elizeus his mantle of sheep’s skins :
but the Son of God, when he ascended, left to us his flesh. But Elias did put off
his mantle; and Christ both left his flesh to us, and also ascended having it with
him.”  Nothing can be spoken more plainly, whereby to shew that we have the same

{* Corp. Jur. Canon. Lugd. 1624. Decret. Gra- | passionem Christi et per baptismum...Exterminator
tian. Decr. Tert. Pars, De Consecr. Dist. if. Gloss. | quum viderit sanguinem in fronte tua, accedere non
in can. 42. col. 1932. See before, page 459, note 4]. poterit,—Hieron. Op. Par. 1693-1706. Breviar, in

[3“Orav ydp idns Tov Kipiov veBuuéyov, xai | Psalt. Psalm. Ixxxiv. Tom. I1. Append. col. 34¢.]

keluevoy, kat Tov iepéa épesTiTa TH BinaTe, Kai [® ...passio Domini, in quam tinguimur.—Tertull.
imevxduevor xai wdvras éxeive T3 Tiuiw Por- | Op- Lut. 1641. De Baptism. 19. p. 264.]
vieoopévovs alpari «. r.\.— Chrysost. Op. Par. [® Gregor. Magni Papa 1. Op. Par. 1705. Lib.

1718.38, De Sacerdot. Lib. 11, 4. Tom. I. p. 882, | XXIX. in cap. xxxviii. B. Job. cap. xxxi. 69. Tom. 1.
See also In Matt. Hom. lxxxii. Tom. VIL p. 788.] col. 948.]
[® Avancing,1565.] [? Chrysost. Op. Ad Pop. Ant. Hom. ii. Tom.
[* Perhaps the reference is to the following pas- | 1L p. 34.]
sage: Ergo post lepram sanari non poteris nisi per
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Jlesh here in earth that was received into heaven, which Christ hath not put of to
give it to us. By which doctrine of St Chrysostom (148) we are taught to believe, that The hundred
Christ’s flesh or his body is both in heaven and also in the earth, in how many Sy

places soever this blessed sacrament is rightly celebrated. For the very
A . order of the
) . c(l)mp‘anson
. atn -
THE BISHOP OF SARISBURY. " Budeth the
con! .

This place well considered both openeth itself, and also giveth light unto
other like. Chrysostom sheweth in what sort Christ hath both taken up his
flesh into heaven, and also left the same here amongst the faithful in the earth;
and to that end compareth Elias and Christ together, The story is known, that,
when Elias was taken up in a fiery chariot, he let down his coat unto Elizeus ¢ Kings ii.
that stood beneath; who took it up, and by the power of the same divided the
water of Jordan. Upon occasion hereof Chrysostom saith: Tangquam maximam chrysost. sa
hereditatem Elizeeus melotem suscepit. Etenim vere maxima fuit heereditas omni fm s
auro pretiosior. Et erat postea duplex Elias: et erat sursum Elias, et deorsum
Elias8: «Elizeus received the coat made of sheep’s skins as a great inheritance.
And doubtless it was an inheritance more precious than any gold. After that
time Elias was double: for there was Elias above, and Elias beneath.” Above
was the very true Elias in the natural substance and presence of his body ;
beneath was nothing else but Elias’ coat; which coat notwithstanding, because
of the powers that were wrought with it, he calleth Elias. Thus Chrysostom
compareth Elias with Christ, and Elias’ coat with the sacrament; and thus he
saith, Christ is above, and Christ is beneath; as he saith, Elias is above, and
Eliag is beneath. For, as Elias’ coat was called Elias, even so the sacrament of
Christ’s body is called Christ’s body. Which saying agreeth well with these words
of St Augustine : Sacramentum corporis Christi secundum quendam modum corpus svgus.
Christi est?: “The sacrament of Christ’s body, after a certain manner, is the Saste.
body of Christ;” not substantially or really or indeed, but as Elias’ coat is Elias.
Hereof M. Harding might well have formed this argument :
Elias, being above, was not verily and indeed present beneath in his coat ;
Therefore by Chrysostom’s comparison Christ’s body is not indeed really and
fleshly present in the sacrament.

M, HARDING. THE SIXTH DIVISION.

(149) And whereas many, measuring all things by the common order and laws of The hundrea
nature, belicve nothing can be done above nature, and therefore think that the body ooy -
of Christ, forasmuch as it is of nature finite, cannot by power of God be in many 'Tith; Joined
places at once, of which opinion M. Jewel seemeth to be himself; it shall not be der '
beside the purpose, though the places already alleged prove the contrary, to recite
the testimonies of an old doctor or two, wherein they confess most plainly that which

by this article is most untruly denied.

THE BISHOP OF SARISBURY.

M. Harding hopeth to win the victory by untrue reports. For with what truth
or modesty can he say that we measure all things by the laws’ of nature, and
believe nothing above the judgment of our senses? He knoweth well our doctrine
is according to the doctrine of St Cyprian!®, St Augustine, and other old fathers, cyprian. de
that Christ’s body is meat for our minds, and not for our bellies; and thaf the = Pom-
same cannot be eaten with our mouth or teeth, or by any other natural or mate- Fradifing
rial means, but only spiritually by faith, which is the mouth of the inner man.
He knoweth we teach the people to lift up their hearts, and, as St Chrysostom
saith, “to become eagles in this life, and to mount up unto the gates of heaven, chrysost
even unto the heaven!! of heavens, and so to draw near to Christ’s body'2.” He b o Hom

[® Id. ibid.} nold.) p. 44. See before, page 141, note 11.]

{® August. Op. Par. 1679-1700. Ad Bonifac. [*! Heavens, 1565, 1609.} -
Epist. xcviii. 9. Tom. 11 col. 267 ; where the words ['? Chrysost. Op. In Epist. 1. ad Cor. Hom, xxiv.
are transposed. ] Tom. X. p. 218.] .

['° Cypr. Op. Oxon. 1682. De Ceen. Dom. (Ar-
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knoweth we say Christ is present by his Godhead, by his Spirit, and by his grace,
and worketh miraculously in the sacrament of his body, as he doth in the sacra-
ment of baptism. All this it pleaseth M. Harding to call the law of nature and
the judgment of our senses. Verily we yield no more unto nature than it is meet
we should. Neither do we abridge God’s omnipotent power. But all vain fantasies
of man’s head may not be measured by the power of God. This argument the
heretic Praxeas used against Tertullian. For thus he said: God is omnipotent,
and can do it; therefore we must believe that he doth it. But Tertullian answer-
Tertull. adv. eth him: Si tam abrupte in presumptionibus nostris hac sententia utamur, quidvis
Prax. o . . . . .
de Deo confingere poterimus: quast fecerit, quia facere potuerit. Non autem, quia
omnia potest facere, ideo . . . credendum est illum fecisse: ... sed an fecerit, requiren-
dum?!: “If we use this saying so rashly in our presumptions, we may imagine of
God what we list; as though, because God can do it, that therefore indeed he
hath done it. But we may not believe that God hath done every thing, because
he is able to do it; but rather we must search out whether he have done it or
no.” Thus M. Harding’s new catholic faith is called of Tertullian a vain pre-
sumption.
M. HARDING. TIE SEVENTH DIVISION,

St Ambrose St Ambrose hath these words: Etsi...Christus nunc non videtur In Pt zzrviii.
speaketh . offerre, tamen ipse offertur in terris, quando Christi corpus offertur. Imo ipse
Srvuay  offerre manifestatur in nobis, cujus sermo sanctificat sacrificium quod offertur?:
fruition of < Jf C'hrist now be not seen to offer, yet he is offered in earth, when the body of Christ

the mind,

and requireth i offered. Yea, it is manifest that himself offereth in us, whose word sanctifieth and
NO manne

grosor . consecrateth the sacrifice that is offered.” Now, if Christ’s body be offered in earth,
3355‘5. as this father affirmeth, and that of Christ himself, in respect that the sacrifice which
is offered is by his word consecrated ; then it followeth, Christ's body to be ¢n so many
places as it is offered in. Where by the way this may be noted, that the sacrifice of
The hundred the church (150) is not thanksgiwing {as our new masters do teach), but sacriicium in-

wdSfeh  the body of Christ itself, which of the fathers is called “an unbloody fmm™evi*

:;g\:l%:fl“:e:“;'e and q‘uickening or life.giving sm:ﬁces‘,,

sacrifice of

praise and THE BISHOP OF SARISBURY.

thanksgiv-

- In all these words there is no mention of carnal presence; and therefore M.
Harding’s purpose is hereby but weakly furthered. But, good christian reader,
to put thee out of all doubt of St Ambrose’s judgment in this behalf, I beseech

Col. iil. thee to consider these words that he writeth upon the gospel of St Luke: Que

Ambros. in

.. sursum sunt, sapite, non que supra terram. Ergo non supra terram, nec in terra,
ap. XXV pee secundum carnem te queerere debemus, si volumus invenire!: “Seek the things
that be above, not the things that be upon earth. Therefore we must seek thee
neither upon the earth, nor in the earth, nor according to the flesh, if we list to
find thee.” This is St Ambrose’s undoubted and most certain judgment; from
which we may not be removed by any amplification or shew of words. If M.
Harding will needs force and press the bare letter, as I said before of St Chryso-
stom, he will make St Ambrose in one sentence plain contrary to himself. For
first he saith: Vidimus Principem sacerdotum®, &c.: “We have seen (Christ) the
Prince of priests coming unto us: we have seen him and heard him offering up
for us his blood.” He addeth immediately: Etsi nunc Christus non videtur
offerre, &c.: « Although Christ be not seen to offer, yet is he offered in the earth.”
If we follow the very force and sound of the words, this contradiction of seeing
and not secing cannot be salved. Wherefore, to avoid this inconvenience, we
must say that St Ambrose speaketh of the spiritual eyes of our faith, with which
eyes we see Christ indeed offering up himself upon the cross. And thus, as St

Deiicqui Amhrose saith, magis videtur, quod mon videtur®: “the thing is the better seen
init. Myst.
eap. iii.

[* Tertull. Op.Lut.1641. Adv.Prax.10.p.641.] | [® Vidimus Principem sacerdotum ad nos veni-

[? Ambros. Op. Par.1686-90. In Psalm. xxxviii. | entem, vidimus et audivimus offerentem pro nobis
Enarr. 25. Tom. L col. 853; where nunc Christus.] sanguinem suum.—Id. in Psalm. xxxviii. Enarr. 25.

[3 See before, page 108.] Tom. 1. col. 853.]

[4 1d. Expos, Evang. sec. Luc. Lib. x. cap. xxiv. [¢ 1d. Lib. de Myst. cap. iii. 15. Tom. 1I. col.
159, 60. Tom. 1. col. 1538; where que super terram.} | 328.]
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that is not seen.” It is best seen with our faith that is least seen with our body;
for our faith is sharper than our eye. And in like sense St Augustine saith: Non August.
vides, quomodo rubeat pars Christi? Interroga oculos fidei. Si crucem vides, attende %Z"fe,:f,?o,e,
et cruorem. Si vides quod pendel, attende quod fudit’: ¢ Seest thou not how
Christ’s portion is red with blood? Ask the eyes of thy faith. If thou see the
cross, behold also the blood. If thou see that hangeth, behold also that is®
shed.” Of these eyes and of this sight St Ambrose speaketh; unto which is
required neither circumstance of place, nor any manner corporal or fleshly
presence. In this sense St Ambrose writeth unto certain holy virgins: Vestras ambros. de
mentes confidenter altaria dixerim, in quibus quotidie pro redemptione corporis Virg: Lib. 3t
Christus offertur®: “1 may boldly call your minds altars; for that in them Christ
is daily offered for the redemption of the body.”

Hereof M. Harding reasoneth thus:

Christ is offered in the earth;

Ergo, Christ’s body is at one time in many places,

If this argument were good, then would this argument likewise be good:

The Lamb, that is, Christ, was offered from the beginning of the world;  Rev.

Ergo, Christ’'s body was really in sundry places before it was born in the
world.

M. Harding might better have reasoned thus, and have concluded the con-
trary :

Christ is not now really and fleshly offered in the earth;

Ergo, Christ’s body is not really and fleshly present in many places.

But M. Harding saith: “The sacrifice of the church is not thanksgiving, as
our new masters teach us.” Certainly our sacrifice is the very body of Christ,
and that for ever, according to the order of Melchisedech, evermore standing Heb.vi. vit.
in God’s presence, and evermore obtaining pardon for us; not offered up by Eom. vii.
us, but offering us up unto God the Father. For the same it is our part to
offer unto God our sacrifice of praise and thanksgiving. And this is the doc-
trine, not only of them whom it liketh M. Harding to call new masters, but
also of the oldest and most catholic doctors of the church. And, to allege
one instead of many, St Augustine hereof writeth thus: In llis...carnalibus August ad
victimis figuratio fuit carnis,...quam [Christus].. fuerat oblaturus....In isto autem op. xx.
sacrificio [est] gratiarum actio, et commemoratio carnis,...quam pro nobzs obtulit:
“In those fleshly sacrifices (of the Jews) there was a figure of the flesh that
Christ afterward would offer; but in this sacrifice of the church there is
thanksgiving, and a remembrance of that flesh which Christ hath already of-
fered for us,” If M. Harding will happily refuse St Augustine, as mistrusted
for one of these new Iasters, yet he may not well! refuse his own mass-book.
There he himself even at his mass is taught to say: [Qud] tibi offerimus...koc
sacrificitum laudis'?: “We that do offer up to thee this sacrifice of praise.”
Wherefore, unless M. Harding will leave his mass, he himself must needs pass
in the number of these new masters.

But to conclude, who can better expound St Ambrose’s meaning than St
Augustine, that was sometime his scholar? He sheweth us by how many ways
we may have Christ present among us. His words be these: Habes Christum Augut in
et in prasenti, et in futuro: in p1msentz per fidem; tn presenti per signum; in %
prasenti per baptismatis sacramentum; in presenti per altaris cibum et potum!3:
“ Thou hast Christ both in the time present, and also in the time to come.
In the time present thou hast Christ by faith; in the time present by his
token; in the time present by the sacrament of baptism; in the time present
by the meat and drink of the altar,” The like hereof is written also by Origen,

[7 August. Op. Par. 1679-1700. Serm. ccxiii. | Diac. col. 356; where atque commemoratio est.]

8. Tom. V. col. 942.] [ Will, 1611.]
[® 1t, 1565, 1609.) ['? Missal. ad Us. ac Consuet. Sar. Par, 1527,
{?* Ambros. Op. De Virgin. Lib. 11. cap. ii. 18, | fol. 156. 2.]
Tom. 1I. col. 166; where quarum mentes altaria ['* August. Op. In Johan. Evang. cap. sxii.
confidenter direrim, and Christus immolatur.} | Tractat. 1. 12. Tom. 11L Pars 11. col, 633.]

('* Fulgent. Op. Par. 1623. Lib. de Fid.ad Petr. :
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and that in like order and form of words; saving that he addeth, By the
Orig. in Div. preaching of the apostles; and instead of signum hath these words: Per
orig.inMatt. glortosum crucis signaculum?. Verily the same Origen saith: Si...virtus Jesu
T una 8it cum eis qui congregantur in momine ejus, mon peregrinatur a suis, sed
semper praesto est eis?: “If the power of Jesus be together with them that be
assembled in his name, he is not away from his own, but is still present with
Orig. eodem them.” And again he saith: Nihil [est] contrarium...ipsum Jesum secundum
) quendam...intellectum esse ubique; secundum alium [intellectum]...peregrinari®:
“It is no inconvenience nor contrariety, that Christ in one sense be every
where, and in another sense be a stranger and absent from us.” Thus many
ways, saith St Augustine and Origen, we have Christ present amongst us; and
even thus, saith St Ambrose, “ Christ is offered in the earth” Whereupon we
may conclude thus: We have Christ in faith, in the sign and in the sacra-
ment of baptism, without real or fleshly presence; therefore, we have him like-

wise without any such real presence in the sacrament of his body.

M. HARDING. THE EIGHTH DIVISION.
Chrysostom

Chrysostons We find in Chrysostom a most manifest place for the being of Christ's body

himelf. He in many places at once; so as, though he be offered in many places, yet is he but

commemora- O7ie Christ, not many Christs. His words be these: Unum est hoc ;, gy o
t, ure, o e . . . . . . . R -
aremem  sacrificium: alioquin hac ratione, quoniam multis in locis offertur, multi Heb- Hom.17.

e ntois Christi sunt ? Nequaquam ; sed unus ubique est Christus, et hic plenus existens,

ﬁ}‘x‘,ﬁ‘{ pre- €t illic plenus. Unum corpus. Sicut enim qui ubique offertur, unum corpus
sence. est, et non multa corpora; ita etiam et unum sacrificium: « This sacrifice
i3 one; else by this reason, sith it is offered in many places, be there many Christs ?
Not so; but there is but one Christ every where, being here both® fully, and there
Jully also; one body. For as he that is offered every where is but one body, and
not many bodies, so likewise it is but one sacrifice.” By this place of Chrysostom
we see what hath been the faith of the old fathers touching this article; even the
same which the catholic church professeth at these days, that one Christ is offered
tn many places, so as he be fully and perfectly® here, and fully and perfectly®
there. And thus we perceive what force their arguments have in the judgment of
the learned fathers, by which they take away from Christ power to make his
Bernard lived body present in many places at once. St Bernard uttereth the faith of the church
Auno120. ¢n his time, agreeable with this, in these words: Sed unde hoc nobis, smmein
piissime Domine, ut nos vermiculi reptantes, &c.”: < From whence cometh ©*aDomini.
this, most loving Lord, that we silly® worms, creeping on the face of the earth,
yea, we that are but dust and ashes, be admitted to have thee present in our hands,
and -before our eyes, which all and whole sittest at the right hand of thy Father,
which also art present all® in ome moment of time from the east to the west, from
the north to the south; ome in many, the same in divers places; from whence,
I say, cometh this? Soothly, not of our duty or desert, but of thy good-will,
and of the good pleasure of thy sweetness; for thou hast prepared in thy sweet-
ness for the poor one, O God” In the same sermom, exhorting the church to
rejoice of the presence of Christ, he saith: In terra sponsum habes in sacra-
mento, in ccelis habitura es sine velamento: et hic et ibi veritas; sed hic palliata,
ibi manifestatal®: «In the earth thou hast thy spouse in the sacrament, in heaven

[* Orig. Op. Lat. Basil. 1545. In Divers. Hom. i.
Tom. IL p. 291. See below, page 499, note 11.]

{* 1d. Op. Par.1733-59. In Matt. Comm. Ser. 65.
Tom. I11. p.882; where congregatur cum his qui.]

|® 1d. ibid. p. 883.]

{* Chrysost. Op. Par. 1718.38. ' In Epist. ad
Hebr. cap. x. Hom. xvii. Tom, X1I. pp. 168, 9.]

{* Both here, 1565, and H. A. 1564.]

(° Perfitely, 1565, and H. A. 1564.]

{7 Sed, &c. piissime Jesu, ut &c. super faciem
terr®; nos, inquam, qui pulvis et cinis sumus, te
prasentem habere mereamur pra manibus, pre ocu-

lis, qui totus et integer sedes ad dexteram Patris?
Qui etiam unius horee momento ab ortu solis usque
ad occasum, ab aquilone usque ad austrum prasto es
omnibus, unus in multis, idem in diversis locis.
Unde hoc, inquam ? Certe non ex debito, vel ex merito
nostro; sed ex voluntate tua, et dulcedinis tuz bene-
placito. Parasti enim in dulcedine tua pauperi, Deus.
—Bernard. Op. Par. 1690. Serm. de Excell. Sacram.
3. Vol. 11. Tom. v. col. 669.]

[® Seely, 1565, and H. A. 1564.]

[® To all, 1565, and H. A.. 1564.]

['* Id. ibid. 7. col. 671; where manifesta.]
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thou shalt have him without veil or covering: both here and there'! is the truth (of m

his presence); but here covered, there opened.” whole

here, and
THE BISHOP OF SARISBURY. whole

This place is uttered by St Ambrose, Primasius, Remigius, Haimo, Sedulius, Jl’f,'f_,

in like manner and form of words, and hath been often alleged and often
answered. If it had pleased M. Harding to suffer St Chrysostom to tell out
his own tale, the place had been plain of itself. For thus he saith: Offerimus Chrysost. in
quidem, sed recordationem facwntes mortis ejus. Hoc sacrifictum exemplar illius Hob. tHom.
est. Hoc, quod nos faczmus, in commemorationem fit q;us, quod factum est. Christus 1
enim ait, Hoc facite in meam commemorationem....ld ipsum semper offerimus: ma-
gis autem sacrificii recordationem operamur!?; « We offer indeed, but we do it
in remembrance of his death. This sacrifice is an exemplar or figure of that
sacrifice. The thing that we do is done in remembrance of that thing that
was done before. For Christ saith, ‘Do this in my remembrance.” We offer
up the same thing; nay, rather we work the remembrance of a sacrifice.” By
thus many sundry ways Chrysostom opened his own meaning Yet all this
M. Harding thought best to dissemble closely, and to pass it in silence. Cer-
tainly, the commemoration or figure or remembrance of Christ’s death maketh
small proof for corporal or fleshly presence. True it is that whole Christ is
fully at every communion, as Chrysostom saith: not that he is there in fleshly
or bodily presence; for so St Chrysostom saith not; but for that by his grace and
holy Spirit he worketh wholly and effectually in the hearts of the faithful.

St Augustine and other learned fathers have used the like manner of speech,
and in the same seem fully to express Chrysostom’s mind. St Augustine writeth
thus: Veritas una est, qua illustrantur anime sancte: sed quoniam multe sunt August.in
anime, in ipsis multe veritates dici possunt; sicut ab una facie multe in spe- ~*"
culis imagines apparent!®: “ There is but one truth wherewith the blessed souls
are lightened. But, forasmuch as the souls be many, it may be said, that
in the same are many truths; as sundry images appear in sundry glasses, not-
withstanding the face be one.” Again, St Augustine saith: Sapientia Dei, Ver- august. in
bum Dei, Dominus Jesus Christus ubique presens est: quia ubique est veritas, 3o Tract.
ubique est sapientia. Intelligit quis in oriente justitiam: intelligit quis in occi-
dente justitiam. Nungquid alia est justitia, quam ille intelligit, alia, quam iste'4?
% The Wisdom of God, the Word of God, our Lord Jesus Christ, is every where
present; for the truth is every where, and wisdom is every where. One man
understandeth righteousness in the east, another understandeth righteousness
in the west; and doth the one of them understand one righteousness, and the
other "another?” - So likewise, and somewhat near to the manner of Chryso-
stom’s speech, Orlgen speaketh: Et hodie in hac congregatwne Dominus loquitur; orig. in Luc.
et non solum in hac, sed etiam in alio ceetu, et in toto orbe docet Jesus, queerens "™
organa, per que doceat!’: “And even this day, in this congregation, the Lord
spehketh; and not only in this, but also in another company, and in the whole
world, Jesus teacheth, seeking instruments by which he may teach.” In this
sort is Christ present at the holy ministration, because his truth, his wisdom,
his righteousness, his word is there present, as the face is present in the glass;
not by any bodily or fleshly presence. In this manner St Ambrose writeth :
Coelum aspice: Jesus illicest. Terram intuere: Jesus adest....Si ascenderis in coelum, Ambros. in
Jesus illic est: si descenderis ad infernum, adest. Hodie, cum loquor, mecum est: eap.i. b ik
intra hunc punctum, intra hoc momentum. Et si in Armenia nunc loguatur
Christus'®, Jesus adest. Nemo enim dicit Dominum Jeswm, nisi in Spiritu sancto!?:
« Look up into the heaven: there is Jesus. Behold the earth: Jesus is there.

[} Also there, H. A. 1564.] [!* Orig. Op. In Luc Hom. xxxii. Tom. III.
{1# Chrysost. Op. In Epist. ad Hebr. cap. x. | p. 970.]
Hom. xvii. Tom. XIIL pp. 168, 9.] ['® Christianus, 1565.]
['®* August. Op. Par. 1679-1700, In Psalm. xi. [!7 Ambros. Op. Par. 1636-90. Expos. Evang,
Enarr. 2. Tom. IV. col. 65.] sec, Luc. Lib. 11, cap. i. 13. Tom. L. col. 1286 ; where

[* Id.in Johan. Evang. cap. viii. Tractat. XXxv. | in infernum, hoc punctum, and loguitur Christianus.]
4; where alius in occidente.}
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’l‘;gu‘_—‘ If thou mount up into heaven, there is Jesus: if thou go down into hell, Jesus
ments 18 present. Even now while I speak, Jesus is with me, even at this hour, even at
taken of this minute. And if any christian man speak now in Armenia, so far hence Jesus
Christ’s is with him. ¢For no man saith, The Lord Jesus, but in the Holy Ghost’.”
huma- And such kind of presence at one time in sundry places is avouched by St
nity.  Chrysostom, not only of Christ’s body, which is immortal and glorious, but also
Chrymet a2 Of any other godly mortal man. For thus he writeth: Vidistis caritatis excel-
Fop. Ant. Jentiam, quemadmodum unum hominem inexpugnabilem reddat, et multiplicet; et
quemadmodum unus in multis locis esse possit; idem et in Perside, et Rome.
Nam quod natura mon potest, potest caritas. Nam ejus hoc quidem hic erit,
hoc autem illic. Quin potius integer hic, et integer illic. Itaque si mille habeas
amicos, vel duo millia, perpende quorsum possit potentia pervenire. Vides quem-
admodum caritas res sit augmentativa. Hoc enim est mirabile, quod unum facit
millecuplum?: « Thou hast seen the excellent working of charity, how it forti-
fieth a man, as it were in a castle, and multiplieth him, and, being one man,
maketh him many. Thou hast seen how one man may be in many places; one
man in Persia, and the same man in Rome. Tor charity can do that nature
cannot do. Of one man one portion shall be here, and another portion there.
Nay rather, he shall be whole here, and whole there. Therefore, if one man
have a thousand friends, or two thousand, consider, how far he may reach by
his? power. Thou seest how that charity is a matter of increase. And this is
a wonder, it maketh one man to be a thousand-fold more than he is, and as if
he were a thousand men.”

The same answer may serve also for St Bernard; howbeit his authority in
this case is not great, as living in the very time of corruption, at the least
eleven hundred years after Christ, and so five hundred years at the least without
the compass of the first six hundred years.

M. HARDING. THE NINTH DIVISION.

Thus all these fathers, as likewise the rest, confess as it were with one mouth, that

Christ sitteth at the right hand of his Father, and yet® is here present in the
sacrament the same time; that he is in heaven and in earth at once, in many

and divers places, one, and the same* is every where offered, the one true sacrifice

of the church. And this article is by them so clearly and plainly uttered, that

The undred (151) figures, significations, tropes, and metaphors, can find no appearance or®

nd Afty-f , ! .
t'mtm‘:i ™ colour at all. Whereby the new masters’ reasons seem very peevish: Christ is

f::xtwords ascended ; ergo, he is not in the sacrament. Christ is in heaven sitting at the
nd G right hand of his Father; ergo, he is mot in earth. Christ’s body is of nature
s finite; ergo, it is contained in a place circumscriptively; ergo, it is nmot in many
shall appear. places.

THE BISHOP OF SARISBURY.

M. Harding needeth no great study to answer our arguments. It is sufficient

for him to pronounce by authority, “these new masters’ arguments be all peevish.”

Verily, it appeareth by the whole substance and course of M. Harding’s book, that

he hath some good pretty skill in peevish arguments; otherwise he could not have

them and use them in such plenty. But the old learned fathers oftentimes and
commonly used such arguments of Christ'’s humanity; and yet were they never
reproved as peevish for the same, but only by heretics. St Augustine saith:

De Consecr.  Domnec seculum finiatur, sursum est Dominus ; sed tamen etiam hic nobiscum est veri-

Dist. i. tas Domini. Corpus enim, ...in quo resurrexit, [in] uno loco esse oportet®: < Until
[! Vidisti caritatis excellentiam, qualiter unum {® H. A. 1564, omits yet.]

inexpugnabilem, &c. qualiter unus et multis in locis [* That the same, H. A. 1564.]
esse potest, idem, &c.: et quod, &c. mille habeat, [ Nor, 1565, 1609, and H. A. 1564.]
&c. perpende quo rursum potentia perveniet. Vides [ August. in Corp. Jur. Canon. Lugd. 1624.
quomodo caritas sit res, &c. facit millenum.—Chry- | Decret. Gratian. Decr. Tert. Pars, De Consecr.
sost. Op. Lat. Basil. 1547. Ad Pop. Ant. Hom. li. | Dist. ii. can. 44. col. 1935; where hic etiam, and
Tom. V. col. 350.] veritas Dominus.}

[* This, 1565.]
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the world be ended, the Lord is above; yet notwithstanding, even here is the "X*—*
truth of the Lord. For the body wherein he rose again must needs be in one mz%‘:;
place.” St Cyrillus saith: Christus non poterat in carne versari cum apostolis, {s%en of
postquam ascendisset ad Patrem?: “ Christ could not be conversant with his Christ’s
apostles in his flesh, after that he had ascended unto his Father.” So St Augus- huma-
tine, writing against the heretic Manichee, that seemed much to savour of M. nity.
Harding’s error, saith: [Christus] secundum presentiam. ... corporalem, simul et o o~ 20
in sole, et in luna, et tn cruce esse non potuit®: “ Christ, according to the presence Lib. xi. eap.
of his body, could not be both in the sun, and in the moon, and upon the cross at August.
one time” Again he saith: [Christus] venturus est, illa angelica voce testante, Saneh L.
quemadmodum ire visus est in ccelum, id est, in eadem carnis forma atque substantia; 1’;‘;;‘: -
cut profecto immortalitatem dedit, naturam non abstulit®: “ Christ shall come again, Epist. 57.
as it is witnessed by the angel, even as he was seen to go into heaven; that
is, in the same shape and substance of his flesh; unto which flesh as he hath
given immortality, so hath he left unto it the same nature that it had before.”
Thus St Augustine. And further he saith, that “whoso holdeth that Christ’s
body is both in heaven and in earth at one time, utterly dissolveth and destroyeth
the nature of the body of Christ’®” To be short, and not to overcharge the
reader with allegations, St Augustine seemeth to give a special note by way of
prophecy touching thel! same. For thus he saith: His...dictis mox ascendit in august. de
calum: premunire voluit aures nostras adversus eos, quos, procedentibus temporibus, Gnx.
exsurrecturos esse preedixerat, et dicturos, Ecce hic. . . Christus, ecce illic : quibus ne
crederemus, admonuit. Nec ulla nobis excusatio est, si crediderimus adversus vocem
Pastoris [nostri] tam claram, tam apertam, tam manifestam, ut nemo vel obtusus, et
tardus corde, possit dicere, Non intellexil?: “These words spoken, he ascended into
heaven. Hereby he gave our ears a premunire against them, which he foretold
us would rise in process of time, and say: ¢Behold, here is Christ ; behold, there Matt. xxiv.
is Christ” Unto whom he warned us we should give no credit. Neither have we "% ™"
now any manner- excuse, if we believe them against the voice of our Shepherd,
being so clear, so open, and so plain, that no man, be he never so heavy or dull
of heart, can justly say, I understood him not.” Thus the old catholic doctors
thought they might warrant the arguments for good and effectual, that they took
of Christ’s humanity, and of the natural substance of his body. But perhaps
they must all go for new masters, and their arguments likewise be condemned
for peevish.

Let us therefore consider the arguments that M. Harding and his company
have founded hereupon: Thus therefore reason they: Christ is ascended into Aetsi.
heaven in his humanity: “the heavens must hold his body,” as St Peter saith, “until sctsii.
all things be restored.” St Paul saith, “Our conversation is in heaven, from whence phit. i
we look for our Saviour Jesus Christ.” Christ saith, “I leave the world, and go to jobn xvi.
my Father:” “the poor ye shall still have among you, but me ye shall not have ;” Matt. xxvi.
ergo, say they, Christ is still here in the world in his corporal and fleshly presence.
Christ’'s body is of nature and substance finite; ergo, it is in places infinite.
Christ hath two sorts of bodies: one only local ; all the rest of the other sort not
local. It is in place, yet it occupieth or filleth no place. It is a very natural
man’s body; yet is it neither round, nor square, nor thick, nor broad, nor short,
nor long. It hath in it no distance or difference of parts, as between eye and Thom. in iii.
eye, or eye and ear, or head and foot; but eye, ear, arm, hand, heel, toe, head, e
and foot are all together, and each is other, and all is one. In ten thousand
several places Christ’s body is full and whole; and yet all these are but one

[7 Bl ydp xal dmodnuel oapki wapacmicas {1 Secundum hanc formam non est putandus
éavroy vwip npdv 7o Mavpi, k.7 A.—Cyril. Alex. | ubique diffusus. Cavendum est enim, ne ita divini-
Op. Lut. 1638, Comm. in Joan. Lib. xi. cap. ii. | tatem adstruamus hominis, ut veritatem corporis

Tom. 1V. p. 933.] auferamus.—Id. ibid. See also ibid. 9, 18, 41. cols.
' [® August. Op. Par. 1679-1700. Contr. Faust. | 680, 3, 92.]

Lib, xx. cap. xi. Tom. VI1IL col. 341; where pos- [*! This, 1565.]

set.] ['® 1d. Contr. Donat. Epist. vulg. Lib. de Unit.

[® 1d. Lib. ad Dard. seu Epist. clxxxvii. 10. | Eccles. cap. xi. 28. Tom.1X, col. 353; where contra
Tom. I1. col. 681.] vocem. }
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body!. Thus one is many, and many are one: above is beneath, and beneath is
above: local is not local, and not local is local; and all this without the autho-
rity either. of God’s holy word, or of any one old catholic father. These be M.
Harding’s. catholic conclusions; even the very same that were used and avouched
by Eutyches, Apollinarius, Manichseus, and other like heretics in old times; and
therefore they may not now be counted peevish. And that thou mayest the
better feel the savour and soundness of these men’s doctrine, I beseech thee,
gentle reader, to consider these words of Robert Holcot, a great doctor of that
side: Si fuissent mille hostice in mille locis [eo tempore, quo Christus pependit in
cruce,] Christus fuisset crucifizus in mille locis?: “If there had been a thousand
hosts in a thousand places at that very time when Christ hung upon the cross,
then had Christ been crucified in a thousand places.” Again he saith: Pono,
quod tempore tllo3, §ct: “1 suppose that at the same time the soul of Christ,
departing from his body upon the cross, had come unto and rested at one® of the
said hosts. If so, then had Christ’s body been both quick and dead in one®
time.” Thus much D. Holcot. Here hast thou, good reader, a taste of M.
Harding’s doctrine, in respect whereof all other doctrine must needs be con-
demned and cast as peevish. Alas! they wander up and down in mere vanities,
and, as St Paul saith, they would be the’ doctors of the law, “not understand-
ing neither what they say, por what they affirm.” Verily, St Augustine saith:
Quando . . . de forma servi cogitas in Christo, humanam effigiem cogita, si est in te
Jfides®: “ When thou thinkest of the form of a servant in Christ, think of the form
of a man, if thou have any faith in thee.”

This matter, saith M. Harding, is so clearly uttered by these fathers, that
figures, significations, tropes, and metaphors can have no place. M. Harding
would not thus have said, if he had any regard unto his reader. By the very
order and tenor of these fathers’ words, Christ cometh, and yet cometh not.
Christ is not seen, and yet is seen. Christ is touched with hands, yet no man can
touch him.- Every man seeth him without guile or error, yet no man seeth him.
Elias is above, and, at the same time, the same Elias is beneath. Elias’ coat is
called Elias. Chrysostom and Ambrose are fdin both to correct the rigour of
their ‘speech, and to use these words, memory, exemplar, commemoration, and
remembrance. . And what is there here else but figures? Yet, saith M. Harding,
“significations. and figures here can have no place.” It is too great tyranny, so
much to mock and abuse God’s people.

|ART.

M. BARDING, THE TENTH DIVISION.

In makmg of which slender arguments, they will not seem to acknowledge whose
body it is, even that which s proper to God, whose power i3 over all, and to whom

all tkmgs obey
: THE BISHOP OF BARISBURY.

Yes, undoubtedly, we acknowledge the body of Christ to be the body of the
Son of God, and therefore the body of' very God. Yet nevertheless we know, and
M. Har‘ding also ought to know, that the same body of Christ is a creature, and
therefore no God. And surely, if M. Harding had well considered the principles
of his own doctrine, he might soon have found out the folly of this reason,. For
Albertus Magnus, his own doctor, is full against him. Thus he writeth: Corpus
Christi non est in pluribus locis ratione unionis, sed ratione consecrationis, quia
consecratur in pluribus locis?: “The body of Christ is not in many places by

FR

[? 1565 omits the.]

[* Aquinat. Op. Venet. 1595. Summ. Theolog.
In Johan.

{® At one, 1565, 1609.]

Tert. Pars, Quest. Ixxvi. Art. 3. Tom. X1I. fol. 246.]

[® Holkot. sup. Quat. Lib. Sentent. Lugd. 1497.
Lib. 1v. Quest. iii. fol. m. vii. 2.}

[® Illos, 1611.]

[* ...pono quod. tempore illo quo anima Christi
fuit separata a corpore venisset sponte ad species
illas existentes in a domo et fuisset simul cum cor-
pore’sub istis speciebus: tune autem corpus Christi
fuit animatum in a vel non ? &c.—Holkot. ubi supr.}

[% In one, 1565, 1609.]

[® August. Op. Par. 1679-1700.
Evang. cap. viii. Tractat. xl. 4. Tom. III. ‘Pars 11.
col. 566.]

{® ....corpori Christi non convenit esse in pluri.
bus sacramentaliter secundum unionem ad divinam
naturam ... sed in quantum est cibus spiritualis: et
ideo est in omnibus speciebus significantibus spiri-
tualiter refectionem, ubicunque consecrentur, &c.—
Albert. Magni Op. Lugd. 1651. In Lib. de Eccles.
Hierarch. cap. iii. Tom, XIII. p. 45.]
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mean of the union it hath with the -Godhead, but by mean of the consecration,
because it is consecrate in many places.” Thus Albertus wrote of Christ’s body,
contrary to M. Harding’s meaning, notwithstanding he was not ignorant whose
body it was.

Indeed Eutychianus saith: Heec. .
accasto est, &c.°: “This occasion heretxcs have to beguile the simple and the
ignorant, that the things that are spoken of Christ according to his manhood?),
they imagine the same to be spoken according to the infirmity of the divine
nature ; and because Christ, being one person, speaketh all things of himself,
they say he spake all things of his Godhead.” Thus Eutychianus saith M.
Harding’s reason served well heretics in old times, therewith to beguile the people
then, as he doth now. So the old heretics Saturninus, Manicheeus, and Marcion
denied the verity of Christ’s flesh, because it is joined and united to the Godhead.
So Athanasius and Epiphanius say that the heretic Apollinarius held and taught Athanas. de
the people, that Christ’s body was of one substance with the deity!2. .

In consideration of the same union, the emperor Justinian was led into the Eﬁ;ﬁ}‘, de
heresy of certain that were called d¢faprodoxnrai, and held that Christ’s body was ’J'(" qapa
evermore glorious, and without corruption!®. So likewise was Eutyches deceived; ,,:,,‘(m';,,
likewise the godly learned father St Hilary!, as it is said before. All these gf"‘“ T
heresies and errors sprang only of M. Harding’s reason, for that the authors Evag Lib.
and maintainers thereof, yielding reverence unto Christ’s body as duty required, Nieegn
overmuch considered whose body it was. Lib. xvii.

Jallendi simplices atque ignorantes heereticis Eutyeh. Pap.
p

cap. xxix.
It is indeed, as I said before, the body of God. But St Augustine saith: ffe";;"f“b X

Non . ..quod in Deo est, est ubique, ut Deus'®: «“ Whatsoever is in God is not augus.

therefore every where, as God is.” And again: Cavendum est, . .. ne ita divinitatem Lo 7 *

astruamus hominis, ut veritatem corporis ayferamus!®: “ We must beware that we

do not so defend the Godhead of the map, that we destroy the truth of his

body.” And therefore Epiphanius, expressing the state of Christ’s immortal body gpiph. Liv.

as it is now in heaven, writeth thus: Sedet ad dextram Patris, &c.17: « He sitteth fi';clal,‘;t',’{.f“,'

at his Father’s right hand in glory, not putting away his body, but joining the ;’ﬁo'}ﬂ;“

same in spiritual condition in the perfection of one Godhead; even as our bodies, :7; ::L :a

that now are sown according to the flesh, shall be raised again accordmg to the ,urq pen-

spirit.” So saith the godly martyr Vigilius [Caro Chmstz,] quando tn terra fuit, Xﬂ;‘&cm
nonerat...in celo; et nunc, quia est in ceelo, non est utique in terrisi®: “ The flesh }Zutycne.0 Lib.

of Christ, when it was in the earth was not in heaven; and now, because it is in -
heaven, is not verily in the earth.” This holy father assureth it and avoucheth

it for true, and saith: “ Verily it is not in the earth;” and his reason is only this:

“ Because it is in heaven.” And he concludeth thus at the last: Hec est fides, Quia est in
et professio catholica, quam apostolz tradiderunt, martyres roboraverunt, et fideles ©*
hucusque custodiunt'®: “ This is the catholic profession and faith, which the Thecathoiic
apostles have delivered, the martyrs have confirmed, and the faithful hitherto do ™™
continue.” Thus the old catholic fathers in old times believed and wrote of
Christ’s body ; and yet they had not forgotten whose body it was.

[1° Hec itaque fallendi, &c. ut quee ab eo secun-
dum hominem dicta sunt, dicta esse secundum divinee
natur® infirmitatem mentiantur; et quia unus atque
idem est, loguens omnia, qum loquitur de semetipso,
omnia enm de divinitate loquutum esse contendant.
—Eutych. ad Joan. et Beet. Episc. Epist. i.in Crabb.
Concil. Col. Agrip. 1551. Tom. L p, 175.]

[*' Manhead, 1565.]

[** ... Xéyovres mjv Tob Xpiorob odpka...opoob-
cior Tis OedTyros. — Athanas., Op. Par. 1698. De
Incarn., Christ. contr. Apoll. Lib. 1. 2. Tom. 1.
Pars 1. p. 923.

.dva delfp & olx fv duocoboior v6 caua TH
Oedryre, ws Pnaiv Awolwdpios.—Epiph. Op. Par,
1622. Adv. Her. Lib. 1, Her, xxx. 28. Tom. 1,
p. 153.]

[!* Evagr. in Hist. Egcles. Seript. Amst. 1695-

[sEWEL.]

1700. Lib. 1v. cap. xxxix. p. 415.

Niceph. Call. Lut. Par. 1630. Lib. xvir, Tom. II.

pp. 780, &c.]

[** Hilar. Op. Par. 1693. De Trin. Lib, x. 16, &c.
cols. 1045, &e.]

[*¢ August. Op. Lib. ad Dard. seu Epist. clxxxvii.
10. Tom. II. col. 681 ; where ita sit ubigue.]

[*® 1d. ibid.]

[}7 ...éxdBioev v defid vob TlaTpos év 86fn, olk
dwoféuevos 76 obpa, dANd ovversoas eis mvev-
paTwov, & TekewdTyTi pids OeéTnTos’ ws kai Ta
Huey clpata uéAlel, Ta viv oweponeva Yuxikos,
éyeipeabar mwyevuaricos—Epiph. Op. Adv. Her.
Lib. 111. Expos. Fid. Cath. 17. Tom. L. p. 1100.]

" ['® Vigil. adv. Eutych. in Cassandr, Op. Par.
1616. Lib, rv. pp. 546, 7; where in calo est, utique
in terra, confessio, and runc usque.]
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M. HARDING. THE ELEVENTH DIVISION.

But because M. Jewel, and they of that sect, seem to set little by (Truth conpresed
these fathers, though very ancient, St Bernard excepted, and of the (umua sy
church holden for saints, I will bring forth the authority of Martin
Bucer, a late doctor of thez'r‘ side, though not canonizate for a saint as yet, for that
I know. This new father, whom they esteem so much, and was the reader of divinity
in Cambridge in Ling Edward’s time, very vekemently, and for so much truly, affirm-
eth the true real presence of Christ's body in the sacrament. For ke saith: ¢ Christ
said not, This is my spirit, this is my virtue; but, ¢ This is my body.’ Wherefore we
must believe,” saith ke, “ Christ's body to be there, even the same that did kang upon

Tiussimiti-  the cross, our Lord himself.” Which in some part to declare, he useth the similitude
:ﬂ%eé;ﬁi of the sun for his purpose, contrary to M. Jewel's negative, to prove Christ's body Y
opey

whole mat-  present, and that really and substantially, in what places soever the sacrament is

ter, For the rightly ministered. His words be these: Ut sol vere uno in loco in comment. in

bodvofthe  ceeli visibilis circumscriptus est, radiis tamen suis praesens vere et i Mt

&m;ﬁ'e"lff:g substantialiter exhibetur ubilibet orbis; ita Dominus, etiamsi circumscribatur
uno loco cceli arcani et divini, id est, gloriae Patris, verbo tamen suo et sacris
symbolis, vere et totus ipse Deus et homo, praesens exhibetur in sacra ccena, eoque
substantialiter: quam preesentiam non minus certo agnoscit mens credens verbis
his Domini et symbolis, quam oculi vident et habent solem prasentem demon-
stratum, et exhibitum sua corporali luce. Res ista arcana est, et novi testamenti,
res fidei : non sunt igitur huc admittendee cogitationes de praesentatione corporis,
que constat ratione hujus vite etiam patibilis et fluxae 2. Verbo Domini simpli-
citer inharendum est, et debet fides sensuum defectui preebere supplementum 3,
Which may thus be Englished: “ As the sun is truly placed determinately in one
place of the visible heaven, and yet is exhibited truly and substantially by his beams
every where abroad in the world ; so our Lord, although he be contained in one place
of the secret and divine heaven, that is to wit, the glory of his Father, yet for all that,
by his word and holy tokens, he is exhibited present in lhis holy supper truly, and
himself whole, God and man, and therefore substantially or in substance. Which
presence, the mind giving credit to these our Lord's words and tokens, doth no less
certainly acknowledge, than our eyes see, and have the sun present shewed and
exhibited with his corporal light. This is a secret matter, and of the new testament ;
a matter of faith : therefore herein thoughts be not to be admitted of such presenta-
tion* of the body, as consisteth in the manner of this life, passible and transitory.
We must simply cleave to the word of our Lord; and, where our senses fail, there
must faith help to supply.” Thus we see how Bucer, in sundry other points of
Jaith both deceived and also a deceiver, confirmeth the truth of this article pithily
and plainly. Such is the force of truth, that oftentimes it is confessed by the very
enemies of truth.

Fight not with the church, M. Jewel, but fight with the enemy of the church.
Fight with him whom you have followed in departing from the church, who neverthe-
less, by force of truth, is driven against you to confess the truth in those most plain
words : Vere et totus ipse Deus et homo, preesens exhibetur in sacra ceena, eoque
substantialiter: “ In this holy supper himself, God and man, i3 exhibited present
truly and whole, and therefore substantially.”

THE BISHOP OF SARISBURY.

God’s name be praised! neither do we refuse the judgment of the ancient
fathers in these.cases; neither hath Master Harding, for ought that may yet
appear, any just cause thus to vaunt himself of the same. Here he allegeth the
authority of Doctor Bucer, even as the heretic Eutyches sometime, to maintain

InConcil.  his heresy, alleged St Cyprian® or as the Nestorian heretics alleged the authority

Chaleed,
Act. 1.

ponel Tom 11 Their own, H. A. 1564.] | ches repeatedly alleged the authority of Cyril,
{? Fluxa, 1611.] Athanasius, and other fathers, as making for him.—

|® Bucer. in Quat. Evang, Enarr. 1553, In Matt. | Libell. Confess. Eutych. in Coneil. Calehed. Act. 1,

cap, xxvi. fol. 185. 2; where vite etiamnum.} in Concil. Stud. Labb. et Cossart. Lut. Par. 1671-2.

[* A presentation, 1565, 1609, and H. A. 1764.] Tom. 1V. col. 13G. Concil. Ceonstant. Act. vi1. in
{® Perhaps Cyprian is an error for Cyril. Euty- l eod. cols. 228, &e.]
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of the Nicene council®. For notwithstanding Doctor Bucer, to avoid contention as a n Apotog.
man desirous of peace, was content to yleld unto certain indifferent terms, as Osius 10,’,' pln,m
that learned father sometime did in the council of Ariminum to the Arians”, yet Sonck S
was his resolution herein evermore thoroughly and fully known. And the very
similitude or example that he useth of the sun putteth the matter out of all Thesun.
question. For like as the body or compass of the sun, being in one certain place

of the heavens, reacheth out his beams, and giveth influence into the world ; even

so Christ, the sun of justice, being in heaven in one place at the right hand of

God, likewise reacheth out his beams, and giveth his influence into the faithful,

and so feedeth them, not by bare imagination or fantasy, but truly, substantially,

and indeed. And as the sun is more comfortable, and more refresheth the world,

being absent, by his beams, than if his very natural substance and compass lay

here upon the earth; even so the body of Christ, being in the glory of his Father,

in the very substance and nature of our flesh, and “there evermore _entreating

mercy for our sins, is much more comfortable unto us, and more quickeneth both

our bodies and souls by his heavenly and spiritual influence, than if it were

here present fleshly before our eyes. And as the sun, not coming down from

heaven, nor leaving his place, is nevertheless present with us in our houses, in our

faces, in our hands, and in- our bosoms; even so Christ, being in heaven, not

coming down, nor leaving his room there, yet nevertheless is present with us in

our congregations, in our hearts, in our prayers, in the mystery of baptism, and

in the sacrament of his body and blood. Therefore St Ambrose saith: Maria, ... ambros. in
quia queerebat in terra, tangere non potuit: Stephanus tetigit, quia querebat in c sow.”
celo®: “Mary could not touch Christ, because she sought him upon the earth;

but Stephen touched him, because he sought him in heaven.” And again he

saith: Non enim corporali tactu,. .. sed fide tangimus?: “ For we touch not Christ .

by any bodily mean, but by our faith.” And therefore again he saith: Stephanus Ambros
intra ccelos Dominum cernit absentem!®: ¢ Stephen seeth Christ, being absent, g 3 Mara
within the heavens.” So saith Origen: Per evangelistarum et apostolomm pre- 3‘,‘,‘5“3,‘, Div.
dicationem, per sui sancti corporis et sanguinis sacramentum, per gloriosum crucis 5r2ne,Locos
signaculum... nobiscum Deus: “ God is with us by the preaching of the evangelists

and apostles, by the sacrament of his body and blood, and by the glorious sign

of his cross.” So St Augustine: O stulta inﬁdelitas persequentis! Si queeris augu. de
exilium, quo Christianus jubeatur ire, prius si potes inveni, quo Christus cogatur Sem’is '™
exire'?: “ O the fond infidelity of this persecutor! If thou seek a place of banish-

ment, whither thou mayest command a christian man to go; first, if thou can,

find a place from whence thou mayest command Christ to depart.,” And again

thus he writeth unto the godly widow Italica: Non debes te desolatam arbitrari, aums.
cum in interiore homine habeas Christum preesentem per fidem in corde tuo's: «Thou ****
mayest not think thyself'* to be desolate, while thou hast Christ present in thy

heart, in the inner man, by faith.” So again: Non...est Judeus, non est Grecus, Avgust. de
&c. Sed omnia et in omnibus Christusl®: « There is no Jew, there is no gentile; oot
but Christ is all and in all.” In like sense St Hierome saith: Tangat.. d1gztulo, h,‘;wn adv.
et ultro exibimus. Domini est terra, et plenitudo ejus. Christus loco non tenetur in- LorJoM
clusus1®: “Let him push us with his finger ; and we will forth willingly. The earth

is the Lord’s and the fulness thereof. Christ is not holden prisoner in any place.”

[® Exempl. Relat. Orient. ad cale. Cyril. Lib.
Apolog. in Crabb. Concil. Col. Agrip. 1551, Tom. I.
p. 586.]

[? Preefat, Concil, Sard. in Crabb. Concil. Col.
Agrip. 1551. Tom. L p. 328

Hilar. Op. Par. 1693, Lib. de Synod. seu de Fid.
Oriental. 63. cols. 1186, 7. Hilary says it was at
Sirmium that Osius yielded.]

[® Ambros. Op. Par. 1686-90. Expos. Evang,
sec. Luc. Lib. x. cap. xxiv. 160. Tom. I, col. 1538 ;
where quia quesivit.]

[® Id. ibid. 155. col. 1537.]

['* Maxim. Taur. Hom. ad calc. Leon. Magni Op.
Lut. 1623. De Sep. Dom. et de Mar. Magdal. Hom.,
iv. col. 612. This homily was improperly attributed

to St Ambrose.]

[ Orig. Op. Lat. Basil. 1545. In Divers. Hom. i.
Tom. I1. p. 291; where gloriose.]

['* August. Op. Par. 1679-1700. In Nat. Cypr. 1.
Serm. cecix. 2. Tom. V. col. 1247; where unde
Christus.]

[*? Nonenim te desolatam putare debes, cam, &c.
presentem Christum, &c.—Id. ad Ital. Epist. xcii. 1.
Tom. II. col. 227.]

{1* Theeself, 1565.]

!5 1d. de Serm. Dom. in Mont. Lib. 1. cap. xv.
40. Tom. III. Pars 1. col. 182; where neque
Graecus.)

['¢ Hieron. Op. Par. 1693-1706. Adv. Johan,
Jerosol, Epist. xxxix. Tom. IV. Pars 11. col. 338.]
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Thus is Christ present among! us: thus we feel him: thus we see him. But
all this is the work of faith: it needeth no fleshly or local presence. Therefore
St Augustine saith: Non recte tangitur, id est,...non recte in illum creditur?:
“ He is not touched well: that is to say, he is3 not believed well.” So saith St
Bernard : [Tangitur), sed affectu, non manu ; voto, non oculo ; fide, non sensibus?:
“ He is touched, but with devotion, not with hand; with zeal, not with eye; with
faith, not with sense.” And thus we say, we have Christ present, not, as M.
Harding saith, only for a minute of an hour, wherein is neither savour nor com-
fort; but verily, effectually, and, if he be delighted with that word, substantially,
and for ever, even unto the consummation of the world. Neither doth he deny
that Christ is present, that denieth this imagination of gross and fleshly presence.
Origen saith: Si... virtus Jesu congregatur cum his, qui congregantur in nomine
ejus, non peregrinatur a suis, sed semper preesto est eis®: “ If the power of Jesus be
together with them that are gathered in his name, then is not he absent from his
own, but is evermore present with them.”

By these few I trust it may appear that we neither are departed from the
church of God, nor fight against the church. But you, M. Harding, under this
glorious title of the church, think to carry yourself invisible. Howbeit, as there
be two sorts of faiths, so are there two sorts of churches; the one true, the other
false. Your church, being as now utterly void of God's word, is as a lantern
without light. Leo, writing against such as you be, saith thus: Ecclesice nomine
armamini, et contra ecclesiam dimicatis®: “Ye arm yourselves” with the name of
the church, and yet ye fight against the church.” St John in his Revelations saith:
“ They name themselves Jews,” that is, the people of God, “but they are the
synagogue of Satan.” O fight not, M. Harding, thus against God: fight not
against your own conscience. It is hard for you thus to kick against the prick.
The more ye fight, the more ye bewray your own nakedness. These colours
and shadows must needs fade®; God with his truth will have the victory. Amen.

M. HARDING. THE TWELFTH DIVISION.

Now to be short, whereas the chief arguments that be made against the being of
Christ's body in many places at once be deduced of nature, in respect that this
article seemeth to them to abolish nature; it may please them to understand that
God, who i3 author of nature, can by his power do with a body that (g  working
which is above the nature of a body, nature not destroyed, but kept and o nature de-
preserved whole. Which Plato the heathen philosopher would soon have ture. H.A.1564.]
been induced to believe, if he were alive; who, asked what was nature, answered:
Quod Deus vult: “ That which God will.” And therefore we believe that Enoch and,
Elias, yet mortal by nature, do by power of God live in body, and that above nature.
Abacuc was by the same power caught up, and in a moment carried from Jewry to
Babylon, his nature reserved whole. St Peter by God according to mature walked
on the earth ; the same by God besides® nature walked upon the waters. Christ, after
condition of nature assumpted, suffered death in body; the same Christ by his divine
power entered with his body in to his disciples through doors closed.

THE BISHOP OF SARISBURY.

Our proofs are grounded, not only upon natural reason, but also upon the
express and known will of God. And by such arguments the learned fathers
were wont in old times to dispute of Christ’s humanity against Apollinarius,
Manicheus, Eutyches, and other like heretics, without controlment. For natural
reason, holden within her bands, is not the enemy, but the daughter of God’s

{' Amongst, 155, 1609.] {5 Orig. Op. Par, 1733-59. In Matt. Comm.
(* August. Op. Par. 1679-1700. In Johan. Evang. | Ser. 65. Tom. III. p. 882.]
cap. xxX. Tractat. cxxi. 3, Tom. IIL. Pars 11. col. 808; [¢ Leon. Magni Op. Lut. 1623. Ad Palest.
where tn eum. ] Episc. Epist. Ixxxiii. 8, col. 444.]
{3 It, 1611.] {7 Yourself, 1565.]
{* Berpard. Op. Par. 1690. In Cant. Serm. [® Vade, 1565.]

xxviii. 9. Vol. I. Tom. 1v. col. 1369.] £ [® Beside, H. A. 1563:]
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truth. And therefore he must be very unreasonable that will thus without cause
be angry with reason. But it appeareth that M. Harding, as he is utterly with-
out scriptures and doctors in these cases, so is he also void of reason. As
touching Plato, it seemeth there was hard hold, when a natural philosopher must
stand forth to prove Christ’s mysteries. This matter, within these few hundred
years, hath been attempted many ways, by logic, by philosophy, by the meta-
physics, and by the names of old fathers. But when none of all these helps
would serve, they imagined and brought forth animosam fidem, a faith without
any word of God, bold to believe they knew not what. In the end, finding their
want and weakness herein, for that this faith had no ground, they devised
miracles, and fires enow!?, and joined them with it: then was the matter suffici-
ently and fully proved.

But Plato saith: Natura est, quod Deus vult: “ Nature is that thing that God
will”  First, what if M. Harding understand not what Plato meant? And what
if Plato never understood what M. Harding meaneth? Yet must Plato’s name
serve to prove all M. Harding’s fantasies? Plato saith: “ Nature is whatsoever
God will.” Must we therefore conclude that cold is hot, white is black, accident
without subject, subject without accident, a body is no body, a nature finite is
infinite ? What a strange kind of philosophy hath M. Harding found out! It is
a simple weapon that these men will refuse to serve their turn.

The philosophers called Epicurcei held this fantasy, that God sitteth in heaven
idly and at ease, never encumbering or troubling himself with the rule of the
world; and that therefore nature ruleth itself only by chance, and at adventure,
without any certain direction of God’s government; and that whatsoever is done
therein is no part of God’s doing. Contrariwise, the philosophers called Stoici
held another fantasy, that God himself is nothing else but nature, and that there-
fore all things are wrought by necessity and force of destiny, and that God is
able to work no miracle, nor to do any thing contrary to the common course of
nature. Both these follies Plato reproved by this short answer: Natura est, quod
Deus vult, His meaning is, that nature is subject and obedient unto God, and
that there is neither chance nor necessity in the course of nature; but all things
are ordered by God’s appointment, and natural causes are only the instruments
of God’s will. And therefore some compare nature to the horse, and God to the
horseman, that bridleth her and turneth her whither he listeth. And for the
same cause Origen saith: Anima mundi est virtus Deil': «The soul of the world origen.
is the power of God.” And St Basil saith: “The world is the school of our 77¥-,
souls, to lead us to know God!2” Therefore God was able by his power to divide L i cap.i.
the sea, to pull back and to stay the sun, to open the earth, to make the water Besll. Hex.
of Jordan to stand as a wall, to stay the fire from burning and the water from Yuxav...
drowning. If any man list to know the cause hereof, there is none other but x:;‘f,::“,:;;
God’s will. In this sense the philosopher Simonides was wont to say: Solus Deus 8eovvw-
est metaphysicus: “ God alone is supernatural.” And Pindarus for the same called ,6:,3';.',.,,;_
God dpwordrexvov, “the best or skilfullest artificer.” Likewise St Augustine saith : pwv.
Quomodo est . .. contra naturam, quod Det fit voluntate, cum voluntas tanti... Con- August, de
ditoris sit cufuscunque rei natural®? “How is it against nature, that is done by Lib. xxi.~
God’s will, seeing the will of so noble a Creator is the nature of every thing?” """
This undoubtedly was Plato’s meaning. Now let us examine M. Harding’s
reasons.

Nature is whatsoever God will: Elias and Enoch are yet alive in their bodies:
Abacuc was caught and carried to Babylon: St Peter walked upon the sea; ergo,
Christ’s body is at one time in a thousand places. These arguments hold a
posse ad esse, and might have stood!* the heretics Manicheeus and Eutyches in -
some good stead; but in catholic schools they have no place.

[*° Enough, 1565.] » Tom. L. p. 6.

[* ...universum mundum velut animal quoddam [*% August. Op. De Civ. Dei, Lib. xx1. cap. viii.
...puto, quod quasi ab una anima, virtute Dei,...te- | 2. Tom. VIL. col. 628; where condit@ rei cujusque
neatur.—Orig. Op. De Princip. Lib. 11. cap. i. 3. | natura sit.]

Tom. I. pp. 77, 8.] , [\4 Stand, 1565.]

['? Basil. Op. Par. 1721-30. In Hexaem, Hom. i. !
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Christin  But how is M. Harding so well assured of God’s will? How knoweth he that
his own God will have Christ’s body to be in a thousand places at one time, to be every
hands. where, to be infinite, to be no body? Verily, the ancient fathers, for any thing
T that may appear, never knew it. Contrariwise he might have said, God’s holy
will was that Christ should take the natural substance of a man’s body, and that
Heb. il. “in all things he should be like unto his brethren,” and that his body should be a
August. de  creature, and, as St Augustine saith, should be in one place!. This is God’s
S%pnma. " known and express will ; therefore by Plato’s judgment this is nature. Certainly
August. St Augustine saith, as it is before alleged: Christus corpori suo immortalitatem
Fpist. 57 dedit, naturam non abstulit?: ¢ Christ gave immortality to his body; but he took
not from it the former nature of a body.” Thus much hath M. Harding gotten

by the authority of Plato.

M. HARDING. THE THIRTEENTH DIVISION.

Christ at his last supper according to nature sat down with his twelve disciples,
and among them occupied a place at the table visibly ; by his divine power there he
The mundred held his body in his hands invisibly : (152) for, as St Augustine saith, 1, wrpositione

and ity ferebatur... manibus suis®, “#he was borne in his own hands:” where F# xzxiii
guch, sand- nature gave place, and his own* body was in more places than one. Verily, non ecst
raeting  abbreviata manus Domini, “the hand of our Lord is mot shortened:” his power is
's‘t“r“’ﬂ',"‘;-"g‘t’““ as great as ever it was. And therefore let us not doubt but he is able to use nature
sugwtine’s finite infinitely ; specially mow, the nature of his body being glorified after his resur-
rection from the dead. And as the living is not to be sought among the dead, so the
things that be done by the power of God above nature are not to be tried by the®

rules of nature.
THE BISHOP OF SARISBURY.

St Augustine saith: Christus ferebatur in manibus suis3: “ Christ was borne in
his own bands.” These words are often alleged, and seem at the view to sound
somewhat of M. Harding’s side: but, being well weighed and considered, they
discharge themselves$, and are soon answered. First, it is known and confessed
that St Augustine, in reporting these words, either by mean of the translation, or
by some other error, was much overseen, and alleged that for scripture that
indeed neither is any portion of the scripture, nor elsewhere to be found. For

1sam. xxi. Wwhere he saith David was borne in his own hands, the very text is this: Collabe-
batur in manibus eorum: “He went reeling in their hands.” And so St Basil

Besilin _ allegeth and expoundeth the same place: mapapepdpevos & rais xepol Tav olkeraw?:

Pal xxi « Carried along in the servants’ hands.” And thus St Augustine, being deceived
in the text, was fain to force the same to some violent construction.

Yet, saith M. Harding, St Augustine’s words be plain: “Christ was borne in his
own hands.” It is neither indifferent nor true dealing thus to nip and to proines
the doctors’ sayings; and, alleging a few words, to leave out the rest, and
especially such words as be material, and able to give light unto the whole. For
St Augustine saith not, Christ bare himself really, substantially, and indeed in his
own hands, as it is here untruly supposed ; neither, as Master Harding hath added
of his own, “by his divine power, or invisibly;” but contrariwise he expoundeth

Quodam-  himself by these words: Ipse se quodammodo portabat®: “In a manner and after
modo. a sort he carried himself.” This word quodammodo in the schools is called ter-
minus diminuens, which oftentimes in reasoning breedeth error. For these words,
quodammodo, “ after a sort,” and vere, “verily or indeed,” are ever contrary. So

August saith St Augustine: Sacramentum corporis Christi secundum quendam modum
pist. 23. a

Bonifac.
[* August. in Corp. Jur. Canon, Lugd. 1624. [* One, H.A. 1564.]
Decret. Gratian. Decr. Tert. Pars, De Consecr. [> H. A. 1564, omits the.]
Dist. ii. can. 44, col. 1935. See before, page 486.] [® Themself, 1565.]
[ Id. Op. Par. 1679-1700. Lib. ad Dard. seu {7 Basil. Op. Par. 1721-30. Hom. in Psalm. xxxiii.
Epist. clxxxvii. 10. Tom. II. eol. 681. See before, | Tom. I. p. 143.]
page 461, note 16.] [® Proine: prune.]
[® 1d. in Psalm. xxxiii. Enarr. ii. 2. Tom. 1V, [ August. Op. In Psalm. xxxiii. Enarr. ii. 2.

col. 215.] Tom. 1V. col. 216; where portabat quodammodo.]
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corpus Christi est1°: ¢ The sacrament of Christ’s body in a certain sort is the Christ in
body of Christ.” And this sort or manner he expoundeth thus: Nisi enim sacra- ;'
menta similitudinem quandam earum rerum, quarum sacramenia sunt, haberent, }ands.
omnino sacramenta non essent!! : « Unless sacraments had some likeness of those ———
things whereof they be sacraments, they should utterly be no sacraments.”

Likewise saith Bertramus: Secundum quendam modum corpus. Christi est. Bertram.de
Modus hic in figura est, et [in] imagine?: “ The sacrament after a certain manner ™ ™™
is the body of Christ: this manner standeth in a figure and in a representation.”

So likewise the very barbarous gloss upon the decrees expoundeth the same:

Celeste sacramentum, quod vere repreesentat corpus Christi, dicitur corpus Christi, De Consear.

sed improprie. Unde dicitur, suo modo : sed non rei veritate, sed significante myste- et,in Glosa.

0 ; ut sit sensus, Vocatur corpus Christi; id est, significat [corpus Christi]'3: “ The

heavenly sacrament, which verily doth represent the flesh of Christ, is called

Christ’s body; but not in plain kind of speech. Therefore St Augustine saith,

suo modo, ¢after a sort; which is not in the very truth of the matter, but by a

mystery signifying, that the meaning be thus: It is called the body of Christ,

because it signifieth the body of Christ.” Touching the thing that Christ held in

his hand, St Augustine confesseth it was bread; for thus he writeth: Quamuvis. .. avgust. de
. o s . . . . «, Verb Dom.

panem, quem Dominus gestavit in manibus, oculis suis [non] aspexerint!: “ Albeit in Evang.

they never saw with their eyes the bread that the Lord held in his hands.” Yet Jatc. Serm.

the same bread, because it is a sacrament of Christ’s body, “after a sort,” as St

Augustine saith, is also called Christ’s body. Thus doth St Augustine oftentimes

use this word quodammodo. For example, he writeth thus: Ecclesia, ... quos lucrata August. in

Suerit aliquo modo, [eos] manducat quodammodo’3 : « The church after a sort eateth ™

them whom by any mean she hath gotten.” And again upon the same psalm:

Quid est ... heerere cornibus, nisi quodammodo crucifigi? Figura est ista de

Christo'8: “ What was it else that the wether was tied by the horns, but after a

sort to be crucified? Therefore this is a figure of Christ.” In this sense St

Augustine saith Christ, guodammodo, “ after a sort,” not verily or indeed, but in

a sacrament or in a figure, bare himself in his hands.

But M. Harding will reply, St Augustine saith thus: [Hoc] quomodo tntelliga- August.in_
tur in ipso Davidel? secundum literam, non invenimus; in Christo autem invenimus!8; Pal. xxxi
“ How this may be taken in David himself, according to the letter, we find not;
but in Christ we find it.” Therefore he will say, this must be verified in Christ,

“even according to the letter.” This error riseth of the misunderstanding of

these words of St Augustine, secundum literam; which sometime are used for the secundum
literal sense, or the very sound of the bare words; sometime for the historical sense, "™
that is to say, for the course and tenor of the story. Now saith St Augustine,

that David should any way bear himself, secundum literam, “according to the

story written of him,” it doth not appear; but that Christ, “after a sort,” that is,

by way of a sacrament, thus carried himself, even in the story of the gospel,

which is to say, secundum literam, it doth appear. And that these words secundum

literam be oftentimes thus used, any man may soon perceive that shall diligently

note and consider the ancient fathers. First, St Augustine in the place alleged,
uttereth this matter of David in this sort: In Regnorum lLbris, ubi omnia nobis August. in
scripta sunt, quae pertinent ad res gestas Davidis'’ . .. non invenimus hoc'?: “In the s ook
books of the Kings, where as all things are written to us that pertain to the doings

of David, this thing we find not.” And again in the same place: [Christus] cum 1vid.
commendaret corpus et sanguinem suwm, humilitatem suam commendavit, in eo, "%

(¢ Id. Ad Bonifac. Epist. xeviii. 9. Tom. II. | ficati mysterio, and vocatur Christi corpus.]

col. 267 ; where secundum quemdam modum are the [** August. Op. De Verb. Evang. Lue. xiv, Serm.
firat words.} cxii. 4. Tom. V. col. 566; where nec panem.)
[** 8i enim sacramenta quamdam similitudinem, [** Id. in Psalm. xxx. Enarr. iii. 5. Tom. 1V.
&c. non haberent, &c.—Id. ibid.) col. 156.] .
['* Ratramn. Lib. de Corp. et Sang. Dom. Oxon. [ 1d. ibid. 9. col. 159.]
1838, cap. Ixxxiv. p. 42; where Christi esse cognos- ['7 David, 1563, 1609.] :
citur et modus iste.] [*® Id. in Psalm. xxxiii. Enarr. i. 10. Tom. IV,
[*® Corp. Jur. Canon. Decret. Gratian. Decr. | col. 214; where David.]
Tert. Pars, De Consecr. Dist. ii. Gloss.-in can. 48. [t 1d. ibid. 2. ool. 209; where David.}
col. 1937 ; where reprasentat Christi carnem, signi- .
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B’:i:;i;a quod in ipsa historia scriptum est in illo quasi furore Darvidis': “ When Christ
mystery. recommended unto us his body and blood, he recommended unto us his humility
==, = in that thing that is written in the very story touching that madness of David.”

This is that? St Augustine meant by these words, secundum literam. Now that
this word ltera is often taken for the story, it doth many ways appear. St Au-
gustine saith thus: Ambrosiug cum tractaret [hunc locum] ait: Nec historia nec

August. de
§;_"g°u“ Senn. Litera docet, Mariam gladio finivisse vitam®: “ Ambrose, writing hereof, saith thus:
Neither the story nor the letter doth teach us that Mary was slain with a swerd.”
Hieron.in S0 St Hierome: Escam dedit timentibus se: “ He gave food to them that fear him.”
ool-ex- 11 the time of hunger he fed Elias; in the wilderness he rained manna unto the
Jews: he addeth, [et] hoc secundum literam*, “and this according to the letter;”
Gregor.in_ which is, according to the story. So likewise St Gregory: Subditur, quod de eo
i‘i’i‘i’.ugb.l“ﬁ’.' minime scriptum legitur ; effudit in terram viscera mea: ex qua re necesse est, ut,
dum heec juxta literam invenire non possumus, ea que in verbis ¢jus secundum histo-
riam sonant, juxta spiritum inquiramus®. Thus St Augustine useth these words
secundum literam, not for the literal sense, as these men would fain have it, but
for the record and knowledge of the story written of David. M. Harding should
have remembered, that misunderstanding of his doctor maketh no sufficient proof,
Howbeit, it is much to be feared that M. Harding of purpose left out this word
quodammodo ; and not of ignorance, but wittingly and willingly misreported and
falsified St Augustine’s meaning. Certainly St Augustine hath not one of all
these words, neither “by divine power,” nor * invisibly,” nor “nature gave place,”
nor “ Christ’s body was in more places than one.”
M. HARDING. THE FOURTEENTH DIVISION.
And that all absurdities and carnal grossness be severed from our thoughts, where
true christian people believe Christ’s body to be in many places at once, (p,. in &y
Beingina  they understand it so to be in a mystery. Now to be in a mystery is not tr. W
aireino o be comprehended in a place, but by the power of God to be made present in sort
hod ,,;'g:,:ce, and manner as he® himself knoweth, verily so as no reason of man can attain it, and
80 as it may be shewed by no examples in nature. Whereof that notable saying of
St Augustine may very well be reported: O homo, si rationem a me Poseis, 4yyuy i mpist,
non erit mirabile: ... exemplum queeritur, non erit singulare?: that ‘I“‘m’:‘;’;‘:‘g@w-
The ggg(_ired is, “ 0 man, if (153) (herein) thou require.a reason, it s}u.zll not be mar- De Tempore.
thirdun, vellous: seek for the like example, and then it shall not be singular.” “If God’s working

these words e comprehended by reason,” saith holy Gregory, “it is not wondrous:

[ Gregorius in Ho-

Al i o o . §
o 5%?; neither faith hath meed, whereto man’s reason giveth proof®.” mil,” H.A. 1564.]
pertain no-
thing o e THE BISHOP OF SARISBURY,

De Consecr.
Dist. 2.

Hoce
est, in Gloss.

Being in a mystery, as it is before answered, like as it requireth no circum-
stance or necessity of place, so it requireth no bodily or real presence. Contrari-
wise, if Christ’s body were present indeed, and that in such gross and fleshly sort
as is here conceived, then were it no mystery. For to be present in a mystery,
and to be bodily and fleshly present, are taken for contraries. And therefore the
gloss saith, as is before alleged: Sacramentum dicitur corpus Christi, non res
veritate, sed significante mysterio®: “The sacrament of Christ’s body is called
Christ’s body, not in truth of the matter, but by a mystery signifying.”

[* Id. Enarr. ii. 4. col. 216; where we find com-
mendat oceurring twice, and David.]

[# Is it that, 1565, 1609.]

[® Id. in Fest. Assumpt. B, Mar, Serm. ceviii. 3.
Tom. V. Append, col. 344; where littere docent,
and vitam finisse. This is not a genuine sermon of
Augustine.]

[* Hieron. Op. Par. 1693-1796. Brev. in Psalt.
Psalm. cx. Tom. II. Append. col. 425.]

[* ...nisi subderetur quod de, &c. ut dum hoc, &e.
—Gregor. Magni Pape 1. Op. Par. 1705. Lib. xm1.
in cap. xvi. B. Job. cap. xvi. 19. Tom. L. col. 424.]

{¢ H.A. 1564, omits he.]

[ August. Op. Par. 1679-1700. Ad Volus.

Epist. exxxvii. 8. Tom. I1. col. 405. Id. in Pasch.
xi. Serm. clxix. 2. Tom. V. Append. col. 294. The
words as here cited are from the last-named place:
in the former they somewhat differ. The sermon is
not really by Augustine.]

{® Sed sciendum nobis est, quod divina operatio si
ratione comprehenditur, non est admirabilis : nec fides
habet meritum, cui humana ratio preebet experimen-
tum.—Gregor. Magni Pape 1. Op. In Evang. Lib.
11. Hom. xxvi. 1. Tom. L. col. 1552.]

{® Corp. Jur. Canon. Lugd. 1624. Decret. Gra-
tian. Decr. Tert. Pars, De Consecr. Dist. ii. Gloss. in
can. 48, col. 1937. See before, page 503, note 13.]
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But, whereas it is further said that this mystical presence is known only unto Bm
God, and, I trow, to M. Harding, and to no man beside; all this is nothing else mystery.
but religious!® folly, imagined- only to astonne and amaze the simple. For the “————
scriptures and holy fathers are acquainted with no such mystery. The sacrament -
of baptism is a mystery, even as is the sacrament of Christ’s body; and, as Christ
is present in the one, so is he also present in the other; that is to say, truly,
verily, effectually, and indeed ; howbeit, not in this gross manner of M. Harding’s
fleshly presence. The places of St Augustine and St Gregory concern only
Christ’s incarnation, the union of the divinity and the humanity, and other such
articles and grounds of christian religion, wherein nature and reason utterly have
no place; and therefore, being spoken of one thing, are applied by M. Harding
unto another. Neither is M. Harding able truly to say, that in any of all those
places there is either mention once made or one word spoken of the sacrament.
Wherefore it seemeth M. Harding would purposely mislead his reader, and teach
him to reason in this sort:

Christ was miraculously incarnate of the blessed virgin;

Ergo, Christ’s body is really and fleshly in the sacrament.

True it is that the faith of our religion cannot be proved by discourse of
reason. But every fantasy may not go for christian faith. St Paul saith : Fides Bom.x.
ex auditu; auditus ex verbo Dei: ‘ Faith cometh by hearing; hearing cometh by
the word of God.” Certainly M. Harding’s new faith or fantasy in the time of
the old catholic fathers was neither christened nor known in the world; as may
appear by their own witness of good record. For besides others, whom in this
treatise I have touched upon occasion by the way, St Augustine writeth purposely
hereof unto Dardanus in this wise: Noli...dubitare, i nunc esse hominem ﬁuig;m%
Christum Jesum, unde venturus est!l, &c.: “ Doubt thou not but Christ Jesus, pist. 2
as man, is there from whence he shall come; and have thou in remembrance,
and faithfully hold the christian confession, that he is risen from the dead; that
he is ascended into heaven; that he sitteth at the right hand of his Father; and
that from thence, and from no where else, he shall come to judge the quick and
the dead, even as he was seen going into heaven; that is, in the same form and
substance of his body; to which body undoubtedly he hath given immortality, but Cui profecto
hath not taken from the same the nature of a body. According to this form (of tem. i
man) we may not think that Christ is poured abroad into all places. For we must zbstuit. Cn
beware we do not so defend the Godhead of the man, that we destroy the truth of "auh et
his body.” Again: Unus Christus Jesus; ubique, per id quod Deus est; in ceelo }Diatem s
autem, per id quod homo'%: “ Christ Jesus is one person, and the same every where, Tiais ut
in that he is God; but he is in heaven, in that he is man.” Again he saith : gorporisau-
Semper quidem divinitate nobiscum est: sed, nisi corporaliter abiret a nobis, semper {;‘;ggstﬁg;
ejus corpus carnaliter videremus!®: ¢ Christ by his Godhead is ever with us; but, is[elcﬁz‘;.taing.oh ’
unless he had departed away bodily from us, we should evermore carnally see his serm. 6.
body.” These words are specially to be noted. If Christ were bodily here, he
should carnally be seen: therefore, by St Augustine’s judgment, if Christ were
bodily present in the sacrament, we should see him carnally in the sacrament.
Again: Et abiit, et hic est; et rediit, et nos non deseruit. Corpus enim suum intulit f;‘,ﬂﬁ‘ﬂ;‘
ceelo ; majestatem [autem] non abstulit mundo’: “ He is gone, and yet is here. He z.
is returned to his Father, and yet hath not forsaken us. For he hath carried
his body into heaven; but he hath not taken his majesty from the world.”
Again : Pauperes semper habebitis vobiscum!®, &c.: “‘The poor ye shall have ever- Ibid.

[*0 A religious, 1565.]

[} Noli, &c. memoriterque recole, et fideliter tene
christianam confessionem, quoniam resurrexit a mor-
tuis, adscendit in cclum, sedet ad dexteram Patris,
nec aliunde quam inde venturus est ad vivos mor-
tuosque judicandos...quemadmodum ire visus est in
ccelum, id est, in eadem carnis forma atque substan-
tia; cui profecto, &c. Secundum hanc formam non
est putandus ubique diffusus. Cavendum, &ec.—Au-
gust. Op. Lib. ad Dard. scu Epist. clxxxvii. 10.
Tom. 1L. col. 681.]

[ Id. ibid.]

['? 1d. de Verb. Evang. Johan. xvi. Serm. exliii.
4. Tom. V. col. 692.]

[** Id. in Johan. Evang. cap. xi. Tractat. 1. 4.
Tom. IIL Pars 11. col. 631; where deserit.}

['* Paunperes, &c., me autem non semper habe-
bitis. Accipiant hoc et boni, sed non sint solli-
citi: loquebatur enim de presentia corporis sui.
Nam secundum majestatem suam, secundum provi-
dentiam, secundum ineffabilem et invisibilem gra-
tiam, impletur quod ab eo dictum est, Ecce ego
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more! with you, but me ye?2 shall not have’ Let good men hear this, and not
be careful. For this he spake of the presence of his body. For according to his
majesty, according to his providence, according to his unspeakable and invisible
grace, it is fulfilled that he said, ‘I am with you always until the consummation
of the world” But according to the flesh that the Word received, according to
that he was born of the virgin, according to that he was taken of the Jews,
according to that he was nailed to the cross, according to that he was taken
down, and lapped in a shroud, and laid in the grave, and rose again, and shewed
himself; in this respect it is true that he said, ¢ Ye shall not evermore have me
with you.”” ‘

Likewise again: Dominus consolatur nos, qui ipsum jam in ccelo sedentem manu
contrectare non possumus, sed fide contingere3: “The Lord doth comfort us, that
cannot touch him with our hand, sitting now in heaven, but may touch him not-
withstanding with our faith.” And again: Si i{li propterea crediderunt, quia
tenuerunt et palpaverunt, nos quid facimus? Jam Christus ascendit in ccelum, et
non est venturus, nist in fine, ut judicet de vivis et mortuist: “If they therefore
believed in Christ, because they held him and touched him, what do we then?
For Christ is now ascended into heaven, and will not come again, but in the end,
to judge the quick and the dead.” So saith Origen: [Christus] secundum ...
divinitatis sue naturam non peregrinatur [a nobis]; sed peregrinatur secundum
dispensationem corporis, quod suscepit®: ¢ Christ, according to the nature of his
Godhead, is not a stranger unto us; but he is a stranger to us touching the
dispensation of the body, which he hath received.” Again: Nec...est homo qui
est, ubicunque duo vel tres in ¢jus nomine fuerint congregati, &c.%: “ It is not Christ,
as man, that is wheresoever two or three be gathered in his name; neither is
Christ, as man, with us always until the consummation of the world.” So like-
wise saith St Hierome: Christus non est corporaliter in ecclesia: surgens enim a
mortuis, ascendit in ceelum?: “ Christ is not now bodily in the church; for, being
risen from the dead, he is ascended into heaven.”

I pass over St Ambrose, St Gregory, St Cyril, St Basil, Vigilius, Fulgentius,
Didymus, Beda, and other like ancient fathers. Thus were they then resolved of
Christ’s body, and this they took to be the catholic faith.

Yet neither were they therefore condemned for new masters, nor followed
they only the judgment of nature, nor led they the world with peevish reasons,
nor, touching Christ's body, had they forgotten whose body it was, nor were
they counted the enemies of God’s omnipotent power, nor were they then thought
to fight against the church.  But M. Harding, with his new-devised fantasy, is a
patron and a maintainer of the Manichees, of the Apollinarists, of the Eutychians,
and other more horrible and old condemned heretics.

vobiscum sum usque in consummationem seculi.
Secundum carnem vero quam Verbum assumsit, se-
cundum id gquod de virgine natus est, secundum id
quod a Judwmis prehensus est, quod ligno confixus,
quod de cruce depositus, quod linteis involutus, quod
in sepulchro conditus, quod in resurrectione mani-
festatus, non semper habebitis vobiscum.—Id. ibid.
cap. xii. Tractat. 1. 13. cols, 633, 4.]

[* Evermore have, 1565.|

[® You, 1565, 1609.]

(® 1d. in Epist. Joban. cap. i. Tractat. i. 3. Tom.
111. Pars 11. col. 828; where consolans,]

[* Id. ibid. cap. ii. Tractat. ii. 1. col. 836; where
si enim propterea illi, and faciemus.)

[® Orig. Op. Par. 1733-59. In Matt. Comm.
Ser. 65. Tom. IIL p. 883.]

[® Nec, &c. in nomine ejus, &e. Neque homo
nobiscum est omnibus diebus usque ad consumma-
tionem seculi.—Id. ibid.}

[ Non est, inquiunt, Christas corporaliter.—
Hieron. Op. Par. 1693-1706. Comm. Lib. 1. in Pro-
verb. cap. vii. Tom. V. col. 538. 'This is not a
genuine work of Jerome.]




